Foreword 

Evidence that demands a verdict 

It is said that Christianity stands or falls on the Cross. The death of Jesus on the cross and his rising from 
the dead form the basis of Christianity. No other religion is so precariously built around a single historical 
event. As Paul said, "If Christ was not raised your faith has nothing in it" (1 Corinthians 15:17). 

To prove his point the Christians produces his own witnesses. To prove otherwise we must limit ourselves to 
the examination of these very witnesses. The Christian is not willing to accept any other. In fact the parallel 
evidence has been so systematically destroyed that there is not much we can lay our hands on anyway. 

The main witnesses available for testifying are Matthew, Mark, Luke and John, whoever they were, who left 
their legacies in the form of the four Gospels which form a little less than one half of the New Testament. 
Paul's own writings contained in the New Testament do not tell us much about the life of Jesus, but his 
influence on Christianity is manifestly greater than any other person surpassing even that of Jesus himself! 

Mistakenly people read the four Gospels separately. In attempting my analysis I have tried to look at them 
concurrently and to compare what each of these four Gospels has to say, or chosen not to say, about the 
same event and then tried to assess the evidence in a quest to reach the truth. Jesus' Ministry lasted only 
about three years in the Bible. My examination begins from the point when Jesus, after having performed 
many of his miracles and preaching to the multitudes, starts his journey to Jerusalem where he will be 
eventually, as we are told, arrested, tried and crucified. 

Faith can be irrational at the best of times. In matters of faith it is almost impossible to be completely 
objective and impartial. I do not intend to make any such pretense. I have, however, reproduced the writings 
of the Gospels and other books of the New Testament as well as any parallel evidence exactly as given so 
as not to be accused of tempering with the evidence. The parallel material has been rarely used and that too 
only casually. I have used my right of questioning and the freedom of my comment where it seemed 
desirable. This is set clearly separate from the main evidence which is entirely from Christianity, and what 
Christians may call Pseudo-Christian, sources. Non-Christian documents or beliefs have not been 
referenced to. 

In using the text of the New Testament I have referred mainly to the "Authorized King James Version" (KJV) 
and the "New English Bible" (NEB) which is a translation set in modern English and recognized by the 
Roman Catholic Church, the Anglican Church, the Baptists, The Methodists, the Presbyterians and a large 
number of other church denominations and should be acceptable to most Christians everywhere. 
Comparative passages from the "New World Translation" (NWT), "Revised Berkly Versions" (RBV), "New 
International Version" (NIV), "The Living Bible" (TLB) and some others have been refereed to. Material from 
a large number of sources has been consulted and benefited from but it has not seemed necessary to quote 
such references unless a direct quotation has been used. 

Having presented my own analysis I leave if to the readers to make their own final conclusion after analyzing 
the DNA and figure print evidences. May the Almighty guide us all to the ultimate truth. Amen 

CHAPTER 1 
THE WITNESSES 

The story of the crucifixion comes from the Bible, or, to be specific, from the New 
Testament. This is the only source which the Christians are willing to consider and 
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produces as the witness to the truth or otherwise of the Easter Event. The New Testament 
consists of FOUR 'Gospels", a book of "Acts", and twenty one letters ascribed to Paul and 
some early notables and a book of "Revelations". All these were written a considerable 
time after the crucifixion. However, these were not the only books and letters that were 
written about Jesus and his teachings. 

By the year 325 C.E. a very large number of books on Jesus's life and church teachings 
were extant in various churches in the Middle East, North Africa and Europe. There were 
major doctrinal differences among various churches and many accused each other of 
following the wrong doctrine. The two main groups were the Trinitarians and the 
Unitarians. In order to reach an acceptable consensus the Emperor Constantine called a 
meeting of Christian bishops to settle the matter. 



The Council of Nicaea, held in 325 C.E. proceeded to select the books, out of a vast 
collection of manuscripts which, in their opinion, constituted the authorized Word of 
God. To start with Emperor Constantine used his imperial authority and disqualified 
seventeen hundred and thirty bishops from having a voice in decision making. A great 
many books were rejected and the books which now comprise the New Testament were 
voted through YEAS and NAYS. Estimates differ widely as to the number of 
manuscripts. According to one source there were as many as 4000 manuscripts of the 
Gospels. Some indicate as few as 50. It is doubtful if any of those who were present may 
have known even the names of all the Gospels presented at the council. It was decided 
that all the different Gospels should be placed under a table in the Council Hall. 



Everyone left the room and the door was locked. The bishops were asked to pray for the 
whole night that the correct versions of the Gospel might come onto the top of the table. In 
the morning the Gospels acceptable to Athanasius, representative of Alexander, Bishop of 
Alexandria, were found neatly placed on top of the table. It was decided that all the 
Gospels remaining under the table should be burned. There is no record of who kept the 
key to the room that night. By imperial order it became a capital offence to possess and 
unauthorized Gospel. As a result, over a million Christians were killed in the years 
following the Councils decision. This is how the New Testament came into 
being. Opposition to some of the books, notably "The Revelation" continued and it is not 
until 397 C.E. at the third Council of Nicaea, at which St Augustine was present, that the 
canon of New Testament was finally adopted. 



The four Gospels that form part of the New Testament are Matthew, Mark, Luke and 
John. All were written long after the crucifixion and very little is known about the writers 
and whether these are their real names. In order of chronology the first one to be written 
was that of Mark and Matthew and Luke have borrowed heavily from it. These three are 
known as "synoptic" because of their similar nature. John's Gospel was written much later 
and has a style of its own. 

The New Testament, however, bears the DNA evidence of Paul's doctrines and teachings 
more than anyone else, including Jesus himself. The oldest writing in this collection is that 
of Paul himself and his writings have influenced everything else in there. 
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Paul was born with the name Saul; a Jew of Tarsus, a city in Cilicia (Acts 12:34). Saul 
belonged to a Benjamite family of considerable wealth. They were Roman citizens and 
thus privileged people. He was apparently studying Jewish Law from the Pharisees in 
Jerusalem at the time of Jesus's crucifixion but apparently had not ever seen Jesus. Later 
he joined the group of those who were persecuting the disciples of Jesus. The first time 
he is mentioned is at the stoning to death of Stephen (Acts 7:58): "and the witnesses laid 
down their clothes at a young man's feet, whose name was Saul" ... "he made havoc of 
the church, entering into every house and haling men and woman committed them to 
prison" (Acts 8:3). Saul was not content to carry on his zealous handling of (early) 
Christians in Jerusalem, or even in Judaea so he took letters from the High Priest to the 
synagogues of Damascus with authority to arrest those who believed in Jesus as a Christ. 



On way to Damascus "there shined round about him a light from heaven and he fell to the 
earth and heard a voice saying unto him, Saul, Saul, why persecutest thou me? And he 
said, "Who art thou, Lord? And the Lord said I am Jesus whom thou persecutest...." (Acts 
9: 3-5). As a result Saul was converted to Christianity, becoming as fanatical an upholder 
of the belief as, earlier; he had been in opposing it. This happened sometime between AD 
32-34. 



For three years Saul pondered his understanding of Jesus and his mission. Gradually he 
developed his own approach. Then he returned to Jerusalem. The disciples there were 
very apprehensive of him " but Barnabas took him and brought him to the Apostles and 
declared unto them how he has seen the Lord..." (Acts 9:27). Saul was accepted as a 
fellow "Christian", a term we use in this book only to distinguish the new sect from the 
Jews - a term not used by the people of that time as yet. Saul went around preaching 
"Christianity". 

Meanwhile those who had been scattered after the persecution that arose over Stephen 
made their way into Phoenicia, Cyprus, and Antioch, bringing the message to Jews only 
and to no other peoples. But there were some natives of Cyprus and Cyrene among them 
and there, when they arrived in Antioch began to read to the Gentiles (non-jews) as well, 
telling the good news of the Lord Jesus. The power of the Lord was with them, and a 
great many became believers, and turned to the Lord. The news reached the ears of the 
Church in Jerusalem and they sent Barnabas to Antioch. The disciples first got the name 
Christian (Acts 11: 19-26) 



Barnabas and Saul went around and "they declared the Word of God" in the Jewish 
synagogues. It is during one of these journeys that Saul's name is changed to Paul (Acts 
1 3:9). There were violent confrontations and apparently very few converts. Exasperated 
they declared to the Jews: "It was necessary that the Word of God should be declared to 
you first. But since you reject it and thus condemn yourselves as unworthy of eternal life, 
we now turn to the Gentiles". 



It is interesting how the writer of the Acts quietly changes Saul's name to Paul. Now 
before he eliminates Barnabas, he changes "Barnabas and Paul" to "Paul and Barnabas" 
as in charge of the missionary work. "After a while Paul said to Barnabas, 'Ought we not 
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go back now to see how our brothers are faring in the various towns where we proclaimed 
the Word of the Lord?' Barnabas wanted to take John Mark with them, but Paul judged 
that the man who had deserted them in Pamphylia and had not gone on with them to 
share in their work was not the man to take with them now. The dispute was so sharp that 
they parted company". (Acts 15:36-39). Although Paul mentions his name in his Epistle to 

the Colossians (4:10): "Barnabas, he comes to you, receive him which was 

written AD 62 before the book of Acts was written, from now on the name Barnabas does 
not appear in the New Testament books written after this incident. Indeed no works of this 
former mentor to Paul is included among canonical literature (rather odd that). Rather 
such literature was sought out and burnt so that very little has survived till today. 

The fact is that the split occurred between them because of doctrinal differences and not 
merely whether Mark should or should not be accompanying them. It is the same Mark 
who is supposedly the author of the Gospel of Mark. Paul did not consider Mark 'worthy' 
of company in 'conveying the message of Jesus' yet his Gospel is keystone to the story of 
Jesus. It cannot be said that he really wrote the Gospel or someone merely ascribed his 
name to it as was not uncommon in those days. 

Paul has played a very powerful role in developing the basis of what we know as 
Christianity. Jesus was born a Jew and remained so throughout his early existence. His 
disciples continued to be Jews and it was only in Antioch that the band of followers of 
Jesus was derogatorily called "Christians". Paul wanted to convey the message and 
teachings of Jesus to the Gentiles which even Jesus himself had not done or 
authorized. Paul made out his own theological doctrines in order to make Christianity 
acceptable to the Gentiles and look different from Judaism 

In promoting his own doctrine Paul was willing to do anything. He offered sacrifice at 
Jerusalem and declared himself a Pharisee to appease (Acts 21-23) when he needed the 
Apostles at Jerusalem. He kept Barnabas besides him when it was needed that someone 
who had been close to Jesus should stay by his side to give him credibility and 
authenticate his mission. When faced with Romans he saved his skin by declaring his 
Roman citizenship. To be popular among the Gentiles he changed his name from Saul to 
Paul. He allowed the Gentiles to remain uncircumcised and even eat pork. He started 
quarrels with Jesus' companions, who were now acting as Jesus' Apostle and were 
preaching what Jesus had been teaching and practicing. 

Paul claimed "I had been entrusted with the Gospel for Gentiles as surely as Peter had 
been entrusted with the Gospel for Jews. For God whose action made Peter an Apostle 
for the Jews also made me an Apostle for the Gentiles. Recognizing then the favour 
bestowed on me, those reputed pillars of society, James, Cephas and John accepted 
Barnabas and myself as partners and shook hands upon it, agreeing that we should go to 
the Gentiles while they went to the Jews" (Galatians 2:7-9). Paul is not known to have 
met any other of the Apostles during his journeys. The shrewd Paul was thus able to 
prevail upon simpleton disciples of Jesus, as the Gospels project them under Paul's 
influence, to accept his claim as the Apostle to the Gentiles. These disciples themselves 
stuck to the original teachings of Jesus and taught the Gospel only to the Jews as Jesus 
himself had wished them to do. This was to be only a stepping stone for Paul. 
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"But when Cephas came to Antioch I opposed him to his face. Even Barnabas was carried 
away and played false like the rest" (Galatians 2:12-13). This then erupted into an open 
challenge: "So many people brag about their earthly distinctions that I shall do so too" (2 
Corinthians 11:18), "I can out-do them" (2 Corinthians 11:23), "In no respect did I fall short 
of these superlative Apostles" (2 Corinthians 12:11). Finally he broke away even from his 
mentor and companion Barnabas. By doing so he severed his last link with the original 
disciples of Jesus. 



We have very little to lay our hands on what the 'Apostles' were saying at the time. We get 
some indication, surprisingly within the New Testament itself in a small obscure letter of 
James: "My brothers, what use is it for a man to say he has faith when he does nothing to 

show it? Can faith save him? if it does not lead to action, it is in itself a lifeless thing 

faith divorced from deeds is barren ....a man is justified by deeds and not by faith in 

itself (James 2:14-24). This was a direct rebuttal to what Paul was teaching: "No man is 
ever justified by doing what the law demands, but only through faith in Christ Jesus" 
(Galatians 2:16). 



Jesus had proclaimed: "Think not that I am come to destroy the Law, or the prophets: I am 
not come to destroy, but to fulfill. For verily I say to you, till heaven and earth pass away, 
one jot or one tittle shall in no wise pass from the Law, till all be fulfilled. Whoever 
therefore shall break one of these least commandments, and shall teach men so, he shall 
be called the least in the kingdom of heaven, but whoever shall do and teach them, the 
same shall be called great in the kingdom of heaven" (Matthew 5:17-19). On the contrary, 
Paul stressed: "he has canceled the bond that pledged us to the decrees of the law. It 
stood against us, but he has set it aside, nailing it to the cross" (Colossians 2:14), "We are 
discharged from the Law" (Romans 7:6), "Christ ends the Law and brings righteousness" 
(Romans 10:4). 



Paul gave new twists to his doctrine. He separated "Jesus" from "Christ". According to his 
reasoning the Law which had bound Jesus and his followers was no longer necessary, 
since Jesus had died. Now they were no longer "married" to Jesus, but to Christ, who had 
brought another law. It was therefore, necessary to follow Christ and not Jesus (Romans 
7:1-4). This shift of emphasis from Jesus as a man to the new image of Christ, who was 
divine, enabled the intellectuals in Greece and Rome to assimilate into their own 
philosophy what Paul and those who followed him were preaching. 

To be fair to Paul he did not invent the Theory of Trinity himself. But with Paulian Church's 
talk of "God the Father" and "God, the Son", it only needed the inclusion of the "Holy 
Ghost" to create the doctrine of Trinity. If they didn't come up with the trinity then for sure 
they would have come up with it later. The Romans were already familiar to the idea of 
triumvirate where a coterie of "three equals" would rule Rome. The idea of triune and triad 
were already prevalent among the Gentiles and pagans and the Trinity did not look odd or 
out of place to them. 

Credit goes to Paul to transform a "dead" Jesus into a "living Christ". The movement 
spread rather rapidly in spite of Jewish and Roman opposition in the beginning. Paul's 
teachings even influenced the contents of the four Gospels which form part of the New 
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Testament. Yet even the books of the New Testament have not come to us in the shape 
as they were written. We do not have the original manuscripts. Even whatever "originals" 
we have are the product of translations and retranslations. It is known that Hebrew 
manuscripts were all destroyed. We do not have words of Jesus as they were spoken in 
his native Aramaic tongue. Most of what has been recorded is second, third or fourth hand 
hearsay narrative spoken several years after the event. What has come to us is carefully 
screened and purposely compiled into a collection that was never meant to be so. 

There are reasons why the Gospels, and the story they tell us, should be treated with 
extreme caution. These were written 30 to 100 years after the facts. Thus they are based 
on hearsay from a long lost past. No human that ever lived has been able to recall past 
events after such long time periods without being affected by what has happened in 
between. The oral evidence must have been polluted. 

"There is no reason why the evangelists should be expected to escape this natural 
tendency. Moreover, two factors made them particularly vulnerable to it: first, the partial or 
predominantly oral nature of their sources, which were then particularly susceptible to 
influence by contemporary color, and secondly, the extraordinary rapid, radical 
developments which transformed the infant Church during the decades that separated the 
gospels from Jesus' death made it difficult for their writers to understand how things had 
been before these changes occurred" (C K Burrett: Luke the Historian in Recent Study, 
Epworth Press, 1961). 

Let us consider just one example, that of the "Lord's prayer". This is the only teaching of 
Jesus wherein he instructs his disciples how to pray. Mark and John do not even mention 
it! Matthew and Luke give their own separate version on the narrative. 

According to Matthew the prayer was taught in the course of what is now come to be 
known as the "Sermon On The Mount" since the sermon was supposed to have been 
given up on a hill (Matthew 5:11). However, according to Luke this prayer was not taught 

as part of that particular sermon which was given "down the hill on level ground" (Luke 

6:17). Luke records it much later "Once in a certain place, Jesus was at prayer, When he 
ceased, one of the disciples said, Lord, teach us to pray, as John taught his disciples. He 
answered: 'When you pray say: " (Luke 11:1-2). 

The LORD'S PRAYER must have been memorized by Jesus' disciples and later followers 
for a long time after Jesus in its original words. Yet today we do not have any record of 
what Jesus really spoke and taught. Even the two versions we have cited by Matthew and 
Luke differ from each other. 



It is certain that the original words quoted by the two Gospel writers must have been very 
different from the same translators to have translated differently. This is not the case with 
the King James Version ONLY! All other versions also record these differently. Even for 
the same Gospel, different manuscripts record different words. So many differences 
among the "MOST AUTHENTIC MANUSCRIPTS" in a matter which is a direct teaching of 
Jesus which was memorized and repeated in prayer by his disciples and later 
followers. What may have happened to lesser known words of Jesus, spoken in his native 
tongue ARAMAIC, is anyone's guess. Unfortunately, these are lost, or kept hidden by the 
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powers that be, forever. 



Such is the canon which forms the foundation of the belief of the largest religion of the 
world as of 2012. This is thus the evidence with which we must content in order to prove, 
or disprove, from its internal evidence whether Jesus, the Christ, was, or was not, the "Son 
of the Most Holy" and whether or not he died on the cross for the redemption of the sins of 
all mankind. 

CHAPTER 2 
THE JOURNEY TO JERUSALEM 

And they were in the way going up to Jerusalem; and Jesus went before them and 

he took again the twelve, and began to tell them what things should happen to 
him. Saying, Behold, we go up to Jerusalem; and the Son of Man shall be delivered unto 
the chief priests, and unto the scribes; and they shall condemn him to death and shall 
deliver him to the Gentiles: And they shall mock him, and shall scourge him, and shall pit 
upon him, and shall kill him: and the third day he shall rise again." (Mark 10:32 - 34 
King James Version) 



According to the New English Bible the last sentence reads: "and three days afterwards, 
he will rise again" 

RBV: "and after three days he will rise again" 
NIV: "three days later he will rise". 
NWT: "three days later he will rise". 

According to the Gospel of Matthew (20:19) KJV: "and the third day he shall rise again". 
NEB: "on the third day" 
RBV: "the third day" 
NIV: "on the third day" 
NWT: "the third day". 

So modern translators all agree that while Mark says "three days later", Matthew writes "on 
the third day", and so does Luke (18:34). This would mean a difference of one day! 
Apparently KJV had mistranslated or corrected what seemed to be a clear case of wrong 
counting in the original manuscript of Mark. 

On the road to Jerusalem Jesus declared (Luke 13:33-35) 

" it cannot be that a prophet perish out of Jerusalem. O Jerusalem, Jerusalem, which 

killest the prophets, and stonest them that are sent unto thee; how often would I have 
gathered thy children together, as a hen doth gather her brood under her wings, and ye 
would not! Behold your house is left unto you desolate, and verily I say unto you. Ye shall 
not see me, until the time comes when ye shall say, Blessed is he that cometh in the name 
of the Lord." 
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Jesus' disciples listened to Jesus talk like this, but simpletons as they are portrayed, "they 
understood none of these things: and this saying was hid from them, neither knew they the 
things which were spoken" (Luke 18:34) 



"and when they came nigh to Jerusalem, unto Bethpage and Bethany, at the Mount of 
Olives, he sendeth forth two of his disciples and saith unto them, Go your way into the 
village over against you and as soon as ye have entered into it, ye shall find a colt tied, 
whereon never man sat; loose him, and bring him. And if any man say unto you why do ye 
this? Say ye that the Lord hath need of him; and straight way he will send him hither. And 
they went their way and found the colt tied by the door without in a place where two ways 
met and loose they him. And certain of them that stood there said unto them, what do ye, 
loosing the colt? And they said unto them even as Jesus had commanded: and they let 
them go. And they brought their colt to Jesus, and cast garments on him; and he sat upon 
him. And many spread their garments in the way and others cut down branches off the 
trees, and strawed them in the way. And they that went before, and they that followed 
cried, saying, Hosanna, Blessed is he that cometh in the name of the Lord: Blessed be the 
kingdom of our father David, that cometh in the name of the Lord. Hosanna in the 
highest. And Jesus entered into Jerusalem, and into the temple, and when he looked 
around about upon all things, and now the eventide was come, he went out from Bethany 

with the twelve. And on the morrow they came to Jerusalem: and Jesus went into the 

temple, and began to cast out them that sold and bought in the temple and overthrew the 
tables of the money changers and the seats of them that sold doves and would not suffer 
that any man should carry any vessel through the temple" (Mark 11:1-16) 

According to Mark Jesus entered Jerusalem and went straight to the temple and surveyed 
the scene. He came back the next day and upset the tables of the moneychangers, 
etc. However, Matthew reports that he upset the tables the very first day that he entered 
Jerusalem, "and when he came into Jerusalem all the city was moved. Saying, who is 
this? And the multitude said: this is Jesus, the prophet of Nazareth of Galilee. And Jesus 
went into the temple of God, and cast out all them that sold and bought in the temple, and 
overthrew the tables of the moneychangers and seats of them that sold doves" (Matthew 
21:10-12). 



This is not the only difference in the versions of the Gospels regarding Jesus' entry into 
Jerusalem. What Mark called a 'colt' , Matthew reports as "and ye shall find an ass tied 

and a colt with her and sitting upon an ass, and a colt the foal of an ass" (Matthew 

21:2,5). 

John, the writer of the fourth Gospel, is fond of elaborate details and unusual events! By 
the time of his writing Christianity had become a distinctly separate religion and broken its 
links from Judaism. It had by now become the religion of the Gentiles (non Jews) and 
doctrinal debates were going on between different congregations (madhabs). According to 
John, Jesus made a number of separate journeys to Jerusalem rather than just one as 
reported by Mark, Matthew and Luke, the writers of what are known as "synoptic" 
Gospels. Whereas the synoptic Gospels record that the journey was undertaken at the 
end of Jesus' earthly sojourn, John reports that the first of his reported journeys took place 
in the early days of Jesus' baptism by John soon after the first miracle recorded by John 
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where Jesus turned water into wine (John 2). 



The commotion at the temple obviously annoyed the Jewish leaders and they 
demanded: "What sign shewest thou unto us, seeing that thou doest these things? Jesus 
answered and said unto them, Destroy this temple, and in three days I will raise it 
up. Then said the Jews, forty and six years was this temple in building and wilt thou rear it 
up in three days?" (John 2:18-20). At Jesus' trial by the High Priest Jesus will be accused 
of threatening to destroy the temple. So John adds "But he spoke of the temple of his 
body" (John 2:21). It is here also that John introduces Nicodemus, a man of the 
Pharisees, a ruler of the Jews (John 3:1 ) who will play an important role in the burial of 
Jesus. Nicodemus comes to Jesus at night secretly and professes his faith, that is a 
teacher come from God. "After this, Jesus went into Judaea with his disciples, staying 
there with them and baptized" (John 3:22). 



"A report now reached the Pharisees: 'Jesus is winning and baptizing more disciples than 
John: although in fact, it was only the disciples who were baptizing and not Jesus 
himself (John 4:1 -2). This is in conflict with John 3:22 reported above where it is clearly 
stated that Jesus "stayed there with them and baptized." It seems John 4:1-2 was so 
worded for two purposes: 

ONE - to assert that Jesus was making more disciples than John the Baptist and so show 
him to be SUPERIOR to John the Baptist whose disciples were still in large numbers 
while John was writing his Gospel. 

TWO - to find an excuse because in fact Jesus had not been a huge success in 
Judaea. This 2nd fact is indicated by John 4:3 - "When Jesus learnt this, he left Judaea 
and set out once more for Galilee". If Jesus was in fact winning disciples then he did not 
need to leave Judaea! Unfortunately Jesus' mission to Galilee was also not much 
better! Jesus himself testified that "a prophet hath no honour in his own country" (John 
4:44). 

As I stated before, John was writing his gospel at a time when Christianity had become 
more of a religion of the Gentiles (non Jews), so John reports Jesus' dialogue with the 
Samaritan woman and gives the impression that he conveyed his message even to the 
Samaritans whom the Jews considered as unclean. On the contrary, Matthew in his 
Gospel had recorded: "These twelve Jesus set forth and commanded them, saying, Go not 
unto the way of the Gentiles and into the city of the Samaritans enter ye not: but go rather 
to the lost sheep of the house of Israel (Jews)" (Matthew 1 0:5-6). Later when a Gentile 
woman sought Jesus' help "he answered and said 'It is not meet to take children's bread 
and cast it to the dogs" (Matthew 15:22-26). 

"And he went out of the temple, one of his disciples saith unto him, Master, see what 
manner of stones and what buildings are here. And Jesus answering said unto him, Seest 
thou these great buildings? There shall not be one stone upon another, that shall not be 
thrown down" (Mark 13:1-2). Jesus then speaks of coming wars, famine and 
pestilences. Similar mentions are made by Matthew in chapter 24 and in Luke chapter 
21 . What is interesting to note is that when these Gospels were been written 
these "prophecised" events were already a matter of the past! 
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John now mentions another journey to Jerusalem (John 5) when he cites the story of a 
cripple lying by the side of the sheep-pool known as Bethesda where an angel would come 
and disturb the water and whoever is the first to plunge in after the disturbance is 
recovered from whatever had afflicted him. Since this would be a miracle by itself, nothing 
to do with Jesus, many versions of the Bible omit it. KJV includes this verse 4 so 
do RBV and TLB but NWT, NEB and NIV omit it ascribing it to "some less important 
manuscripts". The conflict with Jews deepens and the Jews accuse him of breaking the 
Sabbath and claiming equality with God whom he called his own Father (John 
5:18). Jesus makes the claim (John5:18) "The Father does not judge anyone, but has 
given full jurisdiction to the Son" (John5:22). Yet on another occasion Jesus is quoted as 
saying: "I have not come to judge the world" (John 12:47). After this visit Jesus is said to 
withdraw to the farther shore of the sea of Galilee (or Tiberias). "He wished to avoid 
Judaea because the Jews were looking for a chance to kill him" (John7:2). "Jesus no 
longer went about publicly in Judaea." (John 1 1 :54). 



"As the Jewish Feast of Tabernacles was close at hand, his brothers wanted him to 
accompany them to Jerusalem but Jesus said to them, Go to the festival yourselves. I am 
not going up to this festival because the right time for me has not yet come" (John 7:8- 
9). BUT as soon as they left "then went he also, not openly but as it were in secret" (John 
7:10). (Is Jesus a liar or is John the liar?) It is made to look as if he was himself afraid of 
the Jews. Yet he went and started teaching on arrival!? It is on this trip that he is brought 
a woman caught in adultery and they ask him, "Now Moses in the Law commanded that 
such should be stoned, but what sayest thou? Jesus would not answer, but, when passed, 
told them That one of you who is faultless shall throw the first stone'. All of them went 
away and Jesus was left alone with the woman standing. Jesus again sat up and said to 
the woman: 'Where are those thine accusers? Hath no man condemned thee?' She said: 
'No man, Lord'. Jesus said, neither do I condemn thee go and sin no more". 

The above story is included in KJV at John 8:1-11, but raises a ticklish question: Having 
given the verdict why did he, the faultless, the sinless, not stone the woman? To avoid 
answering this question many modern versions simply delete this passage. Reasons 
given vary but the most common is the earliest manuscripts and other ancient witnesses 
do not have this passage: (NIV & NWT). Yet RBV and TLB consider it authentic! (nothing 
like divided voices!?) Jesus is then made to come to Jerusalem again in winter for the 
Festival of Dedication. 



"Jesus withdrew again across the Jordan, to the place where John had been baptizing 
earlier. There he stayed while crowds came to him. They said: John gave us no 
miraculous sign, but all that he said about this man was true." (John 10:40-42). Again 
John tries to belittle John the Baptist but draws strength from his testimony about Jesus. 



Now for the final journey to Jerusalem John brings "great body of pilgrims who had come 
to the festival with palm branches, shouting 'Hosanna! Blessing on him who comes in the 
name of the Lord: God bless the king of Israel! Jesus found a donkey and mounted it, in 
accordance with the text of scripture: 'fear no more, daughter of zion: see your king is 
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conning, mounted on an ass's colt" (John 12:12-15). There were delegations and 
speeches but "Inspite of many signs which Jesus had performed in their presence they 
would not believe in him" (John 12:37). True to his habit John declares that all this had 
been said in earlier prophecies of Isaiah (John 11,12:38-41). 

John plays hide and seek with Jesus. He brings him to Jerusalem then whisks him away 
only to be brought back, makes him preach openly and once again he withdraws: "After 
these words Jesus went away from them in hiding" (John 12:36) 

THE PASSOVER FEAST 



Now the Festival of Passover and Unleavened Bread was only two days off. "Jesus was 
at Bethany (outside Jerusalem), in the house of Simon, the leper. As he sat a 
woman came in carrying small bottles of very costly perfume, pure oil and nard. She 
broke it open and poured the oil over Jesus' head. Some of the present said to one 
another angrily, 'Why this waste? The perfume might have been sold for thirty pounds and 
the money given to the poor'" (Mark 14:3-5). According to Mark "some of the 
present" were angry. Matthew says in his version "The disciples were indignant". Luke 
does not even mention the event! The event in not of much importance but it is here that it 
is mentioned that Judas Iscariot, one of the twelve, decided to betray Jesus. 



John, in true dramatic form, has a somewhat different story to tell. According to John this 
happened six days before the Passover, not two days as in the accounts of the synoptic 
Gospels. (Math is not a good subject in the Bible!). "A supper was given in his honour, at 
which Martha served and Lazarus sat among the guests with Jesus. Then Mary brought a 
pound of very costly perfume, pure oil of nard, and anointed the feet of Jesus and wiped 
them with her hair till the house was filled with the odour of the ointment. Judas Iscariot, a 
disciple of his - the one who was to betray him - said, 'why was this perfume not sold for 
thirty pounds and given to the poor?' He said this not out of any care for the poor, but 
because he was a thief: he used to pilfer the money put into the common purse, which was 
in his charge. 'Leave her alone', said Jesus. 'Let her keep it till the day when she 
prepares for my burial'" (John 12:2-7). 



Now John not only adds four extra days but he also adds much colour to the 
story. Instead of Jesus just happening to be in Bethany, a proper supper with many guests 
is arranged for him. VIP Lazarus is thrust into his story as a kind of 'physical proof of one 
who had been resurrected from the dead now eating with Jesus. He is there with Martha, 
his sister, who is made to be serving the guests. The woman who brought the perfume is 
none other than Mary. Odd the other writers did not notice MARY! She brings in not a 
'small bottle' as stated by the other writers of this story but apparently a LARGE one 
containing a POUND of very costly perfume. She does not put the oil on Jesus' hair as 
according to the synoptic Gospel writters but she is now anointing his feet and wipes them 
with her hair! Her POUND of oil should have come handy on the day when she prepares 
for Jesus' burial but somehow we never hear of it again. 

As for those who were angry at this waste, according to John it was only Judas Iscariot, 
the holder of the common purse. Interestingly, if Judas was indeed a thief as John wants 
the reader to believe then he must have had very poor bargaining skills with the Jews by 
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only getting thirty pieces of silver to betray Jesus rather than keep Jesus alive and keep 
the skimming from the purse as well. It was in his best interest to keep Jesus alive - as a 
thief! 



On the day of the Unleavened Bread the disciples arrange a meeting place according to 
the instructions Jesus gave them. "As they sat at supper Jesus said, ' I tell you this: One 

of you will betray me, one who is eating with me ' It is the one of the Twelve' who is 

dipping into the bowl with me". (Mark 14:18-20). Interestingly, as the time passes, each 
Gospel writer adds something to the story. 



According to Mark, the Twelve, one by one, said to him 'Not I, surely?' but according to 
Matthew it is Judas who asks: 'Rabbi, can you mean me? Jesus replied: The words are 
yours' (Matthew 26:25) . To Luke, who aims his writing at the non Jews, this is 
superfluous for the stage is already set, the destiny is already destined. Jesus states his 
discourse by saying, "How I have longed to eat this Passover with you before my 
death." (Luke 22:15). 



Like something out of a Shakespeare play John does his best to outdo the rest. John 
would not have Jesus starting such an important meeting so unceremoniously! As soon 
as everyone is seated "Jesus .... Rose from the table, laid aside his garments and taking a 
towel tied around him. Then he poured water in a basin, and began to wash his disciples 
feet and to wipe them with towel" (John 13:4-5). Peter hesitates, then, realizing the 
honour, asks Jesus to wash his hands and head as well. Jesus reassures him: "you are 
clean, though not every one of you". He added the words 'not every one of you' because 
he knew who was going to betray him. (John 13:10-11). John keeps reassuring us so that 
we may not get the idea that the Son of God did not know the unknown. He keeps 
hammering home the idea that Jesus knew all along what will happen to him and who it 
was that would betray him. Earlier he had written: "Yet one of you is a devil, He meant 
Judas" (John 6:70-71 ). While the three Synoptic Gospels suffice to say One of the Twelve, 
John must elaborate: "One of them, the disciple he loved, was reeling close besides 
Jesus. So Simon Peter nodded to him and said, 'Ask who it is he means'. That disciple, 
leaned back close to Jesus and asked, 'Lord, who is it' Jesus relied, 'it is the man whom I 
gave this piece of bread when I dipped it in the dish" (John 13:26). There must have been 
a hush in the room with an air of expectancy, everyone waiting to see to whom the bread 
will be given. "Then, after dipping it in the dish, he took it out and gave it to Judas son of 
Simon Iscariot". (John 13:26). It is sad for Jesus that he had to contend with disciples, 
later to become his Apostles and torchbearers, that 'Not one at table understood what he 
meant by it' and when Jesus told Judas: Do quickly what you have to do, some supposed 
that as Judas was in charge of the common purse, Jesus was telling him to buy what was 
needed for the festival, or to make some gift to the poor. 



According to John, Satan entered Judas as soon as he received the bread (John 
18:27). Here he even contradicts himself as he had earlier stated that before the 
Passover "the devil had already put it into mind of Judas son of Simon Iscariot to betray 
him" (John 1 3:2). In fact he had already made the conspiracy with the chief priests and 
was looking for an opportunity to betray him. ( Mark 14:11 and Matthew 26:16 and Luke 
22:6) tells us that the betrayal was required so as to arrest Jesus "without collecting a 
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crowd". (Freewill no long applies it seems). 



Earlier the chief priests and the Pharisees had convened a meeting of the Council (the 
Sanhedrin) to decide 'what action are we taking?' they said: This man is performing 
many signs, if we leave him alone like this the whole populace will believe in him. Then 
the Romans will come and sweep away our temple and our nation". But one of them, 
Caiaphas, who was High Priest that year, said ' you know nothing whatever; you do not 
use Judgement; it is more to your interest that one man should die for the people, than 
that the whole nation should be destroyed" (John 11: 47-51). 



True to himself John brings in the supposed 'spirit of prophecy'. He even gives this 
privilege to Caiaphas, the High Priest: "He did not say this of his own accord but as the 
High Priest in office that year he was prophesying that Jesus would die for the 
nation" (John 1 1 :51 -52). At this point he must have realsied that this meant only 
the "Jewish Nation" while he was writing for the Gentiles (non Jews) so he smartly 
adds "...would die not for the nation alone but to gather together the scattered children of 
God". In other words he was implying not just the lost sheep of the house of Israel as 
Jesus himself das said but all other nations as well. 



Uptil now Jesus had been careful not to give any opportunity for a direct confrontation, or 
at least to get himself into unnecessary trouble. He had left Nazareth when he was not 
well received there. He had left Judaea and travelled on the far shore of the Sea of 
Galilee, he kept his plans to visit Jerusalem secret even from his own brothers to the 
extent of telling them that he was not going there. He carefully went out of Jerusalem 
every night. It is, therefore, all the more intriguing why in the face of the imminent danger, 
he was not prepared to do anything now. Was it a deliberate challenge to the Jewish 
authority or zeal of a martyr that was the driving force? "Greater love hath no man than 
this, that a man lay down his life for his friends" (John14:13). Could it be that having 
realized that the imminence of the Kingdom of God that he was preaching was no where 
near, he decided deliberately to lay down his life rather than submit to failure? The 
account of his trial later in the Gospels also shows as if he had given up all hope or else 
did not care. Luke 22:35-38 seems to imply that he exhorted his disciples to get armed to 
face the enemy. If he did mean it that way then he must have shown naivete about the 
affairs of the world thinking that they could defend him against the full force of the Romans 
just with the two swords they could muster. 



THE DISCOURSE AT THE FEAST 



"During supper he took bread and having said the blessing he broke it and gave it to them, 
with the words: 'take this, it is my body'. Then he took the cup, and having offered thanks 
to God he gave it to them, and they all drank from it. And he said This is my blood, the 
blood of the new testament, which is shed for many. Verily, I say unto you this: I will drink 
no more of the fruit of the vine until that day when I drink it new in the kingdom of 
God" (Mark 14:22-25). 
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According to Mark this is all that happened that evening as after singing the Passover 
Hymn, they went to the Mount of Olives. Matthew repeats this with some minor verbal 
differences. Both Mark and Matthew identify the betrayer before this. Luke states that the 
betrayer was mentioned after this. In any case, Judas was present throughout the 
discourse. But in the Gospel of John "He (Judas) then having received the sop went 
immediately and it was night" (John13:30). Luke's account of the talk at the table is a little 
longer than the other two synoptic Gospels but John avails of this opportunity, indeed the 
last one, for exposition of his own doctrine, since major controversies were already raging 
among various Christians communities on the interpretation of various dogmas now being 
presented to them. 



After arriving at the Mount of Olives Jesus told Peter: "before the cock crows twice, you 
yourself will disown me three times" (Mark 14:30 and Matthew 26:34). However, Luke 
22:34 says this happened at the Last Supper before they left for the Mount of 
Olives. Jesus also tells them "after I am raised again I will soon go before you into 
Galilee" (Mark 14:28 and Matthew 26:32). John is not the one to make long things 
short. He would rather make short things long, throwing his ever popular unrelated 
prophecy or two in the story for good measure. His version at the Last Supper is that of a 
farewell discourse. Several different things said at a supper which is not a religious 
feast. There was no need to show Jesus carrying out a Jewish ritual as his last act. He 
had already accorded an elaborate farewell party to him at Bethany to compensate for 
this. He tells the disciples: "Now the Son of man is glorified, and in him God is 
glorified". He promises "if I go and prepare a place for you, I shall come again and receive 
you to myself (John 14: 1-15). 



Then Jesus makes an announcement according to John, but which none of the synoptic 
Gospels report, and which will have far-reaching meaning for the future of Christianity: "I 
will ask the Father, and He will give you another to be your Advocate who will be with you 
forever -the Spirit of Truth" (John 14:15-17). (NEB: Advocate, KJV and TLB: 
Comforter, RBV: Helper, NWT: Helper, the Holy Spirit N IV: Counselor). "Your 
Advocate, the Holy Spirit whom the Father will send in my name, will teach you everything, 
and will call to mind all that I have told you" (14:26). "But when your Advocate has come, 
whom I will send from the Father - the Spirit of Truth that issues from the Father - he will 
bear witness to me" (1 5:26). "If I do not go your Advocate will not come" (1 6:7). "There is 
still much that I could say to you, but the burden would be too great for you now. However, 
when he comes, who is the Spirit of Truth, he will guide you into all the truth; for he will not 
speak on his own authority, but will tell only what he hears; and he will make known to you 
the things that are coming" (John 16:12-13). 



What did Jesus mean by this Advocate / Comforter / Counselor / Spirit of Truth or 
whosoever we may like to translate from the original Greek word 'PARACLETE' ? Did he 
mean another more powerful Messiah to keep the hope of the Jewish nation alive? Or, did 
he merely mean the Holy Spirit / Holy Ghost as the later Christians came to believe? One 
may also wonder, if such important promise which has had such a profound effect on 
Christian thought was indeed made by Jesus! How come all the other three Gospels do 
not even give a hint about it? Did they think it was not important to talk about another 
Messiah while they were still grappling with the issues raised by the teachings of John the 
Baptist and Jesus himself? Interestingly if this Comforter was to "give unto you all 
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truth" (John 16:13) where was the need for Jesus to rise again? 



If the words were really said by Jesus, then these depict his feeling of leaving behind 
unfinished work! Or having done what was assigned to him by 'Father' , was he leaving to 
make way for the one who will come to complete the task of a greater significance? John 
the Baptist replaced by Jesus and Jesus replaced by the Spirit of Truth? His disciples, as 
is apparent from their conduct, were not yet ready to grasp the full message, the burden 
would be too great for them now! 



In this discourse Jesus said very clearly: 'I shall come again and receive you to 
myself (John14:3), and 'I am coming back to you' (John 14:18). What did he mean by 
that? Did he mean, as he said in other Gospels, 'after I am raised' or did he mean ' after 
my death I will be resurrected, go to heaven, rest ther a while and come here 
again?" Early Christians in any case thought of The imminent coming of the Christ' since 
Jesus had declared "I tell you this: there are some of those standing here who will not 
taste death before they have seen the kingdom of God already come in power' (Mark 
9:1 ). Later when "Peter asked, concerning John 'Lord what will happen to him?' Jesus 
said, 'If it should be my will that he should wait until I come, what is it to you?'" (John 
21 :21-22). People waited longingly for Jesus to return to inaugurate the kingdom of 
God. When this did not happen for a long time, there was general disappointment and 
frustration among them, who had endured persecution, hardship and suffering in the hope 
that the Kingdom of God was at hand. To deal with this the later doctrinaires came up with 
the argument: 'With the Lord one day is like a thousand years and a thousand years like a 
day' (2 Peter 3:8). Nice one!!! 



John does not mention sacrament of the bread and wine at this 'last supper'. To him this 
had always been part of Jesus' teachings. He had brought this up much earlier: "I am the 
bread of life" (John 6:28-35) and "I am that living bread ...the bread that I give you is my 
own flesh" (John 6:51). This had led to a fierce dispute among the Jews, "How can this 
man give us his flesh to eat?' they said. Jesus replied: 'In truth, in very truth I tell you, 
unless you eat the flesh of the Son of Man and drink his blood, you can have no life in 
you. Whoever eats my flesh and drinks my blood possesses eternal life, and I will raise 
him up on the last day. My flesh is real food; and my blood is real drink. Whoever eats my 
flesh and drinks my blood dwells continually in me and I dwell in him. As the living Father 
sent me, and I live because of the Father, so he who eats me shall live because of 
me. This is the bread which came down from heaven; and it is not like the bread which 
our fathers ate; they are dead, but whoever eats this bread shall ive forever" (John 6:52- 
58). (I kid you not.... this is directly from the Bible!) 



"According to john 'This was spoken in a synagogue when Jesus was teaching in 
Capernaum. Anyone who knows the Jewish laws on food can see that people would be 
offended by the mere thought of eating human flesh. The very thought would be 
abhorrent. It is hearing such things that they said 'Are we not right in saying that you are 
a Samaritan, and that you are possessed?' (John 8:48). 'Now we are certain that you are 
possessed' (John 8:52). Many of his disciples on hearing it exclaimed, 'This is more than 
we can stomach! Why listen to such talk?' (John 6:59-60). 'From that time on, many of his 
disciples withdrew and no longer went about with him' (John 6:66). But John insists ' 
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Jesus knew all along who were without faith and who was to betray him' (John 
6:65)" - Jacques Verster (Revert to Islam from Johannesburg, South Africa) . 

CHAPTER 3 

THE ARREST AND TRIAL 

"From the Mount of Olives Jesus and his disciples went to a place called Gethsemane, he 
said to his disciples, Sit here while I Pray. And he took Peter and James and John with 
him. Horror and dismay came over him, and he said to them, my heart is ready to break in 
grief, stop here and stay awake. Then he went forward a little, threw himself on the 
ground, and prayed that, if it were possible, this hour might pass him by "Abba , Father", 
he said, "all things are possible to thee, take this cup away from me. Yet not what I will, 
but what thou wilt" (Mark 14:32-36). 



It is confusing as to why Jesus, who apparently knew that he was to be killed, would not 
want to slip away as was his usual practice under such circumstances. If he was now 
determined to face come what may, then we can understand the anguish, grief and dismay 
what he would feel as his heart was ready to break. His mission having seemingly failed 
would alone be enough for such a feeling. But for him to let horror come over him and 
plead that he should be spared the ordeal was not even prophet-like, let alone for the one 
whom the Christians consider the Son of God, rather "God, the Son". Perhaps, as Mark 
( 14:38) and Mathew (26:44) read " the spirit is willing, but the flesh is weak" even for 
the Son of God! 



One wonders who among his party was listening to him while he was making his prayful 
submission to God, the Father! He had already left his disciples rather some distance 
away and even left behind Peter, James and John and gone forward from them as both 
Mark (14:35) and Matthew (26-39) tell us. In fact Luke does not mention this - that the 
three were anywhere nearby. He gives it as a 'stone's throw' away (Luke 26:39). Soon 
after this Jesus will be arrested, tried and crucified. Who was the one who heard his 
prayer? Could Jesus be praying in such a loud voice that the others heard him at a 
distance of 'about a stone's throw' even while they were fast asleep? 



Luke (22:43-44) now gives an account which none of the other two synoptic Gospels give 
us: "And now there appeared to him an angel from heaven bringing him strength and in 
anguish of spirit he prayed the more urgently, and his sweat was like clots of blood falling 
to the ground". This is clearly a flight of imagination in-as-much as there was no one 
around to see all this in that very dark night! 



The lack of someone who could vouch for such statements casts very serious doubts 
about the narratives. This especially so because we note that the disciples were not only 
at about a stone's distance but also fast asleep after a good supper topped with wine. For 
when Jesus "rose from the prayer and came to the disciples he found them asleep". Worn 
out by grief (Luke 14:45) he said to Peter: "Asleep, Simon? Were you not able to stay 
awake for one hour? Stay awake, all of you, and pray that you may be spared the 
test" Once more he went away and prayed. On his return he found them asleep 
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again. The third time he came and said to them, "still sleeping? Still taking your ease? ' 
(Mark 14:37-41). Matthew records that he also said, 'could none of you stay awake with 
me one hour?' (Matthew 26:40). Such were Jesus' disciples as portrayed by the 
Gospels. Or, is it one of the many attempts by Paul's followers to ridicule "these pillars of 
society" as Paul would call them? (Galatians 2:8). 



To John, Jesus was more than flesh... he was a deity. In his Gospel he does not mention 
this incident in Gethsemane. Jesus says his prayer at the supper table as part of his 
discourse. It is a long prayer: 'Father, the hour has come, Glorify thy son... this is eternal 
life, to know thee who alone art truly God, and Jesus Christ whom thou has sent' (John 
14:1-3). 



As usual John does not leave out any opportunity to advance his or Paul's doctrine. Later 
Christians will make it a part of their faith notwithstanding that it speaks of "Who alone art 
truly God" those believing in the trinity will give it their own twist. After his discourse and 
prayer Jesus went out with his disciples and crossed the Kedron ravine. "There was a 
garden here and he and his disciples went into it. The place known to Judas, his betrayer, 
because Jesus had often met there with his disciples" (John 18:1-2). 

Suddenly, while he was still speaking, Judas, one of the Twelve, appeared, and with him 
was a crowd armed with swords and cudgels, sent by the chief priests, lawyers, and 
elders. Now the traitor had agreed with them upon a signal: 'The one I kiss is your man, 
seize him and get him away safely'. When he reached the spot, he stepped forward at 
once and said to Jesus, 'Rabbi', and kissed him. Then they seized him and held him 
fast" (Mark 14:43-46). 



Matthew's account is similar but instead of 'Rabbi' he is made to say ' Hail Rabbi' before 
he kissed Jesus who tells him 'Friend, do what you are here to do' (Matthew 
26:50). Manuscripts differ and some quote "Friend, what are you here for?'. This could 
indicate Jesus' ignorance about the betrayer's role - so it is the first version which is 
generally accepted. These words according to Luke (22:48) were: 'Judas, would you 
betray the Son of Man with a kiss?' 



John's account of the same story has to be more elaborate and colourful. So according to 
him it was not a crowd armed with swords and cudgels but a detachment of soldiers, and 
police provided by the chief priests and the Pharisees, equipped with lanterns, torches, 
and weapons.... "Jesus, knowing all that was coming upon him, went out to them and 
asked, 'Who is it you want?' "Jesus of Nazareth", they answered. Jesus said, 'I am 
he!' And there stood Judas the traitor with them." (Johnl 8:3-5). As usual Jesus of John's 
story does not wait to be recognized, he goes out and meets the danger head on which is 
the way a Messiah should have done it. 



The story does not end there otherwise it will look like an ordinary story. So, "when he 
said: 'I am he', they drew back and fell to the ground. Again Jesus asked, 'who is it you 
want?' 'Jesus of Nazareth' they answered, then Jesus said, 'I have told you that I am 
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he. If I am the man you want, let these others go' (John 18:6-8). An unnecessary request 
for they had already told him they only wanted 'Jesus of Nazareth'. Yet again John has to 
put in a random prophecy, "(this was to make good his words, I have not lost one of those 
whom thou gavest me)" (John18-19). It is most likely a later interpolation, being in 
parenthesis, by a later scribe who wanted to clarify the words. 



"after Jesus was seized, one of the party drew his sword, and struck at the High Priest's 
servant, cutting off his ear" (Mark 14-47). Some manuscripts say "One of the 
bystanders". Matthew (26-51) says 'One of those with Jesus'. Luke (22:49-50) says: 
"When his followers saw that was coming, they said, Lord, shall we use our swords? And 
one of them struck. ..." John goes as far as naming the one who drew the sword as Simon 
Peter and the victim as Malchus (John1810-11). Luke and John both identify that it was 
the 'right ear'. 

He must have made an amazing careful cut especially since it must be assumed that Peter 
was a right-handed man - since we do not learn of him ever having been laughed at as 
being the left-handed one. 



Or, perhaps he attacked him from behind. The Bible teaches that Jesus would like us 
to offer the other cheek if hit on one, but Peter seemed to have changed his mind in the 
face of danger. But seeing the strength of the enemy he saw the futility of any fight. 

Jesus in Mark's Gospel seems unconcerned with this bloodletting incident. He simply 
addresses his enemy: 'Do you take me for a bandit that you have come out with swords 
and cudgels to arrest me? Day after day I was with in your reach as I taught in the temple, 
and you did not lay hands on me. But let the scriptures be fulfilled'. Then the disciples all 
deserted him and ran away. (Mark 14:48-49) 



Matthew writing later than Mark must have been mindful of the explanation needed for the 
sequel to the cutting of the ear. So he makes Jesus to say 'Put up your sword. All who 
take the sword die by the sword. Do you suppose that I cannot appeal to my Father, who 
would at once send to my aid more than twelve legions of angels? But how then could the 
scriptures be fulfilled, which say that this must be?' (Matthew 26:52-54) It is after this that 
Jesus asked the crowd if they took him for a bandit. 



Luke writing for the Gentile readers makes Jesus say, simply: "Let them have their 
way". (22:51 ) at the same time "he touched the man's ear, he healed him". Luke also 
adds the following words after his query - if they took him to be a bandit: 'But this is your 
moment, the hour when darkness reigns' (22:53). 



Jesus of John is not going to appease his enemy by healing the ear. He simply orders 
Peter to shealth his sword and boldly declares: 'this is the cup the Father has given me, 
shall I not drink it?' (John 18:11). 



Why were the disciples carrying swords anyway? Luke gives us the clue. 'He said to 
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them, 'When I send you out barefoot without purse or pack, were you ever short of 
anything? No, they answered. It is different now, he said, whoever has a purse had better 
take it with him, and his pack too, and if he has no sword, let him sell his cloak to buy 

one Look, Lord, they said, we have two swords here. Enough, enough, he replied' 

(22:35-38). One wonders if Jesus really had wanted them to have swords. He had been 
teaching them to turn the other cheek if someone hit on one offer the other. Could it be 
that Jesus was so naive as to expect that just two swords were enough to face the enemy 
who will come in some strength? 



Mark winds up his version with odd note 'Among those following was a young man with 
nothing on but a linen cloth. They tried to seize him, but he slipped out of the linen cloth 
and ran away naked' (Mark 14:52-57). 

THE TRAIL BY THE JEWS 



"Then they led Jesus away to the High Priest's house, where the chief priest's, elders, and 
doctors of law were all assembling. Peter followed him at a distance right into the High 
Priest's courtyard, and there he remained, sitting among the attendants, warming himself 
the fire' (Mark 14:53-54). For the first time in the story of Jesus after his baptism we are 
suddenly made to realize that Jerusalem did have weather after all. It must have been 
cold that night in April. We see Peter sat at the fire warming himself while his Mater was 
being tried. Yet it is intriguing that a few minutes ago a young man was standing in the 
open, at Gethsemane, wearing only a linen cloth. 



Matthew (26:58) places Peter in the High Priest's courtyard 'meaning to see the end of it 
all'. He does not mention the fire. However Luke (22:55) says that they lit a fire in the 
middle of the courtyard and sat around it, and Peter sat among them. 



John's story is more elaborate: 'the troops with their commander, and the Jewish police, 
now arrested Jesus and secured him. They took him first to Annas' (18:12-13). (At this 
point there is confusion between various manuscripts which we shall discuss later 
insha'Allah). Annas was father-in-law of Caiaphas who had advised the Jews that it would 
to their interest if one man died for the whole people. 



John's Peter does not follow alone. He has another disciple with him. This "another" or 
sometimes "other" disciple appeared later a number of times and is supposed to be the 
Gospel-writer John himself "whom Jesus loved" as we have already learnt earlier. It so 
happens this 'other disciple' had connections in high places and was acquainted even with 
the High Priest himself. He uses this acquaintance to get Peter front row tickets into the 
courtyard. "The servants and the police had made a charcoal fire, because it was cold, 
and were standing around it warming themselves. And Peter too was standing with them 
sharing the warmth" (John 18:18). So while John identifies the fire as charcoal fire and 
everyone, including Peter, warming themselves standing, other Gospels tell us that people 
were sitting. John writing in colder Ephesus by the side of a charcoal fire in a smaller 
room perhaps did not realize that if it was a large body of people trying to warm 
themselves then it is more likely that a fire should be made out of a pile of wood rather 
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than charcoal! 



The accounts differ as to what actually happened next. Mark had the chief priests, elders, 
and doctors of law already assembled. The chief priests and the whole council tried to 
find some evidence against Jesus to warrant a death sentence, but their statements did 
not tally. Some stood up and gave false evidence to this affect, 'We heard him say, "I will 
pull down the temple, made with human hands, and in three days I will build another, not 
made with hand". But even at this point their evidence did not agree' (Mark 14:55-59). It 
is interesting to note that while John acknowledges that Jesus said "Destroy this temple 
and in three days I will raise it again".... but the temple he was speaking was his 
body""(John 2:19-21), Mark calls it "false evidence". Then the High Priest questioned him, 
"are you the Messiah, the Son of the Blessed one? Jesus said, 'I am, and you will see the 
Son of Man seated at the right hand of God and coming with the clouds of heaven'. Then 
the High Priest tore his robes and said, 'Need we call further witnesses? You have heard 
the blasphemy. What is your opinion? Their judgment was unanimous: that he was guilty 
and should be put to death. Some began to spit on him, blindfolded him, and struck him 
with fists, crying out, 'Prophecy' And the High Priest's men set upon him with blows' (Mark 
14:60-65). In the meantime Peter was recognized thrice, and thrice he denied knowing 
Jesus. Having realized Jesus' fore-warning, 'he burst into tears' (Mark 14:72) 



Matthew thinks this happened before Jesus was tried as according to him: 'When morning 
came, the Chief priests and the elders of the nation met in conference to plan the death of 
Jesus. Then they put him in chains and led away, to hand him over to Pilate, the Roman 
Governor '(Matthew 27:1-2). He does not mention the trial at the High Priest's house. 



Luke is of the same view as of Matthew, but he provides some details which are different 
from Mark's. "Tell us," they said, 'are you the Messiah?' If I tell you, he replied, you will 
not believe me, and if I ask questions, you will not answer.... You are the Son of God, 
then?. They all said, and he replied' It is you who say I am'. (Some versions record: you 
are right, for I am). They said, need we call further witnesses? We have heard it ourselves 
from his own lips. With that the assembly rose, and they brought him before Pilate' 
(Luke22:67-23:1) 



John must have his own version! Notwithstanding that Jesus had been brought to Annas, 
the father-in-law of the High Priest and not yet before the High Priest himself, he makes 
the High Priest to question Jesus about his disciples and about what he taught. Jesus 
replied, 'I have spoken openly to all the world, I have always taught in synagogues and in 
the temple, where all the Jews congregate, I have said nothing in secret. Why question 
me? Ask my hearers what I told them, they know what I said'. When he said this, one of 
the police who was standing next to him struck him on the face, exclaiming, Is that the way 
to answer the High Priest? Jesus replied, 'if I spoke amiss, state it in the evidence; if I 
spoke well, why strike me?' (John 18:19-23). 



The next is the verse 24 which reads: "So Annas send him bound to Caiaphas, the High 
Priest". It is interesting that the four Gospels differ on a number of details of this important 
event held in the presence of many person. The synoptic Gospels show Jesus being tried 
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by a Council of Chief Priests, elders, doctors of law, etc. John says he was tried only by 
the High Priest himself. 

THE ROMAN TRIAL 

"As soon as morning came, the chief priests, having made their plan with the elders and 
lawyers in full council, put Jesus in chains; then they led him away and handed him over to 
Pilate. Pilate asked him, 'are you the king of Jews? He replied, The words are 
yours' [Some quote; 'It is as you say'.] And the Chief Priest brought many charges against 
him. Pilate questioned him again: "have you nothing to say in your defense? You see 
how many charges they are bringing against you. But the Pilate's astonishment, Jesus 
made no reply" (Mark 15:1-5). 



Several points need to be noted here. Firstly, after putting Jesus in chains the chief priests 
led him over to Pilate'. That they marched him through the streets is quite apparent. This 
seems odd as prior to this they were careful not to apprehend him publicly which they 
could have easily done as we know from earlier parts of the story that Jesus was lecturing 
publicly even in the precincts of the temple itself. The evident involvement of Judas 
Iscariot was in order to arrest him 'without collecting a crowd' (Luke 22:6). 



And here he had been put in chains and was being marched through the crowded streets 
of Jerusalem at the time of the Passover Festival. Many of those in the streets must have 
been Galileans and sympathizers of Jesus, let alone those who firmly believed in him. It 
might have been more prudent to wait until the Passover was over now that Jesus had 
been secured and would not be a source of trouble anymore. 



But somehow they seemed to be in a hurry which is not explained by any of the 
Gospels. Secondly, apparently Pilate knew at least some background to the affair as even 
before the chief priests brought any charges, he asked him "Are you the king of Jews?" - 
Funny, he did not ask him 'Are you the one who calls himself the king of Jews?' Because 
that question would make more sense. 



Thirdly, Jesus is depicted here the 'meek lamb of God', not caring what was happening, 
willing, rather wanting, to be a martyr or perhaps knowing that whatever he says will not 
matter and had therefore resigned to his fate forsaken by friends and followers. 



Matthew writing somewhat later tells us who this Pilate was - the Roman Governor. He 
also tells us that at this point Judas was seized with remorse, returns the thirty silver 
pieces to the chief priests who (later perhaps) bought a piece of land, 'the Potter's Field", 
for burial of foreigners. This would be yet another of the prophecies which the Gospel 
writers are very much fond of quoting. Matthew quotes the 'utterance of Jeremiah'. In 
actual fact the original quotation is not from Jeremiah but from Zechariah and Matthew 
seems to have erred here in spite of so called divine inspiration. 



Zechariah 11:13'... And I took the thirty pieces of silver and cast them to the potter in the 
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house of the Lord'. The whole thing is a mistake and mistranslation of the original word 
where' potter' actually means "treasury" . In other words the money was paid into the 
"treasury of the temple" as a donation while the blood money could not go into something 
so sacred. 



Mathew reports that after having returned the money Judas "went and hanged 
himself (26:75). Neither Luke nor John, the later Gospel writers, mentions this in their 
Gospels. However, Luke writing the book of "Acts" tells as that "this man (JUDAS) 
purchased a field with the reward of iniquity and falling headlong, he burst asunder in the 
midst, and all his bowels gushed out" (Acts 1:8). We do not know whom to believe, but 
that is a different matter. 



Matthew does not add much to the main trial but Luke, writing for the Gentiles tried to 
account for some inconsistencies in the story. It seems it was a Roman procedure that 
any person accused of a major offence must face the consequences in the area of his own 
jurisdiction. We learn this from Paul's own case where he claims his Roman citizenship to 
avoid punishment: "Can you legally flog a man who is a Roman citizen, and moreover has 
not been found guilty?" When the centurion heard this, he went and reported it to the 
commandant. 'What do you mean to do?' He said. This man is a Roman citizen'. The 
commandant came to Paul. Tell me, are you a Roman citizen' he asked? 'Yes said he. 
The commandant rejoined, 'it cost me a large sum to acquire this citizenship'. Paul said, 
'but it was min by birth'. Then those who were about to examine him withdrew hastily, and 
the commandant himself was alarmed when he realized that Paul was a Roman citizen 
and that he had put him in irons' (ACT 22:25-29). 

Jesus was from Nazareth which was in the kingdom of Herod. Luke knew very well that 
Pilate was not in his jurisdiction to try Jesus. But for the time being, on with the trial! 

Luke's version of the trial by the Jewish council is as of the morning. After deciding on 
their verdict 'he whole assembly rose and they brought him before Pilate. They opened 
the case before him by saying, 'We found this man subverting our nation, opposing the 
payment of taxes to Caesar, and claiming to be a Messiah, a king. (KIV, NIV, NWT: 'Christ, 
a King', According to some 'an anointed king'). Pilate asked him, 'Are you the king of the 
Jews?' He replied, 'The words are yours'. Pilate then said to the chief priests and the 
crowd, 'I find no case for this man to answer' (Luke 23:1-4). Luke opens the case 
properly; Pilate speaks appropriately, and gives his verdict. 'But they insisted: "His 
teaching is causing disaffection among the people all through Judaea. It started from 
Galilee and has spread as far as this city" (Luke 23:5). Pilate must have realized that if 
Jesus belonged to Galilee Judaea then he could not punish the accused for it was not his 
jurisdiction! Luke found a solution to his dilemma - or was it a divine plan he was inspired 
to know! 



Pilate too must have felt relieved. He could not understand what was going on. If it was a 
blasphemy then he, a pagan Roman, would not care two hoots about it. If it was the Trinity 
Jesus they talking about (assuming that he did and they accused him of that, though we 
find no such allegation. Up till now it was Me and My Father, none of the third partner) 
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then Pilate, the Roman Governor would have found nothing wrong with that as the 
Romans themselves had originated the concept of TRIUMVIRATE where Rome was ruled 
by a junta of "THREE EQUAL" to avoid civil war. 



Surprisingly Pilate does not seem to have questioned Jesus on the charge - more 
important to Pilate that of exhorting people not to pay taxes. 



"When Pilate heard this, he asked if the man was a Galilean, and on learning that he 
belonged to Herod's jurisdiction he remitted the case to him, for Herod was also in 
Jerusalem at that time" (Luke 23:6-7). Since the trial had to be finished that very day for 
some unknown reason Luke does not send Jesus to Herod's capital, but rather brings 
Herod to Jerusalem - and why not? 



Was he not a Jew who may have wanted to perform the pilgrimage? - not- withstanding 
that Pilate and Herod were not in good terms. 

'When Herod saw Jesus he was greatly pleased; having heard about him, he had long 
been wanting to see him, and had been hoping to see some miracle performed by 
him. He questioned him at some length without getting any reply; but the chief priest and 
lawyers appeared and pressed the case against him vigorously. Then Herod and his 
troops treated him with contempt and ridicule, and send him back to Pilate dressed in a 
gorgeous robe. That same day Herod and Pilate became friends; till then there had been 
a standing feud between them.' (Luke 23:8-12). One can imagine the new understanding 
between the two adversaries after this gesture of exchange of "gifts". But what is intriguing 
is as to why Harod did not punished Jesus! The crime was basically that of blasphemy, a 
religious matter, and if Sanhedrin, the High Jewish Council could not carry out a verdict of 
death by stoning, Herod was fully capable and within his own jurisdiction and prerogative 
to do that. Why did he not act? Perhaps he may have found him harmless and 
innocent. Well in any case this removed the legal gap. Now Pilate was in full jurisdiction 
of the case. 



"Pilate now called together the chief priests, councilors, and people, and said to them, 'you 
brought this man before me on a charge of subversion. But, as you see, I have myself 
examined him in your presence and found nothing in him to support your charges. No 
more did Herod, for he has referred him back to us. Clearly he has done nothing to 
deserve death. I, therefore, propose to let him off with a flogging' (Luke 23:1318). 



John's story could not be short and straight-forward. He must have a narrative full of 
drama. "From Caiaphas Jesus was led into Governor's headquarters. It was now early 
morning, and the Jews themselves stayed outside the headquarters to avoid defilement, 
so that they could eat the Passover meal. So Pilate went out to them and asked, 'What 
charges do you bring against this man?' 'If he were not a criminal'. Pilate said, 'that him 
away and try him by your own law'. The Jews answered, 'we are not allowed to put any 
man to death" (John 1 8:285-31 ). 



It is intriguing that not much later the same people would stone Stephen one of the 
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disciples of Jesus to death for similar charges (ACT 7:58). Later in about 62 AD Jesus' 
own brother James was stoned to death on the order of Annas, the High Priest. Yet they 
were not willing to stone Jesus to death. 

According to Luke this was in 'fulfillment of the words by which Jesus had indicated the 
manner of his death' (Luke 1 8:32) 

John fills in the blanks left by the other three Gospel writers. He makes Jesus talk to 
Pilate. "Pilate then went back into his headquarters and summoned Jesus. 'Are you the 
king of the Jews?' He asked. [Some versions quote: You are the king of the Jews, I take 
it] Jesus said, 'It is that your idea, or have others suggested it to you?' 'What am I a Jew?' 
said Pilate. 'Your own nation and their chief priests have brought you before me. What 
have you done? 'Jesus replied, 'My kingdom does not belong to this world. If it did my 
followers would be fighting to save me from arrest by the Jews. My kingly authority comes 
from elsewhere'. 'You're a king then?' Said Pilate. Jesus said, 'King is your word. M y 
task is to bear witness to the truth. For this was I born; for this I came into the world, and 
all who are not deaf to truth listen to my voice'. Pilate said, 'What is truth?', and with those 
words went out again to the Jews. 'For my part, 'he said, 'I find no case against him. But 
you have a custom that I release on prisoner for you at Passover. Would you like me to 
release the king of the Jews?' Again the clamor rose: Not him; we want Barabbas" 
(Barabbas was a bandit)." (John 18:33 - 40). 

Who is this BARABBAS? John suddenly brings up his name. Why would people want him 
to be released while Pilate was asking of some information about him in his Gospel and 
why his name comes up. 'At the festival season the Governor asked to release one 
prisoner at the people's request. As it happened the man known as Barabbas was then in 
custody with the rebels who had committed murder in the rising' (Mark 15:6-8). Mathew 
calls him "man of some notoriety" (Matthew 27:16). Luke says, 'this man had been put in 
prison for a rising that had taken place in the city, and for murder' (Luke 23:19). 

'When the crowd came asking for the usual favor Pilate replied, 'Do you wish me to 
release for you that "king of the Jews?" For he knew it was out of malice that they had 
brought Jesus before him. But the chief priests incited the crowd to ask him to release 
Barabbas rather than Jesus. Pilate spoke to them again; 'Then what shall I do with the 
man call king of the Jews?' They shouted back, 'Crucify him!' 'Why, what harm has he 
done?' Pilate asked; but they shouted all the louder, 'Crucify him!' (Mark 15:14-17). 



Luke says, "For the third time he spoke to the, 'Why, what wrong has he done? I have not 
found him guilty of any capital offence. I will, therefore, let him off with a flogging'. But 
they insisted in their demand, shouting that Jesus be crucified. Pilate asked the crowd 

"Then what I am to do with Jesus called Messiah?" And with one voice they answered, 

'Crucify him!' (Matthew 27:22). 



According to John the whole affair could not be that short and simple, so; 'Once more 
Pilate came out and said to the Jews, 'Here he is; I am bringing him out to let you know 
that I find no case against him' (John 19:4-5). But before this Pilate took and had him 



25 



flogged 'and the soldiers plaited a crown of thorns and placed it on his head, and robed 
him in a purple cloak. Then time after time they came up to him, crying, 'Hail, King of the 
Jews!, and stuck him on the face' (John 19:1-3). It is strange that on the one hand Pilate 
concludes that Jesus was innocent and yet he had him flogged! It seems he may have 
thought that being a non- Jew himself he did not fully apprehend the nature of the crime 
and if he had Jesus flogged the crowd would be satisfied and go home. 



'... and Jesus came out, wearing the crown of thorns and the purple cloak. 'Behold the 
man! said Pilate. The chief priests and their henchmen saw him and shouted, 'Crucify! 
Crucify!' 'Take him and crucify him yourselves'. The Jews answered, 'We have a law, and 
by that law he ought to die, because he has claimed to be Son of God'. When Pilate heard 
that, he was more afraid than ever, and going back to his headquarter, he asked Jesus, 
'Where have you come from? But Jesus gave him no answer. 'Do you refuse to speak to 
me? Said Pilate. 'Surely you know that I have authority to release you, and I have 
authority to crucify you?' 

You would have no authority at all over me', Jesus replied, 'if it had not been granted you 
from above, and the deeper guilt lies with the man who handed me over to you'. From that 
moment Pilate tried hard to release him' (John 19:5-12). 

Pilate's hesitance in accepting the demand of the "the Jews" as John would describe the 
high priests and the crowd, is quite understandable. He himself would not care what the 
Jewish "Law" would like to do with the guilty of blasphemy. He was a pagan Roman 
himself and could not accept the demand especially for the penalty of death of what he 
stated to be "not a capital offence". Still, he had Jesus flogged in the hope that this will 
pacify them. He went over the head of the chief priests and addressed the crowd directly 
in the hope they would like him to release Jesus. But as always in the Gospel there are 
angels, miracles, and the like only up the sleeve of the Gospel-writers. Even though three 
of the Gospels do not mention it, Mathew has another reason why Pilate, the superstitious 
Roman would not want to harm Jesus; "While Pilate was sitting in the court a message 
came to him from his wife: 'Have nothing to do with that innocent man; I was much 
troubled on his account in my dreams last night" (Matthew 27:28). 



It is unfortunate that due to later doctrinal problems much of the literature and scriptures of 
rival churches was destroyed on pain of death to their holders. Some of the literature was, 
however (shall we say, miraculously?), survived and gives insight into concurrent 
thought. One of such apocryphal literature is "Letters of Herod and Pilate" which are 
recorded in a Syriac Manuscript in the British Museum. According to this, Tiberius Caesar 
was afflicted with a disease and having heard of the miraculous healer (Jesus) was 
interested to have himself cured by a miracle. By that time Jesus had already been 
crucified. "Now when the letters came to the city of the Romans and were read to Caesar 
with no few standing there, they were all terrified, "because, through the transgression of 
Pilate, the darkness and the earthquake had happened to all the world". Pilate and his 
wife were brought to Rome and he was tried for this iniquitous act". 

"And when Pilate came to the place, he prayed in silence, saying O Lord destroys not me 
with the wicked Hebrews, for I should not have laid hands upon thee, but for the nation of 
the lawless Jews, because they provoked sedition against me; but though knowest that I 
did it in ignorance. Destroy me not for this my sin, nor be mindful of the evil that is in me. 
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O Lord, and in thy servant Procla who standeth with me in this hour of my death, whom 
though toughest to prophecy that thou must not be nailed to the cross". 

The Sunaxaria of the Greeks under October 28th , intimate the Commemoration of Procla, 
the wife of Pilte. The Aethiopic Calendar inserts "Pilate and his wife Procla" under June 
25th. 



The reason for putting these names among the 'saints' is that Pilate by washing his hands 
attested the innocence of Jesus, while Procla sought to dissuade her husband from 
complying with the Jews. This story thus makes Pilate also a martyr. 

The story of "sedition" and "washing of hands" follows. But this, just one of perhaps 
hundreds of documents in circulation in the next three centuries, indicates the trend of 
various schools of thought and the confusion flourishing during that period. Now back to 
the Gospels. 

'But the Jews kept shouting, 'If you let this man go, you are no friend to Caesar; any man 
who claims to be a king is defying Caesar' (John 16:12). Apparently that did the 
trick. Pilate who had been going in and out, sometimes talking to Jesus in his 
headquarters, sometimes bringing him out, sometimes taking him back in for interrogation, 
sometimes with the crowd outside because they could not come in the court for fear of 
religious 'defilement', now decides to take action. He would not dare to have a charge of 
sedition against his own self. 

"When Pilate heard that they were saying, he took his seat on the tribunal at the place 
known as the 'The Pavement' ('Gabbatha" in the language of the Jews). It was the eve of 
the Passover. (Some versions: It was Friday in Passover), about noon. Pilate said to the 
Jews, 'Here is your king'. They shouted, 'Away with him! Crucify him!' "Crucify your king?" 
said Pilate 'We have no king but Caesar', the Jews replied. Then at last, to satisfy them, 
he handed Jesus over to be crucified (John 19:13-16). Mark (15:15) says: 'So Pilate, in 
his desire to satisfy the mob, released Barabbas to them; and he had Jesus flogged and 
handed over to be crucified'. Luke gives a similar version but Matthew adds: 'Pilate could 
see nothing was being gained and a riot was starting;. So he took water and washed his 
hands in full view of the people saying, 'My hands are clean of this man's blood; see to 
that yourselves'. And with one voice the people cried, 'His blood be on us, and on our 
children' (Matthew 24:24-25). This little sentence has caused a lot of persecution for the 
Jews and their descendant for generations over the past twenty centuries. At the hands of 
the Christians they have had to pay a heavy price for this in life and honor, "he then 
released Barabbas to them; but had Jesus flogged, and handed him over to be crucified'. 



Mark has the last incidence in this episode: "Then the soldiers took him inside the 
courtyard (the Governor's headquarters - Greek: Praetorium) and called together the 
whole company. They dressed him in a purple, and plaiting a crown of thorns, placed it on 
his head. They began to salute him with, 'Hail, King of the Jews!' They beat him about the 
head with a cane and spat upon him, and then knelt and paid mock homage to him. When 
they had finished their mockery, they stripped him of the purple and dressed him in his 
own clothes" (Mark 15:16-20). 



Matthew, however, records that they stripped him and dressed him in a scarlet mantle 
With a cane in his right hand (Matthew 27:28-29). 
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There is an incident which John quotes in his own peculiar style which should have 
occurred about this time but is recorded by John in connection with crucifixion; 'And Pilate 
wrote an inscription to be fastened to the cross; it read, 'Jesus of Nazareth, King of the 
Jews'. This inscription was read by many Jews, because the place where Jesus was 
crucified was not far from the city, and the inscription was in Hebrew, Latin and 
Greek. Then the Jewish chief priests said to Pilate, 'You should not write "King of Jews"; 
write. "He claimed to be king of the Jews", Pilate replied, 'What I have written, I have 
written' (John 19:19-22). It is surprising that Pilate who did not think Jesus was guilty, was 
forced to pass the sentence against his own will and wife's foreboding, and washed his 
hands of his blood, would now be in a mood to mock to condemned man and go to such 
trouble as to make an inscription in three languages. This is John's style! 



The same incident is reported by Mark in just one sentence: 'the inscription giving the 
charge against him read, "The king of the Jews" (Mark 15:26). According to Matthew 
(27:37) it read: 'This is the king to the Jews". Luke (3:38) says it was "This is the king to 
the Jews". It seems as if there must have been a custom to install such an inscription on 
the crosses of all criminals who were crucified by Romans. But there is no historical 
evidence of such a custom, nor do the Gospels talk about such inscription having been 
installed on the crosses of the other two criminals who were crucified at the same time and 
place as Jesus. In any case Mark does not mention the language in which this inscription 
as written let alone it being in Hebrew, Latin and Greek. It is quite possible that John may 
be making a mountain out of a molehill! 

It is perplexing how much the four Gospels, "the inspired word of God"; as the Christians 
consider them, differ with respect to this important episode which must have been seen by 
a "crowd" of people. At least Peter was around and possibly the 'disciple whom Jesus 
loved' unless they decided that what they had seen at the High Priest's trial of Jesus was 
enough and they need no more be interested in the fate of their Lord and Master. Peter 
had pledged not to desert Jesus even when others had done it (Mark 14:30, Matthew 
26:35) he had been willing to go with him to prison or death (Luke 22:33). The least he 
could do was to be around, even in dark corners to see what would they be doing to 
Jesus. But throughout the Gospels, nothing is said of what Peter saw. The 'beloved 
disciple', if he was really the one who wrote the Gospel of John and gives his personal 
attestation (John 21 :24) to all that he wrote, should perhaps be expected to witness all that 
was happening. But he too does not say that he was around. It is, however, intriguing 
how John, a Galilean non-descript, could have had intimate connection with the High 
Priest and his household (John 18:15) 



The synoptic Gospels say Jesus did very little talking. John tells us that Jesus argued his 
case. Mark tells us that the soldiers put a purple robe over Jesus after he was handed 
over to be crucified. Matthew says it was a scarlet mantle. Luke tells us that this was 
done before the trial, at Herod's court where they dressed him in a "gorgeous robe" before 
returning him to Pilate. Some say he was flogged before being condemned while others 
say he was flogged after the verdict. If people did not remember all what was happening 
before their eyes, could they be expected to remember what they heard with all that "near 
riot" with the crowd shouting for Jesus' crucifixion all that morning until Pilate pronounced 
his verdict past noontime (John 19:14) at GABBATHA? 
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CHAPTER 4 
THE CRUCIFIXION AND THE BURIAL 



"Then they took him out to crucify him. A man called Simon, from Cyrene, the father of 
Alexander and Rufus, was passing by on his way in from the country, and they pressed 
him into service to carry his cross. They brought him to the place called Golgotha, which 
means 'Place of a Skull'. He was offered drugged wine, but he would not take it. Then 
they fastened him to the cross" (Mark 15:21-24). Matthew (37:32) and Luke (23:26) also 
record that the cross was carried for Jesus by Simon of Cyrene, a city which is in present 
day Libya. Jesus had said "no one who does not carry his cross and come with me can be 
disciple of mine" (Luke 14:27). 

John must have read this in the earlier Gospel and could not bear the thought of even 
Jesus himself not carrying his own cross. So he contradicts this: "Jesus was now taken in 
charge and, carrying his own cross, went out to the lace of the Skull, as it is called (or, in 
the language of the Jews, GOLGOTHA), where they crucified him" (John 19:17). 



"The hour of crucifixion was nine in the morning Two bandits were crucified with him, 

one on his right and the other on his left" (Mark 15:25-27). In KJV is included: 'And the 
scripture was fulfilled, which saith, "And he was numbered with the transgressors" (Mark 
15:28). NEB, NWT and NIV omit this verse, possibly as a later interpolation. According to 
John this could not have happened at nine in the morning because Pilate had taken his 
seat for judgment "about noon" (John 19:14). 



It is rather disappointing that none of the Gospels tell us the actual process of 
crucifixion. How did they impale Jesus? Did they tie him or nail him? It looks as if Jesus 
was only TIED to the cross and NOT NAILED to it! Had this been done someone 
somewhere ought to have told us that Jesus or at least two of the thieves would have cried 
while nails were being pierced through their hands and ankles? Was there any 
bleeding? In fact we are not told so much as where Jesus was unchained. We get no 
details not even a hint as to how it was done. Very likely the three of them were NOT 
NAILED but tied to the cross. The case of the doubting Thomas (John 20) we shall deal 
with later. 

Curiously enough it is in the discarded "Gospel of Peter" (Chapter 6) that we learn " 

And they drew out the nails from the hands of the Lord". The Christian churches do not 
accept this particulars Gospel to be canonical or true. In fact copies of this Gospel were 
particularly hunted down and burnt. We only get some reference to it in early Christian 
literature. 



A further complication into this episode is added by Luke writing in the book of Acts (5:30): 
"The God of our fathers raised Jesus whom you killed by hanging on a tree". We can only 
be perplexed by this. But apparently Paul, who made this statement was only stretching 
the words to fit the even to the text of the scriptures: (Galatians 3:13) "Christ redeemed us 
from the curse of the Law, having become a curse for us .... for it is written, cursed be 
everyone who hangs on a tree". This is with reference to Deuteronomy (21:22-23): "And if 
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a man has committed a crime punishable by death and he is to be put to death For a 

hanged man is accused of God". 

Mark and Matthew make the crucifixion a simple affair. Strangely enough John also does 
not make it long. Luke, however, puts in something which could have happened: "great 
number of people followed, many woman among them who mourned and lamented over 
him" (Luke23:27). Jesus then makes a speech prophesying the destruction of the temple 
and persecution of the Jews. This is again a case of making an event fit to, or look like, 
some prophecy. Luke was writing all this at a time when temple had just been destroyed 
by the Romans. This speech is also not typical of Jesus for it all; he would have been 
telling them to imminence of the kingdom of God ... glory of God rather than destruction of 
Jerusalem. 



After fastening Jesus to the cross, "they divided his clothes among them by casting lots" 
(LK23:24). According to some versions (NEB, NIV, NWT ) V. 34 is just this small 
sentence. Other versions (e.g. KJV, RBV) also insert: "Jesus said, 'Father, forgive them; 
they do not know what they are doing'. According to Mark (15:24) "they divided his clothes 
among them, casting lots to decide what each should have'. Mathew's version (27:35) is 
similar. But John must outdo the others: 'the soldiers, having crucified Jesus, took 
possession of his clothes, and divided them into four parts, one for each soldier, leaving 
out the tunic. The tunic was seamless, woven in one piece throughout so they said to one 
another, 'we must not tear this; let us toss for it'; and thus the text of scripture came true: 
'they share my garments among them, and cast lots for my clothing' (John 19:23-24). 



Generally in Christian literature we see pictures of Jesus on the cross with a small loin 
cloth around him. While we may remain in doubt whether Jesus had enough clothes to go 
around, we gather from all the four Gospels that he was indeed stripped of all his 
garments. According to the three synoptic Gospels we are not sure whether they were 
casting lots to determine who will get his last earthly possessions or to decide which 
particular garment should go to whom. But John makes it clear that: 

(1) there were four soldiers 

(2) each one got a share. 

However, we remain un-clear if the tunic was extra or just one of these four shares and the 
rest of the three shares will go to the remaining three soldiers. The word "leaving out" 
however lends support to our presumption that tunic was in addition to the four shares 
which could go to any one for the four soldiers. The main point of note is that Jesus was 
stripped of his clothes. There is however, likelihood that these four lots contained the 
clothes of the bandits as well; it is not likely that Jesus had five garments on him. The 
Gospels do not give this out. 

According to Mark (15:23) Jesus was offered "drugged wine" (KJV: wine mingled with 
myrrh); Matthew (27:34): "a draught of wine mixed with gall": (KJV: Vinegar mingled with 
gall) "but when he tasted it he would not drink it" Luke (23:36) has the soldiers join in 
mockery and offer him "their sour wine". John does not mention this until at a later stage; 
'After that, Jesus aware that all had now come to its appointed end, said in fulfillment of 
Scripture, 'I thirst'. Ajar stood there full of sour wine, so they soaked a sponge with the 
wine, fixed it on a javelin, and held it up to his lips. Having received the wine," (John 
19:28-29). Mark and Matthew also mention this but with a certain detail which we shall 
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consider later. 

WHO SAW THE CRUCIFIXION? 



There were at least four soldiers including the Centurion and "great number of people, 
many women among them". It was the time of the preparation for the Passover festival 
and local people must have been preparing for the religions occasion. 



In Jerusalem crucifixion were not rare. But there are always young men and loafers willing 
to while their time at such a spectacle anyway. Then there were out - of - town pilgrims to 
whom these crucifixions must be an unfamiliar sight. Then there were chief priests and 
lawyers ready at hand to make sure that Jesus met his desired end. According to Mark 
(15:40-41) "a number of women were also present, watching from a distance. Among 
them were Mary of Magdala, Mary the Mother of James the younger and of Joseph, and 
Salome who had followed him and waited on him when he was in Galilee and there were 
others who had come up to Jerusalem with him". Matthew (27:56) identifies "Mary of 
Magdala, Mary the mother of James and Joseph, and the mother of the sons of 
Zebedee". Could Salome be the mother of the sons of Zebedee? Not likely. Luke does 
not give names: "His friends had all been standing at a distance, the woman who had 
accompanied him from Galilee stood with them and watched it all" (Luke 23:49). But john 
could not be content with such non-descript description and so he brings in Jesus' mother 
as well as himself: "But meanwhile near the cross where Jesus hung stood his mother, 
with her sister, Mary wife of Clopas, and Mary of Magdala. Jesus saw his mother with the 
disciple whom he loved standing beside her. He said to her, 'Mother, there is your son'; 
and to the disciple, 'there is your mother'; and from that moment the disciple took her into 
his home' (John 19:25-27). 



One wonders why is it that Jesus' brothers who were in Jerusalem did not come to the site 
of crucifixion. We can attempt to explain by the fact that even though these brothers had 
been skeptic of Jesus, or so we are told, James (the Just) became leader of the mother 
church at Jerusalem. The canonical Gospels were written by those nearer to Paul and it is 
the Paulian doctrine which later became dominant. Systematic efforts were made to 
obliterate whatever could give any authority or respect to any who differed with Paul. We 
do not hear much about the original disciples or their writings because they had been 
against Paul's new doctrine and practices. Thus when his opponents would point to Paul's 
background of persecution of Jesus' disciples, Paul's proponents could not point out to the 
"disbelief of James (the Just) and Jesus' other family members. 



John writer of the last of the four canonical Gospels could not leave Mary under the charge 
of such a disbelieving and skeptic lot. Furthermore, being the guardian of the "Mother of 
God" entrusted to him by none other than "God, the Son" he would lend considerable 
authority to him, 'the disciple whom Jesus loved". It is only in connection with resurrection 
that Paul would mention James (Jesus' brother) and all the disciples" (1 Corinthians 15:7) 
and that too casually. None of the Gospels say so, however. It looks as if Paul was saying 
"they deserted the Lord and now they are disputing with me". 
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John does not mention anything about the reaction of the crowd. He brings Mary (mother 
of Jesus) and others nearer to the cross while other Gospel do not mention such an 
important person as Jesus' mother herself. Mark reports "the passers- by hurled abuse at 
him; 'Aha' they cried, wagging their heads, 'y° u would pull the temple down, would you, 
and build it in three days? Come down from the cross and save yourself. So too the chief 
priests and lawyers jested with one another; 'He saved others', they said, 'but he cannot 
save himself. Let the Messiah, the king of Israel, come down now from the cross. If we 
see that we shall believe'. Even those who were crucified with him taunted him" (Mark 
15:29-33). Matthew adds: 'Did he trust in God? Let God rescue him, if he wants him ... for 
he said he was God's Son' (27:43). Luke says that "One of the criminals who hang there 
with him taunted him: "Are not you the Messiah? Save yourself, and us'. But the other 
rebuked him: 'Have you no fear of God? You are under the same sentence as he. For us it 
is plain justice; we are paying the price of our misdeeds: but this man has done nothing 
wrong'. And he said, 'Jesus, remember me when you come to your throne'. He 
answered, 'I tell you this today, 'today you shall be with me in Paradise' (23:29-43). It is 
very likely that some sector cult may have canonized this Bandit No. 2 (at right or left, we 
do not know) after his "confession of his own guilt and acceptance of the innocence of 
Jesus". 

THE BURIAL 



"By this time evening had come; and as it was Preparation- day (that is, the day before the 
Sabbath) Joseph of Arimathaea, a respected member of the Council, a man who looked 
forward to the kingdom of God, bravely went into Pilate and asked for the body of Jesus. 
Pilate was surprised to hear that he was already dead; so he sent for the centurion and 
asked him whether it was long since he died. And when he heard the centurion's report, 
he gave Joseph leave to take the dead body. So Joseph bought a linen sheet, took him 
down from the cross, and wrapped him in the sheet. Then he laid him in a tomb cut out of 
the rock, and rolled a stone against the entrance. And Mary of Magdala and Mary the 
mother of Joseph were watching and saw where he was laid" (Mark 16:42-47). 



Matthew reports that Joseph, a man of Arimathaea, was a man of means and had himself 
become a disciple of Jesus. He does not mention the confirmation of Jesus' death by the 
centurion, "then Joseph took the body wrapped it in a clean linen sheet, and laid it in his 
own unused tomb, which he had cut out of the rock; he then rolled a large stone against 
the entrance and went away. Mary of Magdala was there, and the other Mary, sitting 
opposite the grave' (Matthew 27:59-61). 



Luke calls Joseph a member of the Council, a good upright man, who had dissented from 
their policy and the action they had taken. "This man now approached Pilate and asked 
for the body of Jesus. Taking it down from the cross, he wrapped it in a linen sheet, and 
laid it in a tomb, cut out of the roc k, in which no one had been laid before. It was Friday, 
and the Sabbath was about to begin. The woman who had accompanied him (Jesus) from 
Galilee followed; they took note of the tomb and observed how this body was laid" (Luke 
23:52-55). 



We can always count on John to bring extra material in his gospel. "After that, Pilate was 
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approached by Joseph of Arimatheaea, a disciple of Jesus, but a secret disciple for fear of 
Jews, who asked to be allowed to remove the body of Jesus. Pilate gave the permission; 
so Joseph came and took the body away. He was joined by Nicodemus (the man who had 
first visited Jesus by night), who brought with him a mixture of myrrh and aloes, more than 
half a hundred weight. They took the body of Jesus and wrapped it, with the spices, the 
strips of linen cloth according to the Jewish burial-customs. Now at the place where he 
was crucified there was a garden, and in the garden a new tomb, not yet used for burial 
there, because the tomb was near at hand, and it was the eve of the Jewish Sabbath, they 
laid Jesus" (John 19:38-42). 



Leaving aside the character of Joseph of Arimathaea, we need to note that: 

Pilate himself was surprised when told that Jesus was already dead. 

The synoptic Gospels mention only Joseph but John brings in Nicodemus as well 
along with his half hundred weight of mixture of 

myrrh and aloe. 

The two of them wrapped Jesus' body in strips of linen cloth, according to Jewish 
burial-custom. Joseph wraps Jesus' body in a 

new/clean sheet of linen and not strips according to mark, Matthew and Luke. 

Joseph does not (Nicodemus too, even if he was there) give the ceremonial bath to 
the assumedly dead body before wrapping. 

Being a good Jew burying a pious Jew without giving the ceremonial bath would be 
unthinkable 

The tomb nearby and freshly hewed. 

Mark and Matthew mention only two Mary's. 

Luke says, "The woman who had accompanied him from Galilee" who watched the 

burial. 

John mentions no witnesses. 

Nicodemus applies half a hundred weight of spices to the body. Apparently this 
would be to heal the body of any injury. 

The tomb was not small actually it was large enough so that even when two or 
three woman went in, there was enough room for the 

'youth' according to Mark or even "two men", according to Luke, with all of them 
standing inside the tomb. 

The tomb was new. No one had been laid in it before. Jesus/or the substitute could 
safely lay there until rescued later. 

Jesus/or the substitute was not buried in the usual sense. The tomb was not 
sealed. Joseph just rolled a large stone against the 

entrance. This also implies that having been a hewn in the rock it was like a cave. 



Matthew has an important piece of information which no other Gospel gives us: "next day, 
the morning after that Friday, the chief priests and the Pharisees came in a body to 
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Pilate. 'Your Excellency', they said, 'we recall how that imposter said while he was still 
alive, "I am to be raised again after three days". So will you give orders for the grave to be 
made secure until the third day? Otherwise his disciples may come, steal the body, and 
then tell the people that he has been raised from the dead; and the final deception will be 
worse than the first'. 'You may have your guard', said Pilate; 'go and make it secure as 
best as you can'. So they went and made the grave secure; they sealed the stone, and 
left the guard in charge' (Matthew 27:62-66). 



This probably never happened and Matthew may be meeting the objections raised by the 
Jews that the disciples must have stolen the body. He, himself being of Jewish 
background, must have been aware that what he cleverly puts as "next day", the morning 
after that Friday was SATURDAY, the day of Sabbath, or rather a very important Sabbath 
day, the day of the Passover. "Chief Priests and Pharisees" would have much to do in 
terms of religious rites than to bother about someone whom they had made sure, as much 
as they could do, was already dead and buried. They, who would object to even healing 
the sick on Sabbath day, would have no time first to gather together for consultation and 
then go to Pilate to seek a guard. Jesus' own disciples and well-wishes would not go to 
his tomb on that day as Luke confirms: 'on the Sabbath they rested in obedience to the 
commandment' (Luke 24:56). 

Matthew's later account also does not support this story as we shall see later insha'Allah! 

CHAPTER 5 
THE MYSTERY OF THE MISSING BODY 

'The women who had accompanied him from Galilee followed; they took note of the tomb 
and observed how the body was laid. Then they went home and prepared spices and 
perfumes; and on the Sabbath they rested in obedience of the commandment.' (Luke 
23:55-56). 

'When the Sabbath was over, Mary of Magdla, Mary of mother of James, and Salome 
bought aromatic oils intending to go and anoint him' 'and very early on Sunday morning, 
just after sunrise, they came to the tomb' (Mark 16:1-2). Some of the most ancient 
versions merely state: "And they went and bought aromatic oils" omitting the names. This 
would then be in continuation of the previous verse (Mark 15:47): 'And Mary of Magdla and 
Mary the mother of Joseph were watching and saw where he was laid'. 



We are uncertain about the very names of those women who came to the tomb. We are 
not told they included the 'woman' who had brought a pound of perfume at the fest and for 
whom Jesus had said "Let her keep it till the day when she prepares for my burial" (John 
12:7). 

"They were wondering among themselves who would roll away the stone for them from the 
entrance to the tomb, when they looked up and saw that the stone, huge as it was, had 
been rolled back already' (Mark 16:3-4). Luke also says that they found the stone already 
rolled away (Luke 24:2). He talks of "Woman who had accompanied him from 

Galilee". According to John (20:1-2)' while it was still dark, Mary of Magdala came to 

the tomb. She saw that the stone had been moved away from the entrance'. But Matthew 
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was a different story to tell: ' it was about daybreak on Sunday, when Mary of Magdala 

and the other Mary came to look at the grave. Suddenly there was a violent earthquake; 
and angel of the Lord descended from heave; he came to the stone and rolled it away, and 
sat himself upon it. His face shone like lightning; his garments were white as snow. At the 
sight of him the guards shook with fear and lay like dead' (Matthew 28:1-4). 

Obviously Matthew had to extricate himself from the complication he had put himself 
posting the guards. Later he deals with them in a matter as to rebut the Jewish argument 
that the disciples took away the body. Strangely, while the brave guards 'shook with fear 
and lay like dead', the angel talk with the women who were apparently in full senses: 'y° u ' 
he said, 'have nothing to fear. I know you're looking for Jesus who was crucified. He is not 
here; he has been raised again, as he said he would be. Come and see the place where 
he was laid and then go quickly and tell his disciples: "He has been raised from the dead 
and is going on before you into Galilee; there you will see him" his is what I had to tell 
you" (Matthew 25:5-7). Actually the women did not come "looking for Jesus' but they 
came to look at the grave according to Matthew himself. Furthermore Jesus was not 
"raised again" for this would be the first time if he rose. 



According to Mark who did not have the guards posted at the tomb, "they went into the 
tomb, where they saw a youth sitting on the right hand side, wearing a white robe; and 
they were dumfounded. But he said to them, "Fear nothing; you are looking for Jesus of 
Nazareth, who was crucified. He has been raised again; he is not here; look, there is the 
place where they laid him. But go and give this message to his disciples and peter: "He is 
going before you into Galilee. . . ." Then they went out and ran away from the tomb, beside 
themselves with terror. They said nothing to anybody for they were afraid' (Mark 16:5-8). 

According to some of the most ancient manuscripts this is where the "Gospel According to 
Mark" ends ... the remaining part is an obvious addition by a later copyist. 

Some manuscripts add: 'And they delivered these instructions briefly to peter and his 
companions. Afterwards Jesus himself sent out by them from East to West them sacred 
and imperishable message of eternal salvation'. But many versions do not include this. 

In the version no one saw the 'raised' Jesus. According to the Gnostic Gospels this is how 
it should be for the Gnostics ridiculed the idea of literal resurrection. According to the 
Gospel of Peter (Nag Hamadi Manuscript): 'Those who say they will die first and then rise 
are in error.... They must receive the resurrection while they live.... It is not necessary to 
rise in this flesh". 



This ending was, however, not acceptable to Paul and his followers. By that time the 
Gospel of Mark had become quite prevalent and acceptable in various church centers. So 
some unknown hand added verses 9 to 20 at the end of Chapter 16: 'When he had risen 
from the dead early on Sunday morning he appeared first to Mary of Magdala, from whom 
he cast out seven devils. She went and carried the news to his mourning and sorrowful 
followers, but when they were told that he was alive and that she had seen him they did 
not believe it' (Mark 16:9-11). If we did not know that this was a later addition we could 
say that Mark was contradicting himself because he himself had not stated that Mary of 
Magdala had seen the raised Jesus. But the cat is let out of the bag by saying : "they did 
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not believe it". 

"Later Jesus appeared in a different guise to two of them as they were walking, on their 
way into the country. These also went and took the news to the others, but again no one 
believed them' (Mark 16:12-13). These two incidences are actually borrowed from Luke 
although he does not say that the "two of them" were not believed. 

Matthew writing later than Mark, by which time the myth of the "raised Jesus" had taken 
roots, tells us that the woman hurried away from the tomb in awe and great joy, and ran to 
tell the disciples. 'Suddenly Jesus was there in their path. He gave them his greetings 
and they came up and clasped his feet, falling prostrate before him. Then Jesus said to 
them, 'Do not be afraid". Go and take word to my brothers that they are to leave for 
Galilee. They will see me there' (Matthew 28:8-10). 



'The eleven disciples made their way to Galilee, to the mountain where Jesus had told 
them to meet him. When they saw him they fell prostrate before him, though some were 
doubtful. Jesus then came up and spoke to them. He said: 'Full authority in heaven and 
on earth has been committed to me. Go forth therefore and make all nations my disciples; 
baptize men everywhere in the name of the Father and the Son and the Holy Spirit, and 
teach them to observe all that I have commanded you. And he assured, I am with you 
always, to the end of time' (Matthew 28:16-20). 



This is where Matthew's Gospel ends. But it makes one thing clear that the command to 
go forth to "all nations" was given only by "raised Jesus". All this smacks of later 
development of the myth. Historically, the disciple's to whom the command to "go forth to 
all nations" was given preaching only to the Jews. It is Paul who proclaimed himself 
as Apostle to the Gentiles and started preaching differently from others. 



But we shall revert to the story of the guards we had left incomplete: "The woman had 
started on their way when some of the guard went into the city and reported to the chief 
priests everything that had happened. After meeting with the elders and conferring 
together, the chief priests offered the soldiers a substantial bribe and told them to say, "His 
disciples came by night and stole the body while we were asleep". They added, 'if this 
should reach the Governor's ears, we will put matters right with him and see that you do 
not suffer'. So they took the money and did as they were told. This story became widely 
known, and is current in Jewish circles to this day" (Matthew 28:11-15). Matthew thus gets 
himself out of the difficult situation in which he had put himself, but not quite! 



One does not have to be a Sherlock Holmes to see obvious flaws in the story: 

1 . If the guards said that they were asleep how could they say who had stolen the 
body? 

2. Will any soldier in Roman army ever admit to having slept on guard duty? They 
would not dare do that for fear of being killed for the 

offence. 

3. Why did they go to the High Priests and not their own commanders? 
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Luke brings in not one but two angels: "they went inside; but the body was not to be 
found. While they stood utterly at a loss, all of a sudden two men in dazzling garment s 
were at their side. They were terrified, and stood with eyes cast down, but the men said, 
'why search among the dead for one who lives? (According to some versions: he is not 
here; he has been raised). Remember what he told you while he was still in Galilee, about 
the Son of Man; how he must be given up into the power of sinful men and be crucified 
and must rise gain on the third day; then they recalled his words and, returning from the 
tomb they reported all this to the eleven and all the others' (Luke 24:2-9). 

Luke finally lifts the curtain from the names of woman who saw all this: "the women were 
Mary of Magdala, Joanna, and Mary the mother of James, and they, with other woman, 
told the apostles. But the story appeared to them to be nonsense, and they would not 
believe them' (Luke 24:10-11). It is worth nothing that the apostles did not believe the 
story even after the angels had reminded the woman of what Jesus himself had told them 
earlier. 



This in itself raises doubts whether Jesus had indeed prophesized about his being raised 
after three days or if this was a later thought. 



There are doubtful entries in various versions. The "mother of James" is variously stated 
to be "wife of James/daughter of James". Some versions consider that verse 1 2 in KJV is 
not authentic and omit it or place it in parenthesis being of doubtful nature. It reads 
thus: "Then rose Peter, and ran into the sepulcher; and stooping down, he beheld the 
linen clothes laid by themselves, and departed wondering in himself at that which was 
come to pass'. We are kept wondering why Peter, or even the women, did not pick up the 
holy shroud but rather left it in the sepulcher. 



John knows how to make drama out of a simple story. He brings Mary of Magdala to the 
tomb alone! 'She saw that the stone had been moved away from the entrance' yet she did 
not go in but 'ran to Simon Peter and the other disciple, "the one whom Jesus 
loved". They have taken the Lord out of his tomb', she cried, 'and we do not know where 
they have laid him'. So Peter and the other set out and made their way to the tomb. They 
were running side by side, but the other disciple outran Peter and reached the tomb 
first. He peered in and saw the linen wrappings lying there, but did not enter. Then 
Simon, Peter came up, following him, and he went into the tomb. He saw the linen 
wrappings lying, and the napkin which had been over his head, not lying with the 
wrappings but rolled together in a place by itself. Then the disciples who had reached the 
tomb first went in too, and saw and believed; until then they had not understood the 
scriptures, which showed that he must rise from the dead' (John 20:1-9). 



It would be very unlikely that John should stop there. "So the disciples went home again; 
but Mary stood at the tomb outside, weeping. As she wept she peered into the tomb; and 
she saw two angels in white sitting there, one at the head, and one at the feet, where the 
body of Jesus had lain. They said to her, "Why are you weeping? She answered, They 
have taken my Lord away, and I do not know where they have laid him. With these words 
she turned around and saw Jesus standing there, but did not recognize him. Jesus said to 
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her. 'Why are you weeping? Who is it you are looking for?' Thinking it was the gardener, 
she said, 'if it is you, Sir, who removed him, tell me where you have laid him, and I will take 
him away'. Jesus said, "Mary?" She turned to him and said, Rabbani!' (Which is Hebrew 
for "My Master")? Jesus said, 'Do not cling to me (some versions: Touch me no more), for 
I have not yet ascended to the Father. But go to my brothers, and tell them that I am now 
ascending to my Father, my God and you're God" (John 20:10-17). Interestingly she does 
not protest about the removal of the dead body from the tomb. She does not say 'where 
have you taken his body', but talks of him as a living person. She wants to take him away 
... not "I want to bury him properly". When he discloses himself to her she is not surprised 
- did she know he had not died? - but wants to cling to him. 



Mary of Magdala went to the disciples with her news: 'I have seen the Lord! She said, and 
gave them his message" (John 20:18). 

It is important to note that in the Gospel of Mark it is a 'youth' who tells her that '"He has 
been raised again". 

According to Matthew 'an angel of Lord' descended from heaven to tell her that. Both the 
Gospels say that she was told that Jesus will see the disciples in Galilee. Matthew even 
tells us that The eleven disciples made their way to Galilee" and "saw" him there. 

Luke brings in "two men in dazzling garments". 



Yet when this news was brought to the disciples, the story appeared to be 'nonsense' to 
them and they 'would not believe it'! 

'The same day two of them were on their way to a village called Emmaus, which lay about 
seven miles from Jerusalem, and they were talking together about all these 
happenings. As they talked and discussed it with one another, Jesus himself came up and 
walked along with them; but something kept them from seeing who it was. He asked 
them, 'What is it you are debating as you walk? They halted, their faces full of gloom, and 
one, called Cleopas answered, 'Are you the only person staying in Jerusalem not to know 
what has happened there in the last few days? 'What do you mean? He said, 'All this 
about Jesus of Nazareth', they replied, 'a prophet powerful in speech and action before 
God and the whole people; how our chief priests and rulers handed him over to be 
sentenced to death, and crucified him. But we had been hoping that he was the man to 
liberate Israel. What is more, this is the third day since it happened, and now some 
women of our company have astounded us; they went early to the tomb, but failed to find 
his body, and returned with a story that they had seen a vision of angels who told them he 
was alive. So some of our people went to the tomb and found things just as the woman 
had said, but him they did not see' (Luke 24:13-24) 



It is noteworthy how the story is developing. If we set aside the later addition to Mark's 
Gospel, which is Mark 16:9-20, we see that the story ends after some people have noted 
that the body was missing. From now on the myths starts building up as always 
happen. Both Mark and Matthew were writing for early Christians. The Jesus telling (by 
himself or through the 'youth') the woman that he is going to Galilee. According to Matthew 
there he meets his disciples. More and more stories are then added. Scripture writings 
are dug out to match some part of the event. Every event is authenticated through some 
scriptural verse which is given the air of "prophecy". 
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'How dull you are!' he answered. 'How slow to believe all that the prophets said! Was the 
Messiah not bound to suffer this before entering upon his glory?' Then he began with 
Moses and all the prophets, and explained to them the passage which referred to himself 
in every part of the scriptures. By this time they had reached the village to which they 
were going and he made as if to continue his journey, but they pressed him: 'stay with us, 
for evening draws on, and the day is almost over'. So he went in to stay with them. And 
when he sat down with them at table, he took bread and said the blessing; he broke the 
bread, and offered it to them. Then their eyes opened, and they recognized him; and he 
vanished from their sight. They said to another, 'Did we not feel our hearts on fire as he 
talked with us on the road and explained the scriptures to us?' (Luke 24:2-28) 



Could this really be Jesus who would now be on way to Galilee as conveyed by 
him? Before we proceed further we may like to note that the angel told them women that 
"he was alive" - in flesh. These two disciples are talking to this dear one with whom they 
have been roaming all over Judaea and Galilee, yet they do not recognize even when he 
gives a long discourse. When they do recognize his voice only then they become aware of 
his presence. Yet even though he was all flesh, as is often emphasized by Christian 
dogmatists, as soon as he is recognized he vanishes in thin air. He could slip away 
quietly, but being in the flesh he could not have "vanished". Was this a ruse to avoid him 
being pursued or recognized to be the substitute? 

Well, if he could vanish from behind the stone of the tomb, he could do the same thing 
elsewhere! 



'Without a moment's delay they set out and returned to Jerusalem. There they found that 
the Eleven and the rest of the company had assembled, and were saying, 'It is true; the 
Lord has risen; he has appeared to Simon' (Luke 24:33-34). This is strange because Luke 
does not tell us who had told them that Simon Peter had met the Risen Jesus. At least he 
himself does not report such a meeting 'then they (the two returning from Emmaus) gave 
their account of the events of their journey and told how he had been recognized by them 
at the breaking of the bread as they were talking about all this, there he was, standing 
among them. (Some versions add: 'and said to them "Peace be with you"). Startled and 
terrified, they thought they were seeing a ghost. But he said, 'Why are you so 
perturbed? Why do questionings arise your minds? Look at my hands and feet. It is I 
myself. Touch me and see; no ghost has flesh and bones as you can see that I 
have' (Luke 24:35-39). In some versions the next verse, 40, is omitted; it reads: 'After 
saying this he showed them his hands and feet". It seems odd that having already been 
told that Jesus was alive/had risen they would be "startled" and terrified" this would be 
particularly so with Peter who is supposed to have already seen him! 



John tells us that the disciples were sitting behind locked doors, for fear of the 
Jews. Jesus/or the substitute showed them his "hands and his side" 'so when the 
disciples saw the Lord, they were filled with 'joy' (John 20:19-20). But Luke insists that 
even after seeing his hands and feet 'they were still unconvinced, still wondering, for it 
seemed too good to be true'. So he asked them, "have you anything to eat?' They offered 



39 



him a piece offish they had cooked, which he took and ate before their eyes' (Luke 24:41- 
43). 



'And he said to them, This is what I meant by saying, while I was still with you, that 
everything written about me in the Law of Moses and in the prophets and Psalms was 
bound to be fulfilled. Then he opened their minds to understand the scriptures. This', he 
said 'is what is written,, that the Messiah is to suffer death and to rise from the dead on the 
third day, and that in his name repentance bringing the forgiveness of sins is to be 
proclaimed to all nations. Begin from Jerusalem; it is you who are to witness it all. And 
mark this. I am sending upon you my Father's promised gift; so stay here in this city until 
you are armed with the power from above' (Luke 24:44-49). 



The message which Jesus gives to his disciples, according to John is simple. 'As the 
Father sent me, so I send you'. Then he breathed on them, saying, 'Receive the Holy 
Spirit! If you forgive any man's sins, they stand forgiven; if you pronounce them 
unforgiven, unforgiven they remain' (John 20:21-23). 



By now we see Paul's influence both on John as well as Luke who are writing for the 
Gentiles. Paul had been vying with the Jerusalem Church which had remained Jewish. It 
is worth nothing that according to John the Holy Spirit is given to the disciples at this 
meeting. 'Receive the Holy Spirit'; said Jesus to them'. However, according to Luke, 
writing his next book of "Acts of the Apostles" the Holy Spirit was yet to be given to them: 
"You will receive power when the Holy Spirit comes upon you" (Acts 1 :8) . It is at the time 
of Pentecost that 'they were all filled with the Holy Spirit' (Acts 2:4). 



Each writer, it seems, tried to outclass others by adding new twists in the story and by 
increasing the number of people who actually saw Jesus after being "raised from the 
dead". If the vision was to be confine to Mary of Magdala, the lady from whom seven 
devils had been cast out by Jesus, then no one would have believed her, true or not 
- Even the disciples had considered it a nonsense! If the vision was to be confined to the 
'Eleven' - or the Twelve as Paul puts it - even then people would have accused them of 
concoction. So Paul adds his own version: 'Christ dies for our sins, in accordance with the 
scriptures, that he was buried, then he was raised to life on the third day, according to the 
scriptures; and that he appeared to Cephas and afterwards to the Twelve. Then he 
appeared to over five hundred of our brothers at once, most of whom are still alive, though 
some have died. Then he appeared to James and afterwards to the Apostles. In the end 
he appeared even to me ' (1 Corinthians: 3-10). 



What Paul refers to is HOSEA 6:2 'After two days he will revive us; in the third day he will 
raise us up, and we shall live in his sight'. This passage refers to the revival of Israel as a 
nation not for a single individual or even 'Messiah" that was to come! This letter of Paul 
was written even earlier than the Gospels and has influenced those writers. James is 
quoted in order to give his statement authority as James was the head of the Jewish 
Church in Jerusalem while Paul was proselytizing the Gentile elsewhere. Even the period 
of his stay on earth before disappearing again (or ascension) is lengthened by Luke (Acts 
1 :3) "Over forty days he appeared to them" 
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Strangely enough, Jesus was around for forty days and was seen even by his disciples in 
a very secretive manner. He did not stay with anyone, nor anyone questioned him of his 
abode nor are we told anything of where he lived or how he fed himself during these 
days. If he had risen in the flesh he must have human needs. How did he fulfill these? 

John, of course, is master of drama and he must show us more than one appearances of 
Jesus/or the substitute: "One of the Twelve, Thomas, that is 'the Twin', was not with the 
rest when Jesus came. So the disciples told him, 'we have seen the Lord'. He said, 
'unless I see the mark of the nails on his hands, unless I put my finger into the place where 
the nails were, and my hands into his side, I will not believe it" (John 20:24-25). According 
to this story Thomas, one of the Twelve, was not there when Jesus appeared which 
according to Luke was "the Eleven and the rest of the company" (Luke 24:33). Now 
unless Judas Iscariot was one of the Twelve at that time, we had all the Eleven already 
there, including the doubting Thomas. So either Luke was inspired by God to miscount or 
John is fabricating in order to dramatize! 



John now takes us through a series of appearances by Jesus/or the substitute. It seems 
that once again Jesus/or the substitute was playing hide and seek with his disciples as he 
had done with his brothers telling them to go to Jerusalem without him, pretending that he 
was not going there, and then secretly going there himself (John 21 ). He told or had it told 
to Mary of Magdala to tell the disciples to meet him in Galilee as he was going there and 
will meet them there. Yet he goes and meets them on way to Emmaus then returns 
separately from the two of them and meets at the secret meeting place behind the closed 
doors. Then he lingers around. In John's Gospel he tells Mary of Magdala "I am now 
ascending to my Father" yet again he does not go. 



A week later his disciples were again in the room and Thomas with them. Although the 
doors were locked, Jesus came and stood among them saying, '"peace by with you!' Then 
he said to Thomas, 'reach your finger here; see my hands. Reach your finger here and 
put it in my side. Be unbelieving no longer, but believe'. Thomas said, 'My Lord and My 
God!' Jesus said, 'Because you have seen me you have found faith. Happy are they who 
never saw me and yet have found faith" (John 20:26-29). 



'There were indeed many other signs that Jesus performed in the presence of his 
disciples, which are not recorded in this book. Those here written have been recorded in 
order that you may hold the faith that Jesus is the Christ, the Son of God, and that through 
this faith you may possess life by his name" (John 20:30-31 ). One would think that this is 
the end of John's Gospel. But then we find a full chapter after this along with similar 
concluding remarks. By the time John was writing his own Gospel the so-called first 
Gospel that of Matthew had already been written! John may have found that he had 
stated that Jesus/or the substitute did go to Galilee. Not being the one to allow a good 
opportunity passed, he puts in some more details which is found that he omitted, e.g. visit 
to Galilee, Jesus' eating offish, etc. or perhaps an unknown hand later added the last 
chapter to fill in the missing details. In the absence of any authentic version we can only 
guess. 
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'Sometime later Jesus showed himself to his disciples once again, by the Sea of Tiberias; 
and in this way. Simon Peter and Thomas, 'the Twin', were together with Nathanael of 
Cana-in-Galilee. The sons of Zebedee and two other disciples were also there. Simon 
Peter said, 'I am going out fishing'. 'We will go with you', said the others. So they started 
and got into the boat. But that night they caught nothing. Morning came, and there stood 
Jesus on the beach, but the disciples did not know it was Jesus. He called out to them, 
'Friends, have you caught anything?' they answered, 'No'. He said, 'Shoot the net to 
starboard and you will make a catch'. They did so and found they could not haul the net 
aboard, there were so many fish in it' (John 21:1-6). 



This is stated to be Jesus' instruction to them to leave the Jews and carry the message to 
Gentiles where they will have much success. But it is strange that when Jesus called 
'Friends' from not far away on the beach the disciples would not recognize him even 
though by now they had already seen and believed that he was alive and that he had said 
that he wills see them in Galillee. It is much later that they recognize him. Furthermore, if 
he did command them to fish for the Gentiles then these disciples, the "Pillars of society" 
as Paul calls them, ignored this command and preached to the Jews only! 



'Then the disciple whom Jesus loved said to peter, 'It is the Lord!' When Simon Peter 
heard that, he wrapped his coat about him (for he had stripped) and plunged into the 
sea. The rest of them came in the boat, towing the net full of fish, for they were not far 
from the land, only about a hundred yards' (John 21 :7-8). 



'When they came ashore, they saw a charcoal fire there, with fish laid on it, and some 
bread'. Jesus said, 'Bring some of your catch'. Simon Peter went aboard and ragged the 
net to land, full of big fish, a hundred and fifty three of them; and yet; many as they were, 
the net was not torn. Jesus said, 'Come and have breakfast'. None of the disciples dared 
to ask, who are you? They knew it was the Lord. Jesus now came up, took the bread, 
and gave it to them and the fish in the same way. This makes the third time Jesus 
appeared to his disciples after his resurrection from the dead" (John 21 :9-14). 



John shows one-up-man-ship on Luke's story of Jesus feeling hungry and disciples giving 
him fish which he ate. John lays down the fish on the charcoal which Jesus gives to his 
disciples and bread in addition. It is surprising that the net full of fish was so heavy that all 
the disciples "could not haul the net aboard" yet Simon Peter alone could drag the net to 
land. This is John's way of writing! 



It is intriguing that while both Matthew and John bring Jesus to Galilee, Luke himself, 
writing in the Acts (1 :4) states that, 'While he was in their company he told them not to 
leave Jerusalem'. 'You must wait', he said, 'for the promise made by my Father, about 
which you have heard me speak. John, as you know baptized with water, but you will be 
baptized with the Holy Spirit, and within the next few days' (Acts 1:4-5). In Luke's Gospel 
(24:49) we been told the same thing. According to Luke the disciples did not go to Galilee 
but stayed in Jerusalem and it is here that at the day of the Pentecost they were filled with 
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the Holy Spirit. 



Anyway, now that Jesus and his disciples have been brought to the Sa of Tiberias, in 
Galilee, John records some of the conversation, where Jesus tells peter that if he loves 
him he must 'feed my lambs', 'tend my sheep', 'feed my sheep' and prophesizes 'the 
manner of death by which Peter was to glorify God'. Then he told him 'follow me'. It may 
be pointed out here that Peter was executed in 64 A.D. and the Gospel of John n was 
completed in 100A.D. Thus once again John makes the story look like a prophecy. Then 
Peter, for some reason best known to himself, points to 'the disciple whom Jesus 
loved' and asks, 'Lord', what will happen to him?' Jesus said, 'If it should be my will that 
he wait until I come, what is it to you? 'Follow me' that saying of Jesus became current in 
the brotherhood, and was taken to mean that that disciple would not die; he only said, 'if it 
should be my will that he wait until I come, what is it to you?' (John 21 :21-23). There is 
again a closing remark: 'There is much else that Jesus did. If it were all to be recorded in 
detail, I suppose the whole world could not hold the book the books that would be written' 
(John 21 :25). John that master of exaggeration is once again trying to over-awe his 
readers. 



John or whoever wrote the fourth Gospel in John's name is nervous if people will accept 
his version. So a number of timers he refers to himself as 'the disciples whom Jesus 
loved', he records his own presence at the time of Jesus' arrest, is said to have connection 
with the High Priest, etc., and is prophesized by Jesus that he will be there until his 
second coming. He asserts the truth of all that recorded, having been witnessed by the 
disciples, and now, with seemingly authority reaffirms that: 'It is the same disciple who 
wrote it, and we know that his testimony is true' (John 21 :24). 

ASCENSION AND RETURN 



Luke is the only Gospel writer who tells us that Jesus was "taken up? And that he will 
come in same way you have seen him go' (Actsl :9-11). In his own Gospel Luke tells us: 
"and in the act of blessing he parted from them" (Luke 24:51) which could mean that he left 
them on his way to an unknown destination. Some versions, which are generally not 
accepted as authentic, add: 'and was carried up in heaven". In none of the other three 
Gospels do we learn of this in specific terms. The reference in Mark is obviously a later 
interpolation by an unknown hand. According to this Jesus had appeared to "the 
ELEVEN" in that (upper) room in Jerusalem and "after the Lord and spoken unto them, he 
was received up into heaven, and sat on the right hand of God" (Mark 16:19). This must 
have happened early on Easter Monday, the day after "resurrection". Jesus had first 
appeared 'the two' at Emmaus, "which was from Jerusalem about threescore furlongs' 
(Luke 24:13), then disappeared. This must have been late Sunday night. After "the two" 
returned to Jerusalem where Jesus, by walking back r through some divine assistance, 
also returned and met his disciples. On the other hand Luke tell us that Jesus had "had 
showed himself alive after his passion .... Being seen of them forty days' (Acts 1:3). The 
last time he met his disciples was at "the mount called Olivet, which is from Jerusalem a 
Sabbath day's journey" (Acts 1:12). One of the two accounts is obviously wrong. Matthew 
says nothing about ascension, which is significant. Leaving on the interpolated part, both 
Mark and Matthew writing for early Christians say nothing about ascension. Luke, the 
companion of Paul, specifically talks about it since he was writing for the Gentiles. 
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John writing much later only suggests ascension when Jesus talks to Mary Magdalene 
after "resurrection": 'I am not yet ascended to my Father: but go to my brethren, and say 
unto them, I ascended unto my Father, and your Father; and to my God, and you're God" 
(John 20:17). Those who proclaim special relationship between God the Father and 
Jesus, "The Son of God" must concede a similar relationship of "The Daughter of God" to 
Mary Magdalene on the basis of this verse. However, Jesus does not ascend to heaven or 
wherever it be to sit on the right hand of God but instead goes to the shores of the sea of 
Tiberias. And if he did go to heaven, he may well have done that from there unless he was 
again roaming around with his disciples following him all over Galilee and Judaea and 
back to Jerusalem or Olivet or from wherever he was to ascend. 



The concept of 'ascension' was nothing new for people of the biblical times angels go 
back and forth, people are snatched out of sight, demons talk and go into animals, saints 
come out of the graves, Elijah goes to heaven and appears to Jesus and Peter along with 
Moses, etc. Paul testifies: 'I know a Christian man who fourteen years ago (whether in 
body or out of it, I do not know - only God knows) was caught up as far as the third 
heaven. And I know that this man (whether in body or out of it, I do not know - God 
knows) was caught up into paradise, and heard words so secret that human lips may not 
repeat them' (II Corinthians 12:2-4). Ascension, as such, was quite common place and 
according to the genius of those times. It was a normal happening and no extraordinary 
significance needs to be attached to it. Since everyone goes up, why should Jesus stay 
behind? 



What goes up must come down! There is another reason why there must be a second 
coming of Jesus: Flesh and blood can never possess the kingdom of God and the 
perishable cannot possess immortality' (I Corinthians 15:50). Jesus must return to this 
earth to shed his body of flesh and die. 



Paul seems to be convinced that the time of the second coming is not to be long delayed, 
it is imminent, it is 'at hand', in our life time, hurry up and be converted, or you may miss 
the bus: '....At the sound of the archangel's voice and God's trumpet-call, the Lord himself 
will descend from heaven; first the Christian dead will rise, then we who are left alive shall 
join the, caught up in clouds to meet the Lord in the air' (I Thessalonians 4:16-17). This is 
as NEB. 



According to KJV: '...lord himself will descend from heaven with a shout, with th voice of 
the archangel and with the trump of God...." 

RBV puts it '....with a shout, with the voice of the archangel and the trumpet of God, th 
Lord himself will descend from heaven....". 

According to NWT "Lord himself will descend from heaven with a commanding call, with an 
archangel's voice and with God's trumpet...'. 

NIV has it: '....the Lord himself will come down from heaven with a loud command with the 
voice of the archangel and with the trumpet call of God..'. 
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While a number of translations tell us that Jesus will come with a loud shout, NEB makes 
us to understand that there will be a fanfare preceding Jesus - nothing about his shout! In 
2 Thessalonians (1 : 7- 8) Paul says that 'when our Lord Jesus Christ is revealed from 
heaven with his mighty angels in blazing fire...', yet in Acts (1:11) we had been told that 
Jesus 'will come in the same way as you have seen him go', which is 'a cloud removed 
him from their sight' so Christ should return softly as a cloud not with the shout of 
archangel accompanied by blazing fire. 



Did the Jesus of the Bible accounts say he will come back? The addendum to Mark's 
Gospel tells us that after having been taken up into heaven 'he took his seat at the right 
hand of God' (Mark 16:19). Matthew records that Jesus '...assured, I am with you always, 
to the end of time' (Mark 28:20). The only reference in Luke regarding any future contact 
after death is in his speech at the Last Supper: 'For I tell you, never again shall I eat it until 
the time when it finds its fulfillment in the kingdom of God' (Luke 22: 1 5-1 6) 

This is clearly not related to the second coming. 



In John's Gospel Jesus clearly states that the Holy Spirit (Ghost) will take his place -'If I do 
not go your Advocate / comforter will not come' (John 16:7). There are, however, two 
references, both in John's Gospel, which could mean his return: 'A little while, and you see 
me no more; again a little while and you will see me' (John 16:16). 'If it should be my will 
that he wait until I come, what is it to you?" (John 21 :22). Did Jesus really mean that he 
will be out of sight for some time and see them again later? If Jesus was to come then it 
should have been soon - within John's life time. In his First Letter John says "this is 
indeed the last hour". In his Book of Revelation John records that 'the hour of fulfillment is 
nearer' (22:10). Jesus was to come soon and Jesus reassures "Yes, I am coming 
soon" (22:20). As the time passed, John kept saying "Come, Lord Jesus" (22:20) but 
Jesus never came and John died! 



The promise to John was never fulfilled. 



Apologies were made: 



"with the Lord one day is like a thousand years and a thousand years like one day. It is 
not that Lord is slow in fulfilling his promise, as some suppose, but that he is very patient 
with you because it is not his will fr any to be lost, but for all to come to repentance" (2 
Peter 3:8,9). 



According to Deuteronomy (18:22): "If what a prophet proclaims in the name of the Lord 
does not take place or come true, that is a message the Lord has not spoken. That 
prophet has spoken presumptuously". Did Jesus speak presumptuously or was the tale of 
his second coming "soon" put in by later enthusiasts? 



In either case, from a Biblical point of view, the second coming becomes irrelevant. 
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If Jesus indeed died on the cross then by this ultimate sacrifice he atoned for the sins of 
the mankind. The rest of his uncompleted task would be taken over by 
the COMFORTER. The concept of "return" would have relevance only if we contend that 
Jesus was leaving behind an unfulfilled task which the Comforter will have to take 
over. However if the Comforter also proves to be a failure, Jesus will have to come 
back. Having failed once, it is unlikely that Jesus would succeed in this wicked world in his 
second coming. Logic would state that the next would have to be "God, the Father" who 
will have to descend from his mighty throne to come down to earth to achieve where "God, 
the Son" and "God, the Holy Spirit" had failed. Or else, God Almighty, the One and Only, 
will have to send someone else to finish this unfinished task. 

So from the Biblical narrative Jesus' second coming is again not relevant for this purpose. 

CHAPTER 6 
THE SEARCH FOR TRUTH 

The Gospels, which the Christians consider as the inspired word of God, do not give us a 
coherent picture of what really happened on that fateful day of crucifixion of 
Jesus. Rather, at many places the descriptions are at variance with each other. There are 
gaps of missing information. Most of what is known about the life or utterances of Jesus 
during his earthly sojourn was recorded many years after he left this world of flesh. 



It is an acceptable fact that man cannot hold in his brain the exact picture of events, or 
words uttered, even one year after the incidence. If an event, impression or words are 
recorded or reported sixty to 200 years after the actual occurrence then it is most likely 
that it may be misreported or inaccurately recorded. This may not be deliberate 
falsification or misrepresentation for that is a separate issue. Even with all the good 
intentions it is the human limitation on recall by which the sincerest of persons may not be 
able to relate the correct version. The words can also be misreported, mistranslated or 
misunderstood in successive relays from one reporter to another. 



The accuracy of recall is also subject to our own perceptions and cultural and temporal 
biases. Men often perceive their heroes not as they were but as they think they ought to 
have been. The New Testament is not free from these difficulties. 



There are further difficulties in that the evidence was carefully selected according to the 
doctrines most acceptable to church powers. Yet this is the only evidence put forward and 
acceptable to the faithful and we must sift through this very evidence to show its fallibility. 

WAS JESUS CRUCIFIED? 



The crucial first step in the process of establishing the authenticity of crucifixion is to 
determine if Jesus was indeed put on the Cross. The Gospels provide us only with a 



46 



sketchy and blurred picture which is often at variance between different Gospels. We 
need to seek alternate sources, independent of the New Testament, to establish the true 
perspective. Some of these sources contend that on that fateful day whoever else may 
have been put on the cross, it was not Jesus. Who could it be? There are three 
immediate candidates - Judas Iscariot, Simon a Cyrenian and Barabbas the bandit. For 
this book I will not deal with Simon as that will be dealt with in my forthcoming book "The 
Substitution Sacrifice Verified" 



JUDAS ISCARIOT 



According to the uncanonical Gospel of Barnabas Section 215: "When the soldiers with 
Judas drew near to the place where Jesus was, Jesus heard the approach of many 
people, wherefore in fear he withdrew into the house. And the eleven were 
sleeping. Then God, seeing the danger of his servant, commanded Gabriel, Michael, 
Rafael and Uriel, his ministers, to take Jesus out of the world. The holy angels came and 
took Jesus out by the window that looketh towards the South. They bare him and placed 
him in the third heaven in the company of angels blessing God evermore'. According to 
this Gospel, the soldiers mistook Judas Iscariot to be Jesus. 

According to many theologians Judas may have deliberately posed himself as Jesus in 
order to save Jesus. It was thus not a betrayal but self-sacrifice as would be expected 
from a chosen disciple of Jesus, the Christ. Jesus had said "I have chosen you and 
ordained you" (John 15:16) Jesus had reassured the Twelve "ye shall sit upon twelve 
thrones, judging the twelve tribes of Israel" (Matthew 19:28) this did 
not exclude Judas. If Jesus really knew 'who should betray him' (John 13:11) then he 
would have qualified his assurance. The two Galileans - Jesus and Judas - who were 
both strangers to and new comers in Jerusalem may have looked similar and be easily 
mistaken for each other. The strange behavior of "Jesus" at the trials, his apparent 
bewilderment and incoherent replies were not typical of Jesus who was known to be a 
vocal person. Could it be that Judas was deliberately trying to impersonate Jesus but said 
little for fear of being detected? Could the person who was put on the cross be Judas 
Iscariot? 



The clue to this most well-kept secret is no more available after all the rival versions were 
systematically destroyed in the centuries after crucifixion and especially after AD 350 when 
the New Testament books were deliberately and consciously selected out of a large 
number of candidate manuscripts that were presented at the Council of Nicaea. (Refer 
back to chapter ONE to refresh your memory) 

The canonical Gospel of Matthew reports the death of Judas by saying that he "hanged 
himself in remorse (Matthew 27:5). 

However, Luke in his book of Acts (1:18) records that "Now this man purchased a field 
with the reward of iniquity and falling headlong he burst asunder in the midst, and all his 
bowels gushed out" 



Matthew again differs with Acts concerning the purchase of "a field". According to him "he 
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cast down the pieces of silver in the temple; and departed, and went and hanged 
himself. And the chief priests took the silver pieces and said, 'It is not lawful for to put 
them into treasury, because it is the price of blood. And they took council and bought with 
them the potter's field...." (Matthew 27:5-7). 



There are conflicting descriptions concerning Judas in the Gospel of Matthew and the 
Acts. 

Interestingly, Matthew records that all this was to fulfill a prophecy "spoken by Jeremy the 
prophet, saying, 'and they took the thirty pieces of silver, the price of him that was valued, 
whom they of the children of Israel did value; and gave them for the potter's 

field ' (Matthew 27:9-10). This is a mistaken reference to a description, not by 

Jeremiah, but by Zachariah wherein he refers to a donation of thirty pieces of silver to "the 
treasury (potter) in the house of Lord". An interesting reflection on the infallibility of this the 
alleged word of God, inspired or otherwise! 

After the death of Judas, according to the Gospel of Barnabas, "Those disciples who did 
not fear God went by night and stole the body of Judas and hid it, spreading a report that 
Jesus was risen again" (Section 218). This was necessary for two reasons: Firstly, by 
declaring that Jesus had indeed died the persecutors were misled to avoid any search for 
the missing Jesus, Secondly, because hearing of Jesus' death some departed from the 
doctrine of Jesus, believing that Jesus had been a false prophet, and that by art of magic 
he had done the miracles which he did; for Jesus had said that he should not die till near 
the end of the world' (Section 218). 



JUDAS BARABBAS 



According to Mark (15:7) "And there was one named Ba-rab-bas which lay bound with 
them that had made insurrection with him who committed murder in the 
insurrection". Matthew (27:16) calls him "a man of some notoriety" (NEB). Luke (23:19) 
describes him as "who for a certain sedition made the city, and for murder, was cast in 
prison". John (18:40) tells us plainly that Barabbas was a robber (KJV, a bandit (NEB). 



Barabbas was a notorious seditious criminal who had committed murder of a Roman 
official at an insurrection. On the other hand Jesus had been known to preach respect for 
the authority. He had said publicly "Pay Caesar what is due to Caesar" (Mark 123:17). 

Pilate was concerned with this case because it was brought unto him by the Jews 
themselves on two counts: sedition and blasphemy; Pilate had satisfied himself that no 
sedition was involved and Jesus did not claim to be an earthly king. As a pagan himself 
he would not be the least bothered if Jesus claimed to be a Son of God or even God 
himself. 



Could Pilate send this innocent, law abiding man to death in a hurry when a seditious, 
murderous, revolutionary terrorist had been lying in the prison waiting for a trial. Could 
Pilate indeed cringe down to pass the death sentence on Jesus merely by the threat "if you 
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let this man go, thou are not Caesar's friend; whosever maketh himself a king speaketh 
against Caesar" (John 16:12)? Such a person would not dare even consider releasing a 
revolutionary known to have murdered a Roman official. There was at that time unrest in 
Judaea and along the borders. The Zealots were active inciting a revolt against the 
Romans. King Herod had not been in good terms with Pilate and had himself not 
condemned Jesus. It could not be good politics to condemn Jesus merely to please the 
chief priests and the crowd and release Barabbas, a known outlaw. In any case there is 
no evidence of there being a tradition of releasing a prisoner at the time of the Passover 
any time in history. 

Let us consider a possible alternate: Pilate being sure of Jesus' innocence would want to 
release him. He declares his innocence, had him flogged to show that he had been 
punished for whatever crime the Jews accused him of having committed. Having failed to 
satisfy the priests he went straight to the crowd and offered to release Jesus as a 
generous act of clemency and forgiveness at the time of the Passover. 

When everything else failed, he brought in the notorious criminal Barabbas, put a crown of 
thorns on him and sentenced him to crucifixion without the crowd reasoning who he 
was. The Chief Priests and Pharisees were also nowhere near as they had not entered 
the courtyard for fear of defilement (John 18:28). From a distance it was not possible to 
recognize the condemned person. 

Curiously, the bandit is named Jesus Barabbas which in the local language, Aramaic, 
means 'the son of the father'. If Pilate did give a choice to the crowd then it was between 
"Jesus, the son the of father" and "Jesus the Son of the Father". The crowd was in no 
mood, as always with crowds, to ponder over subtle differences. They were interested in a 
quick justice which Pilate then passed out. For fear of detection the sentence was quickly 
carried out notwithstanding the forthcoming Passover. Not many recognized Jesus any 
way - no CNN or daily newspapers or internet. Those who were acquainted with him were 
already hiding for their own safety. If anyone did notice the ploy then he must have kept 
his peace for the sake of Jesus' safety. 

WARNING 



Please not this is from the Biblical text point of view and not from a Muslim or Jewish point 
of view. For this book we are standing in the shoes of a Christianity and looking 
inward. The following will contradict Islamic theology and is in no way is my personal 
belief but simply a scholarly study. 



DID JESUS DIE ON THE CROSS 



Without going into the merits of the alternate theologies and theories let us confine 
ourselves to the Gospel versions that Jesus was himself put on the cross. The crucial 
point is whether, having been put on the cross, Jesus did in fact die while on the cross or 
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was he alive when taken off in the afternoon/evening. 



1 . The Scriptural Verdict 

Deuteronomy (1 3: 1 -1 5): "If a prophet, or one who foretells by dreams says, "Let us follow 

other gods" .... that prophet or dreamer must be put to death you must purge the evil 

from among you". It is the crime of blasphemy for which the Jews wanted to kill Jesus. 

Deuteronomy (18:22): "if what a prophet claims in the name of the Lord does not take 
place or come true, that is a message the Lord has not spoken. That prophet has spoken 
presumptuously. Do not be afraid of him". 

Deuteronomy (21 :22,3): "if a man guilty of a capital offence is put to death and his body is 
hung on a tree, you must not leave his body on the tree overnight. Be sure to bury him 
that same day, because anyone who is hung on a tree is under God's curse". 

Jesus was accused of being a fake prophet and a pretender. Aware of this Paul 
apologizes: "Christ saved us from the curse of the law, having become a curse for us...." 
(Galatians 3:13). It is a pity that Paul had to go to such an extent to prove his 
doctrine. God in His Mercy would have found a much better method of redemption of the 
sins of the mankind that to put his "only begotten Son" under a perpetual curse! 



2. The necessity for Sacrifice 

In Matthew's Gospel (9:2) Jesus tells the man with palsy "Son be of good cheer; thy sin be 
forgiven thee". No sacrifice or atonement was called for. Jesus did not even indicate that 
it was he who was forgiving the sins. He had been teaching: "if you wish to enter into life, 
keep the commandments" (Matthew 19:17); "Not everyone that saith unto me, Lord, Lord, 
shall enter into the kingdom of heaven; but he that doeth the will of my Father which is in 
heaven" (Matthew 7:21) No sacrifice is required! 

Let alone a sacrificial offering, we do not need to excel each other in doing the will of God 
to enter the kingdom of heaven. Jesus related the parable of the equal wages for different 
amounts of work (Matthew 20:1) explaining that God would receive our deeds and give 
rewards in His Grace notwithstanding our own total effort. No sacrifice is mentioned. 

Even if the power to forgive sins was given to Jesus (Mark 2:10), he did not need to 
sacrifice himself. He only had to say "He who believeth in me is forgiven". After all he had 
already said "He that believeth on the Son hath everlasting life" (John 3:36). "Son of Man 
has the right on earth to forgive sin" (Matthew 9:6). This was unqualified. In fact he 
emphasized: "I will have mercy, and not sacrifice" (Matthew 9:13). 



3. The Incomplete God 

There are unanswered dogmatic questions relating to finiteness of Jesus, the man of flesh 
and blood who suffered and died, and the infiniteness of "God, the Son", or Jesus the 
Divine. Notwithstanding this dual nature, there is this period of "three days" whence Jesus 
lay dead but was not yet in heaven. He was neither here nor there! Human mind is 
baffled by the possibility of the three-part God-head to be in an incomplete state during the 
period of Jesus' earthly sojourn and especially for those three days of uncertainty! It is 
rather distressing when Christian theologians state that Jesus was "down in hell" during 
those three days. If Jesus was the sinless one then he did not have to suffer the 
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degradation of hell. If he did it in order to suffer for the sins of mankind they why his 
suffering on the Cross? This is when Christians pull out that circular logic card! If you can't 
win the argument... confuse them! 



4. The Passover 

For the Jews the Passover is an important festival of religious significance. A large 
number of pilgrims from all over the world would come to the Temple in Jerusalem. Those 
who did not come would observe it solemnly at their homes. Jerusalem would be filled 
with pilgrims. Some of the pilgrims would indifferent or perhaps hostile to Jesus. But a 
large number of those who came from Galilee and had heard of his miracles would be 
quite sympathetic to him. Once Jesus had been arrested and secured it would be prudent 
to keep the matter secret until after the festival when Jesus could be safely dealt with. 

It is not understandable as to what the rush was to push through with the Trial and 
crucifixion when the local priorities demanded peaceful and quite environment. Jewish 
priests had at hand many important religious preparations than to indulge in the midnight 
trial, spend the whole forenoon at the Roman Governor's palace look after the details of 
crucifixion, then go back to the Governor to ask for a guard on the Passover day 
itself. This is too much to do for a pious Jew who would be prepared to postpone the 
whole affair till after the Passover when many of Jesus' sympathizers would also be 
gone. The sanctity of observing the Sabbath, more so of the Passover Sabbath, is 
indicated by the behavior of Jesus' own disciples who waited till after the Passover to visit 
Jesus' tomb. 



5. Herod and the Passover 

In a similar circumstance in years to come, Herod would decide to wait till after the 
Passover after arresting Peter with the intention to kill him (Acts 12). Herod was the king 
of the realm. He could have simply ordered the beheading of Peter, as he had done in the 
case of John the Baptist. Just prior to Peter's arrest Herod had already beheaded James, 
the brother of John, son of Zebedee. Why did he not do so with Peter? Obviously 
because of Passover, it was too important to be messing with such earthly affairs. An 
execution would defile the spirit of the festival. If it was so for Peter, why not for 
Jesus? This is intriguing and some even suggest that crucifixion never took place on the 
indicated day or that it was planned in such a way as to save Jesus from being killed. In 
other words, the faithful might say that a "divine hand" was working to ensure Jesus' 
safety! 



6. The Good Friday 

The Friday before the Passover is the day for preparation for the coming festival. The 
Jews were too busy to be interested in a long trial and execution. In any case if there was 
an emergency to carry out the execution then they could have stoned Jesus to death as 
they would Stephen a little later (Acts 7). Crucifixion in the Roman manner meant slow, 
torturous death which would necessitate taking down of the bodies in the evening 
especially because of the impending Sabbath. Could it be a conspiracy by the two 
influential Nicodemus and Joseph of Arimitaea to save Jesus? Thank God it was 
Friday! (TGIF) 
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7. At Herod's Court 

Jesus Belonged to Judaea whose king was Herod. Because of the question of jurisdiction 
Pilate sent Jesus to Herod's court for trial and sentence. Herod was a Jew. If the chief 
priests did have a case, or even if they did not have a strong case, Herod could have been 
easily influenced to kill a blasphemous person. But he did not! Could it be expected that 
Pilate would do that? 

Could Pilate be expected to order crucifixion after declaring on record: "I have .... Found 
nothing in him to support your charges. No more did Herod, for he has referred him back 
to us" (Luke 23:14,15). 

8. Saint Procla's Dream 

"When he was set down on the judgment seat, his wife sent unto him, saying, Have though 
nothing to do with that just man for I have suffered many things this day in a dream 
because of him" (Matthew 27:19). 

Romans, being pagans would take a careful note of such omens. Was Pilate affected by 
his wife's foreboding? In the Synaxaria of the Greeks Procla, the wife of Pilate, is 
commemorated for having pleaded against the crucifixion of Jesus. Pilate and his wife 
Procla are considered saints in the Aethiopic order, Pilate for having declared Jesus' 
innocence by washing his hands. Did he really wash his hands of this innocent, just man, 
even after his wife's pleading? Or, did he decide to hoodwink the Jews and planned the 
crucifixion in such a way as to save Jesus? 



9. The Death Sentence 

Why should Jesus be crucified anyway? On charges of sedition Pilate was sure there was 
no case. On charges of blasphemy he could not be bothered. Even if he was satisfied 
that Jesus was a nuisance this would not be enough to kill him against his best 
judgment. There is no motion anywhere in the Gospels that people were getting unruly 
because of Jesus or there was a law and order problem. For being a so-called nuisance 
he visibly flogged him. Why kill him when "clearly he has done nothing to deserve 
death?" (Luke 23:15). 

Romans were supposed to be good administrators. "It is not Roman practice to hand over 
any accused man before he is confronted with his accusers and given an opportunity of 
answering the charge" (Acts 25:16). It is doubtful if under such a process Pilate will crucify 
someone of whose innocence he was now convinced. After all it was not a 'capital 
crime' according to Roman law to call oneself "Son of God" even if Jesus claimed himself 
to be so. This is confirmed in connection with Paul's trial at Caesarea not only by the 
Roman Governor Festus (Acts 25:25) but also by the Jewish King Agrippa and his fellow 
courtiers. "This man, they said, is doing noting that deserves death or imprisonment". Yet 
Paul's crime was even more grave because he not only declared Jesus to be the Son of 
God, but also that Jesus had risen from the dead, and that he, Paul, was an "Apostle" to 
the gentiles, which would have even confused the Roman Governor as being blatant 
impossible falsehood. Could Pilate sentence Jesus to death while Herod would refuse to 
do so as would Agrippa and Festus? 
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10. Washing Of The Hands 



"When Pilate saw that he could prevail nothing, but rather that a tumult was made, he took 
water, and washed his hands before the multitude, saying, I am innocent of the blood of 
this just person, see ye to it" (Matthew 27:24). This is reported only by Matthew. There is 
no historical record that Romans had any time adopted this Jewish practice. Matthew 
writing for the Jews seem to be garnishing his narration. 



1 1 . The Accusation 

"And set up over his head his accusation written, THIS IS JESUS THE KING OF THE 
JEWS" (Matthew 27:37). There is no record of such accusations being written on victims 
of the Roman crucifixions. Even for the two thieves who were crucified along with Jesus 
no such accusation is mentioned. John writing later improves on this: "they crucified him 
and two others with him, on either side one, and Jesus in the midst. And Pilate wrote a 
little, and put it on the cross. And the writing was, JESUS OF NAZARETH TH KING OF 
THE JEWS. This title then read many of the Jews: for the place where Jesus was 
crucified was nigh to the city: and it was written in Hebrew, and Greek, and Latin. Then 
said the chief priests of the Jews to Pilate write not, the King of the Jews; but that he said, 
I am King of the Jews. Pilate answered, what I have written I have written" (John 19:18- 
22). Let us put aside the difference in the accusation as quoted by Matthew and 
John. What is perplexing is whether having declared the innocence of Jesus and washing 
his hands of the sin of the blood of this innocent man Pilate and his exuberance would 
take the trouble of writing the accusation and more so in three languages. 

In Rome's Basilica of Santa Croce in Gerusalemme there is a "titulus", a puzzling piece of 
work with an inscription just decipherable as JESUS OF NAZARENE, KING OF THE 
JEWS, written in Greek, Latin, and Aramaic (not in Hebrew). This "titulus" is said to have 
been discovered by Helena, mother of Constantine the Great, at the site of the Holy 
Sepulcher. Somewhat unconvincingly the Greek and Latin have been written from right to 
left in the manner normal for Aramaic. It is generally considered to be a sharp fourth- 
century forgery. (Ian Wilson: Jesus, the Evidence). Let us leave the matter at that. 



12. The Time Factor 

According to Mark, Matthew and John, Jesus was brought to the Roman governor's court 
early in the morning. But if the trial by the Jewish Council took place after day-break (Luke 
2:64) then Jesus could not have been taken to the Court until late in the morning. Pilate 
must have taken some time to come out in his proper robes to formally hear a grievous 
complaint. 

The drama of the trial, the mockery, the flogging, the trip to Herod's palace and back, the 
march to Golgotha outside the city, the preparations for crucifixion of the three condemned 
persons including the two robbers; all this must have consumed several hours. It is, 
therefore, doubtful if "the hour of crucifixion was nine in the morning" (Mark 15:25). 

Matthew and Luke, who have otherwise borrowed heavily from Mark, also do not endorse 
this and prefer to remain silent. 

John is too busy making Pilate go in and out of his headquarters carrying out proximity 
discussions with Jesus and his prosecutors. With all that activity Jesus was still at the 
Court of Pilate by noon (John 19:14) crucifixion could take place only much later in the 
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afternoon. The three synoptic Gospels agree that "darkness fell over the whole land at 
about mid-day and lasted until three hours in the afternoon". John does not support 
this. Whatever the sequence of things or the actual time table, it was not earlier than three 
in the afternoon when Jesus is stated to have said "I thirst" and was given wine/vinegar on 
a hyssop and soon after "breathed his last" (John 19:28-30). Thus the total time between 
being put on the Cross and dying is less than three to not more than six hours. Most likely 
it was less than three hours if we accept John's inspired words. Could Jesus have died in 
such short time while the other two victims were still alive even later in the evening? 

Christian apologists faced with the glaring discrepancy have gone on to explain the 
difference in time record in the various Gospels. To be fair to them one such explanation 
is: "There are two possible solutions which carry reasonable weight. One solution centers 
on the word 'about' in John's statement of the time. He reveals that it not was not exactly 
the sixth hour but only 'about' this time". "Also, Mark's account does not force us to 
believe that it was at 'exactly' 9 a.m. when Jesus was put on the Cross" 

"Another possibility is that John is using a different method of reckoning time than 
Mark. We know for a fact, from Plutach, Pliny, Aulus Gellios and Macrobius, that Romans 
calculated the civil day from midnight, just as we do today. Thus, John's sixth hour would 
make it 6 a.m. as the time of the last of the trials of Jesus, and His sentencing, giving 
adequate time for the events leading up to crucifixion which, in Mark, was at 9 a.m. or 
afterwards". (Josh McDowell and Don Stewart, "Answers tough Questions") 



It is interesting that even the apologists find it a 'tough question' and that, as they also 
admit in their book "This does indeed present a difficulty". It seems difficult to decide 
which of their solution may be accepted for both carry reasonable weight with them. 

The first solution: for 'about' is far-fetched. It would mean that both Mark and John were 
making wild approximations. Of course we should be aware that when Mark says 9 a.m. 
and John says sixth hour they are not reckoning time the way we would do today as 9.10 
a.m. or 6.20 p.m. And so on. They would be saying "give or take fifteen minute" in our 
modern jargon. So 9 a.m could be reasonably accepted as 8.45 to 9.15 and sixth hour 
could be taken as 5.45 to 6.45. I will allow a further margin of a couple of minutes this way 
and that. But to consider "9 a.m." and 'about sixth hour" looking alike is "about" too far to 
stretch! 



The second solution: We must realize that John is considered by fundamentalists to be the 
"beloved disciple", a thorough-bred Jew brought up in the traditions of the Jews. His 
reckoning of the time ought to be the same as that of Mark who was not even from Judaea 
or Samaria. If he is the same Mark who was nephew of Barnabas and about whose 
conduct Paul fell off with Barnabas then Mark was from Cyprus. It would be further 
interesting to consider that if Mark had also began reckoning time the same way as john, 
in which case "And it was third hour, and they crucified him" (KJV. Mark 15:25) would 
mean that Jesus was secretly crucified not long after mid-night or much before day break! 



It may also seem rather odd that Pilate would give-in-to a mid-night trial at his court for a 
little known Jew's blasphemer in order to be able to deliver his verdict at 6 a.m. after a long 
trial including even a trial at Herod's court. 

The explanation also does not reckon with Luke (23:66) which states that "as soon as it 
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was day" the trial of Jesus was started in the Jewish Council. By this account John's "six 
hour must mean "noon or later. 

Obviously, not only the question is tough for the apologists, it is tough luck as well! The 
discrepancy not only stays but is further bewilders. 

13. Who Carried the Cross? 

According to Mark (15:21), Matthew (27:30), and Luke (23:26) Jesus was spared the 
trouble of carrying the Cross on which he was to be crucified. However, John (19:17) 
asserts that he carried his own cross. Jesus had said "No one who does not carry his 
cross ... can be disciple of mine" (Luke 14:27) and John could not but assert that Jesus 
did carry his own Cross even though the other three had mentioned that Simon of 
Cyrene was made to carry the Cross. As Mark was writing his Gospel there must have 
been people around who may have seen Simon carry the cross for Jesus. John had no 
such constraints. It seems John's version, inspired or otherwise, is not reliable. 

While Simon carried the Cross for Jesus, the other two victims were carrying their 
own. Why this preferential treatment for Jesus? Evidently those who were conspiring to 
save Jesus did not want Jesus to suffer too much. Every little gesture will help towards his 
safety. This would not be the only preferential treatment accorded to Jesus in the Biblical 
narrative. 



14 The Drugged Wine/Vinegar 

Soon after reaching Golgotha, the place of crucifixion "he was offered drugged wine" (Mark 
15:23). Apparently this was a humane gesture so that whatever was to be done to him 
could be done to him in a drugged or unconscious state, this was apparently "mixed with 
myrrh" but the later writer Matthew describes it as heartless "Vinegar and gall" 
(27:34). This may have been to show that this gesture, not accorded to other two victims, 
was not a preferential one for Jesus but to further enhance the torture. This could also be 
an attempt to match this with a prophecy wherein the psalmist describes his own suffering 
with poetic exaggeration: "They gave me also gall for my meat; and in my thirst they gave 
me vinegar to drink" (Psalm 69:21 ). 

Could it be that Pilate, having decided that Jesus was indeed innocent, took steps to 
ensure Jesus' safety? This could also have been due to the pleadings of Nicodemus and 
Joseph of Arimathaea, he may have instructed the centurion to make it a mock 
crucifixion. This could be possible only if it was ensured that the body did not 
move. Incase Jesus would not accept the drugged wine the centurion would look for 
another opportunity which will come not much later. 



15. The Manner of Crucifixion 

Crucifixion of criminals was a common Roman practice. It was the means of slow death in 
painful torture to be a manifest lesson of what could happen to those who dared to defy 
the Roman power. About a hundred years before Jesus' crucifixion a band of some six 
thousand gladiators and slaves, who had rebelled against Rome, were defeated and 
captured by the roman General Marcus Lucinius Grassus and crucified wholesale along 
the road from Rome to Capua. There they remained for several days, a testimony to 
Roman power and terror. 
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There were several manners of crucifixion. The victims were sometimes tied to the cross 
and sometimes nails were pierced through their wrists and ankles according to the amount 
of torture intended for them. The victim will have to bear the weight of his body and tend 
to crouch so that he would need to push up and down in order to be able to breathe. The 
victim would take two to three days to die in exhaustion and suffocation. A more 'humane' 
way to hasten death would be to break the victim's legs so that he could not exert to 
breath and would die quicker of suffocation. There was also a manner of providing a 
"saddle" between the legs to bear the weight of the body. This would make the victim 
somewhat comfortable but enhance the torturous time period for the victim to die. 

The Gospels tell us that Jesus was "fastened" to the cross. The manner of "fastening" is 
not indicated. It is from the apocryphal "Lost of Gospel of Peter" that we learn that Jesus 
was "nailed" to the cross. After his so-called resurrection Jesus shows his hands to the 
doubting Thomas who had said "unless I see my fingers into the place where the nails 
were, and my hands into his side, I will not believe it" (John 20:25). Believe what? - That 
Jesus had not been nailed to the cross and therefore did not die? Or, that Jesus was 
indeed nailed to the cross; in which case it would be proof for his death but not of his 
resurrection? Jesus tells Thomas "Reach your finger here, see my hands, reach your 
fingers here and put it into my side' (John 20:27). What did Jesus mean by that? Did he 
imply "look I am the one who was crucified but am alive as you can see" or "look for 
yourself I was not nailed to the cross so the question of my death does not arise." Take 
your pick for the text is open to various interpretations. Thomas, in any case must have 
known only second hand about the crucifixion. 

This was happening a week after the Passover. The wounds, if any, may not yet be fully 
healed. It would have been difficult for Jesus to walk around let alone roam around 
between Jerusalem and Emmaus. 



The Gospels also do not provide us with such essential details of Jesus' suffering as his 
pain and anguish as the nails were being hammered through his body. Did the robbers cry 
out in pain? Did the wounds bleed? It looks as if the three victims were not nailed but 
fastened with rope or the Gospels would have described the suffering. This would then 
imply more forcefully that steps were being taken to ensure that Jesus would not die on 
the Cross. 



16. "I Thirst" 

According to John "Jesus knowing that all things were now accomplished, that the 
scripture might be fulfilled, saith, I thirst. Now there was set a vessel full of vinegar; and 
they filled a sponge with vinegar and put it upon hyssop, and put it to his mouth. When 
Jesus therefore had received the vinegar, he said, "It is finished; and he bowed his head, 
and gave up the ghost" (John 19:28-30). Apparently they gave him the same wine/vinegar 
which had been mixed with myrrh. If Jesus felt thirsty and said so then he must have been 
conscious of himself at least to that extent. Death would not come so suddenly. What 
could have happened is that after taking the drugged drink he became unconscious. This 
was the opportunity the centurion had been looking for in order to make it look as if Jesus 
had died. Those watching the spectacle of crucifixion must have thought that he had 
indeed died. There is no way for a common man to distinguish between an unconscious 
person and a dead person except by feeling the pulse or heartbeat or the breath. In actual 



56 



life there are innumerable instances of persons who having been declared dead even by 
qualified medical attendants have "come back to life". A similar event is recorded in Acts 
(14:19-20): "They stoned Paul and dragged him out of the city supposing he was 
dead. But when the disciples gathered about him he rose up and entered the city". In the 
case of Jesus, no one even torched his body to ascertain his death - at least not the Jews. 

17. E-loi, E-loi, Lama Sabachthani 

It is three in the afternoon of that Friday of the Crucifixion. Jesus has been hanging on the 
cross for three, or perhaps six, hours. In unendurable pain he cries out loud: "Eloi, Eloi, 
Lama Sabachtani?" - My God, My God, why hast though forsaken me? (Mark 
15:34). Mark who had been a Jew himself must have felt that even though he was writing 
in Greek, the true effect of that tragic cry could be had only by the very words that Jesus 
may have uttered at that dark moment. 



We wish we could have access to more of the original words of Jesus in his Aramaic 
tongue in order to understand his message. Unfortunately all these words have been lost, 
either through neglect or deliberate obliteration. What has come to us is mostly through 
Greek. Even the words Eloi, Eloi, Lama Sabachthani by Mark are given as Eli, Eli Lama 
Sabachtani by Matthew (27: 46). Luke does not quote these words as according to him 
what Jesus actually said was "Father, into thy hands I commend my spirit" (23:46). John 
would no paint a picture of Jesus, the Savior, in despair so he makes him say "It is 
finished" (19:30). 



Was Jesus really in agony? It must be. Even before crucifixion, he had with anguish and 
dismay said to his disciples: "My heart is ready to break with grief. He Prayed; 'My Father, 
if it is possible let this cup pass me by. Yet not as I will, but as thou wilt'. He prayed this 
again and again (Matthew 26:36-44, Luke 22:41-43). 



Let us set aside the doctrinal question whether the will of Jesus could be different from that 
of God, the Father. If Jesus, the Son of God, was being offered as a sacrificial lamb for 
atonement of the sins of mankind, they why would he want this 'cup' to be taken away from 
him? He should have taken this cup gladly as many martyrs had done before him and 
since then. Why would "God, the Son" want to shirk from something for which he had 
come down to earth allegedly on the directive of "God, the Father"? 



In any case, did God forsake Jesus, His "Only begotten Son"? From various passages 
from Bible itself we learn that "the Lord is far from the wicked; but he heareth the prayer of 
the righteous" (Proverbs 15:29)); "The fear of Lord prolongs life, but the years of the 
wicked will be short" (Proverbs 10:17); "the fear of the wicked will come upon him, but the 
desire of the righteous shall be granted" (Proverbs 10:24); "Many are the afflictions of the 
righteous but the Lord delivers him out of all" (Psalm 34:19); "God does not listen to the 
sinners but he listens to anyone who is devote and obeys his will" (John 9:31-32). Even 
Jesus himself had asserted; "He who sent me is present with me, he has not left me alone" 
(John 9:29). 
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It is not likely that Jesus would have complained about God having forsaken him. 



Yet it is all the more unlikely that after Jesus having made his prayer God will not come to 
the rescue of the righteous man Jesus, let alone his "Only begotten Son"! "thinkest thou 
that I cannot now pray to my Father, and he shall presently give me more than twelve 
legions of angels?" (Matthew 26:53). Here now was the appeal made by Jesus for divine 
interference. And so, "at that moment the curtain of the temple was torn in two from top to 
bottom, there was an earthquake, the rocks split and graves opened and many of God's 
saints were raised from sleep" (Matthew 27:51-53). All this must have been a sign of 
god's help to Jesus. We mortals under-estimate the powers and the ways of God. There 
was the option to 'snatch' him away as would later happen in the case of Philip (Acts 8:40) 
or the angels could have whisked away Jesus as supposedly they did with Peter (Acts 
12). Indeed this is what is stated to have happened according to the Gospel of 
Barnabas. But we cannot produce this evidence since this is not acceptable to the 
Christians. God had a better plan. Jesus was thus made to come off ALIVE from the 
Cross! 



Eli, Eli, Lama Sabachthani is, in fact plagiarized, the opening line from Psalm 22 which 
also includes a number of so-called prophecies: 

My God, My God, Why hast thou forsaken me? 

7. All they that see me laugh me to scorn; they shoot out the lip, they shake the head, 
saying. 

8. He trusted on the Lord that he would deliver him; let him deliver him, seeing he 
delighted in him. 

16. For dogs have compassed me; the assembly of the wicked have enclosed me; they 
pierced my hands and feet. 

17. I may tell all my bones; they look and stare upon me. 

18. They part my garments among them and cast lots upon my vesture. 
24 when he cried unto him, he heard. 



It is amazing how prophetic this psalm proved to be. Or, did the Gospel writers 
deliberately narrate the crucifixion story to fit the Psalm? The way the Gospel writers have 
brought in various "prophecies" in their texts it is obvious that this was their favorite 
method of creating ratings. It was according to the spirit and trend of the time! 

We should be particularly interested in verse 24: "when he cried unto him, he heard'. If 
other parts of the "prophecy" were fulfilled we can also conclude that "Eli, Eli, Lama 
Sabacthani" did not go unheard, "he shall call upon me, and I will answer him; I will be 
with him in trouble; I will deliver him, and honor him" (Psalm 91:15). It seems the Gospel 
writers overlooked this particular "prophecy"! Obviously it did not fit into their story 
because it did not suit them. 



We also know of another "prophecy" according to which Jesus was to have been named 
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as I M MANUEL (God with us). Curiously, Jesus was never so named. Could it be that the 
prophecy was fulfilled in God being with Jesus at that crucial moment, rather than 
forsaking him? Jesus went into a merciful swoon and was taken off ALIVE from the Cross. 



18. Breaking of the Legs 

John (19:31-33) relates how the Jews went to Pilate and told him that the next day being 
Sabbath, and especially the Passover, they would like the bodies of victims to be taken 
off. This required breaking of the legs in order to make them die quicker. Soldiers then 
broke the legs of one of the criminals on one side of Jesus, then those of the second on 
the other side of Jesus, and when they came to Jesus they saw that he was dead already 
'they break not his legs'. 



It is clear that the two criminals had not died after having been on the cross for three to six 
hours - perhaps as long as nine hours or longer as their legs were broken towards the 
evening. Jesus is very unlikely to have died by three in the afternoon when he was given 
drugged wine/vinegar. He was therefore likely to be unconscious when the soldiers came 
to him. He was not dead but ALIVE and it was only part of the conspiracy that the soldiers 
spared him. 

An interesting part of John's version, which is not narrated by any other Gospel, is that he 
also brings in yet another "prophecy' in his usual manner: "For these things were done that 
the scripture shall be fulfilled. A bone of him shall not be broken" (John 1 9:36). This is a 
reference to Psalm (34:39). "He (the Lord ) keepeth all his (the righteous one's) bones; 
not one of them is broken'. Whether or not it actually prophesized Jesus' body I do not 
know. 



John presents Jesus as a sacrificial lamb which had to be unblemished. For it is 
commanded: "thou shalt not sacrifice unto the Lord, thy God, any bullock, or sheep 

wherein is a blemish " (Deuteronomy 17:1). Jesus was more than blemished so would 

not be an acceptable sacrifice. "Neither shall you break a bone thereof (Exodus 12:46). 



It is significant to note that while the soldiers first broke that of one bandit, then skipped 
Jesus, broke the legs of the second bandit and then came back to Jesus only to find that 
he was already dead, or so he looked. This contradicts the earlier report that he died at 
three in the afternoon, because even the soldiers who were the nearest to the condemned 
seemed not to be aware even by the evening time whether Jesus had indeed died. 



19. Piercing of his side 

John is not content with just one prophecy: "And again another scripture saith, they shall 
look on him whom they pierced" (John 19:37). The "prophecy" referred to here is from 

Zechariah (12:10); " they shall look upon me whom they have pierced, and they shall 

mourn for him..." Unfortunately we may not agree with John for he takes only a part of a 
sentence out of its content. 
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John fits the "prophecy" to the crucifixion by telling us that "one of the soldiers with a spear 
pierced his side and forthwith came there not blood and water" (John 19:34). Synoptic 
gospels do not record any such instance. Even if it did happen that one of the soldiers 
pierced the side of Jesus then it is hardly likely that blood would come out of the body 
which had already been dead for more than three hours. Coming out of blood only 
confirms that Jesus or whoever was on the cross must have been ALIVE for dead bodies 
do not bleed! This act further confirms that even the soldiers were not sure if Jesus had 
already died. (Doubting soldiers - Doubting Thomas - Doubting Reader!) 



20. The Wounds 

Could Jesus, or whoever, die from the wounds he may have sustained even if he was 
nailed to the cross? Unless Jesus bled profusely, and the Gospels do not tell us so, then it 
is highly unlikely that he could die of the wounds. The jab on the side would also be not 
enough to kill him even though it is stated to have been made only to check if he was 
dead. 



21. Suffocation 

The two criminals did not suffocate in nine hours. There is no reason why Jesus or 
whoever would die in that time. Could he have choked with the wine/vinegar? This would 
indicate a violent cough which did not take place. Jesus, or whoever, just swooned and 
looked as if he breathed his last. He lost his consciousness due to the drugged 
wine/vinegar. He was ALIVE 

22. The Storm 

"By now it was mid-day and darkness fell over the whole land, which lasted three in the 
afternoon; the sun's light failed. And the curtain of the temple was torn in two. Then Jesus 
gave a loud cry and .... Died ...the crowd who had assembled for the spectacle, when they 
saw what had happened went home beating their breasts" (Luke 23:44-48). 

The crowd would have consisted of two types of people; those who had "assembled for the 
spectacle" and had little sympathy for Jesus, and those who were there because of 
their concern for Jesus. 

The first type of crowd must have scattered as the storm started raging. Only the 
determined and really concerned ones would be around by three in the afternoon. After 
Jesus "died" they too went home. Perhaps Jesus', or whoevers, own near relatives and 
women from Galilee could have stayed back until burial. Even so, as we learn from the 
burial accounts, there were only a couple of women who were around and none of them 
had the opportunity to touch the body 

23. Tribute of the Centurion 

"Now when the centurion, and they that were with him watching Jesus, saw the 
earthquake, and those things that were done, they feared greatly, saying, Truly this was 
the Son of God" (Matthew 27:54). Why should this pagan Roman declare that only Jesus, 
out of the three on the crosses at Golgotha, was the Son of God? To a Roman "Son of 
God" would obviously mean 'a great hero' nothing to do with the connotation that 
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Christians attach to this word. Even to the Jews it would either mean blasphemy or it 
would just connote holy prophet hood. The Centurion must have had at least some feeling 
before-hand of Jesus' innocence and holiness. He must have been sympathetic to him 
before-hand. Perhaps, Pilate had told him of his wife's premonition and directed him to be 
careful with him to ensure that he did not die. 



24. The Virgin Mary 

If there is any truth in John's statement that "near the cross where Jesus hung stood his 
mother, with her sister, Mary wife of Clopas and Mary Magdalene" (John 19:25), then it is 
most unlikely that she would also leave with the crowd until Jesus had been buried. In the 
Cathedral of St. Peter in Rome there is the famous statue called PIETAby Michelangelo 
showing dead Jesus lying in the lap of his mother. John does not mention this. Even 
Michelangelo was imagining things. Mary was nowhere around when Jesus was taken off 
the cross and taken for burial. At least that is the impression we got from the 
Gospels. Where was she? It is obvious that she, along with her other sons and sister, 
was on the way to Galilee where Jesus had promised to meet them. This is why the 
synoptic Gospels do not show them at the site of crucifixion. Except for a small mention of 
her presence much later (Acts 1 :1 4) we do not hear of her anymore. 



25. Pilate's Astonishment 

When the evening came it was time to take off the dead bodies from the crosses. "Joseph 
of Arimathaea, an honorable counselor ... went in boldly unto Pilate, and craved the body 
of Jesus. And Pilate marveled if he were already dead; and calling unto him the centurion, 
he gave the body to Joseph" (Mark 15:44). This underlines the fact that Jesus was not 
expected to die in such a short time. Pilate had to get confirmation from the centurion if 
his instructions had been followed. It was so "confirmed", and the body of 
the LIVING Jesus, or whoever, was handed over to Joseph. It is notable that while 
Joseph went in boldly to crave the "dead" body he, or anyone else, is not reported to have 
said anything to defend him. It seems they may have already plotted the sequence of 
events to save him from dying perhaps knowing that it will be fruitless to plead his 
innocence which might make the matter worse. 



26. Verification of Death 

If the Jews were anxious to kill Jesus and also suspected foul play, then they must also be 
anxious to verify his death. Strangely this was left entirely to the centurion and his 
soldiers. Jews themselves were busy in their preparation for the Passover. The soldiers 
left to themselves went through nominal motions but were in fact ensuring that Jesus, or 
whoever, remained ALIVE. 



27. No Burial Bath 

None of the Gospels indicate if Jesus' body was given the ritual bath before burial. This 
would be unusual. It only confirms that Jesus was in fact not dead and Joseph and 
Nicodemus were only going through certain motions to cover up their conspiracy. There 
was no need for the burial bath because Jesus, or whoever, was ALIVE! 
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28. The Spices 

All the three Synoptic Gospel tell us that Joseph took the body, wrapped it up and put it in 
the tomb. John brings in Nicodemus as well with "a mixture of myrrh and aloes, but about 
a hundred pound weight. Then took they the body of Jesus and wound it in linen clothes 
with the spices, the manner of the Jews is to bury" (John 1 9:39,40). Most likely 
Nicodemus must have brought the mixture to resuscitate the unconscious body. 



29. TheSepulcher 

"Now at the place where he had been crucified there was a garden, and in the garden a 
new tomb, not yet used for burial. There because the tomb was near at hand and it was 
the eve of the Jewish Sabbath, they laid Jesus" (John 1 9:41-42). How convenient that 
everything was at hand. Or was it deliberately planned? Mark (15:46) says that the tomb 
was cut out of the rock. Matthew tells us that it was Joseph of Arimathaea's own used 
tomb. Luke corroborates this. It may not seem a mere coincidence that Joseph hailed 
from Arimathaea, not Jerusalem! It may not be very unusual for him to have a house and 
a garden in Jerusalem for he was a rich man. He could also have a family tomb in that 
garden. But having a newly hewn tomb near the place of crucifixion seems more than just 
a coincidence. It is most likely that he had the tomb especially hewn out for safekeeping of 
Jesus', orwhoevers', body. 

The tomb was rather a large one so that both Peter and John, the disciple who had 
reached first (John 20:18) could go in. Mary Magdalena saw two angels sitting in the 
tomb (John 20:12). In fact, as Mark tells us "they - Mary Magdalene, Mary the mother of 
James and Salomie - went into the tomb and saw a youth sitting there" (Mark 15:15). Luke 
tells us that when these women went in two men in dazzling garments were at their side 
(Luke 24:4,5). So here we have at least five people in the tomb with place to spare for 
where the body h ad laid and now lay the burial linen. 



Was such a tomb specially prepared for safekeeping a LIVE person? The circumstances 
indicate that this was indeed a part of the effort to keep Jesus, or whoever, ALIVE. 



30. The Burial 

If the tomb was hewn out of rock then it must have been a rocky area. The body was 
taken off the cross late in the evening. Joseph and Nicodemus would have needed light to 
carry out their task. Only two nights earlier those who had to come to arrest Jesus in the 
garden of Gethsemane had come "equipped with lanterns and torches" 
(John18:3). Joseph was a man of substantial means. So was Nicodemus. Joseph "went 
in boldly unto Pilate, and craved the body of Jesus" (Mark 15:43). There was now no need 
to keep the process secretive. They could have sought the help of some of their workers 
and arranged for light. 

But this was no ordinary burial. This was a conspiracy to save Jesus. They were going 
through the motions in case someone may be watching. And there were these women 
"observing how his body was laid" (Mark 1 5:47) if Jesus was really dead then would 
these disciples of Jesus be so heartless as not to allow, indeed invite, these women to 
have a last look at the dead body of their Lord and Mater? Hardly understandable - 
unless, of course, Jesus, or whoever, was not dead and they would take no rest lest the 
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secret be leaked out. Jesus, or whoever, was therefore ALIVE and they could not ask the 
women to come and touch him. 

Those women on their part must also have realized the delicateness of the situation and 
did not ask to be shown the body instead "they went home and prepared spices and 
ointments" (Luke23:56) that they would need to apply to the wounded body of Jesus to 
promote healing. They had seen "how his body was laid" (Luke 23:55) and knew he 
was ALIVE and in safe hands. 



31. The Shroud 

In the Cathedral of Turin there is a piece of linen fourteen feet in length, bearing apparent 
imprints of a crucified body. It is claimed that this is the piece of cloth which Joseph of 
Arimathaea used for wrapping the body of the crucified Jesus. It is often stated that unless 
the shroud is a fake, it is most likely that Jesus was actually wrapped in this very cloth. 

Let us lay aside the fake theory, even though most protestant scholars dismiss the shroud 
as a Roman Catholic superstition. What if the shroud is an authentic burial cloth circa the 
period of Jesus' crucifixion? It does not prove that Jesus was the one wrapped in this 
cloth. It could mean that someone else enduring the crucifixion events as of Jesus 
himself, may have been wrapped in this cloth. It does not prove that it was Jesus who had 
been wrapped in it. 



The shroud, if it is authentic, will only prove that the description in John which implies 
"winding it in linen clothes" (NEB: Strips) would not be correct. In fact Luke also reports 
Peter seeing "strips of linen lying by themselves" (24 :12,RBV, NIV). Manuscripts differ 
whether Verse 12 describing Peter's visit to the tomb is authentic. NEB omits it. There 
was also a "napkin which had been over his head not lying with the wrappings but rolled 
together in a place by itself (John 20:7). It is evident that either the Shroud of Turin is a 
fake or john was fabricating things out of his mind, perhaps both. What is fact is not 
known anyway! 



32. The Posting of the Guards 

Matthew is the only one who tells us that on the very day of the Passover the Chief Priests 
and Pharisees realized that "that deceiver said while he was yet alive, After here days I will 
rise again" (Matthew 27:63). It is strange that this thought came so late afterwards. So, 
they asked Pilate to have a guard put at the sepulcher. "Pilate said unto them, ye have a 
watch, go our way, make it as sure as ye can" (Matthew 27:65). Pilate must have known 
that it will be of no effect now. The body must have been whisked away already! "So they 
went, and made the sepulcher sure, sealing the stone, and setting a watch" (Matthew 
27:66). It seems hard to believe that the Jews will place so much emphasis on Jesus' 
alleged sayings when even his disciples did not have any such idea. Even after they 
received the news they would not believe it "For as yet they I knew not the scripture, that 
he must rise again from the dead". The whole episode looks like an afterthought of the 
Gospel writer. 



Next day when Mary Magdalene and her companions went to see the sepulcher, "there 
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was a great earthquake; for the angel of the Lord descended from heave, and came and 
rolled back the stone from the door" (Matthew 28:2). He told them "he is not here for he is 
risen" (Matthew 28:6). When the guard told this to the Chief Priests as to what happened, 
they gave them large sums of money "Saying, say ye, His disciples came by night and 
stole him away while we slept" (Matthew28: 1 3). Nice one - good save! One may wonder 
how could they say this if they were asleep and did not see who took the body! It is 
intriguing that while "the guards shook with fear and lay like the dead" at the sight of the 
angel, the women stood there unperturbed! 



This is a far-fetched explanation. No Roman guard would dare to sleep on duty much less 
admit it. This story may have been fabricated much later. If Jesus did "rise in flesh" he 
should have walked out at the time the stone was removed. Actually he had been whisked 
out before the guard sealed the stone. 



33. The Opening of the Tomb 

Mark, Luke and John do not report posting of any guard at the sepulcher. According to 
them when Mary Magdalene and her companions arrived at the site, the stone had already 
been rolled away and Jesus was not there, dead or alive. According to Matthew, Jesus 
disappeared from behind the sealed stone. He could not have done so "in the flesh" 
unless he had been whisked away before arrival of the guard. 



34. Mary Magdalene and Her Companions 

Who were these women anyway? Luke tells us " and the twelve were with him and 

certain women which had been healed of evil spirits and infirmities, Mary called 

Magdalene, out of whom went seven devils, and Joanna " (Luke 8: 1-3). Do we credit 

these women of sufficient credence accept their version of Jesus' rising from the 
dead? The disciples said "nonsense" for "their words seemed as idle tales, and they 
believed them not" (Luke 24:11). 

Now if they were smart enough they must have realized from "how his body was laid" 
(Luke 23:53) that there was something unusual in the burial process. This must be the 
reason why they prepared the spices for anointing the body (Luke 23:56). 

It is interesting that after this episode these ladies are not heard of ever again. Where did 
all these ladies go? Could they have gone after their Lord and Master wherever he had 
been taken? Or did sexist Christian doctrine write them out of history? 



35. Why Anoint The Dead Body 

Granted that it may have been the custom to apply perfumes and spices to a dead 
body. But on that Sunday morning Jesus had been lying "dead" for more than one 
day. These religious women who were particular in observing the Sabbath would be 
defiling themselves in handling the dead body especially in its putrefying state. Joseph 
and Nicodemus had already applied a hundred pound weight of myrrh and aloe and there 
was hardly any need to apply some more. The tomb must be stinking from the loathsome 
smell of the putrefying body. Why did they want to do that? It is because they knew that 
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they will be handling a LIVE Jesus who's wounded and sore and body would need these 
ointments to recuperate. 

36. The Unused Ointment 

"Then took Mary a pound of ointment of spikenard, very costly, and anointed the feet of 
Jesus.... then saith one of disciples ....'why was not this ointment sold for three hundred 
pence... then said Jesus, let her alone; against the day of my burying hath she kept this" 
(John 12:3-7) Yet "when the Sabbath was past, Mary Magdalene, and Mary the mother of 
Jams, and Salome had bought sweet spices, that they might come and anoint him" (Mark 
16:11). 

Why did these women have to buy the spices and not use the un-used spikenard 
perfume? Simply because time for burying Jesus had not yet come. Rather he needed 
healing for which the women went and bought "sweet spices'. 



37. Why Wait Till Sunday 

If Mary of Magdalene and her companions wanted to anoint the dead body of Jesus then 
why did they wait till Sunday by which time the body must have started to putrefy? Why 
did they not go on Saturday when the body was still in a better state? We could say that 
they were afraid of the "Jews". But this is all the more reason for going on the Sabbath 
day when the Jews were celebrating the Passover festival. People will be out on streets 
on Sunday and if there was reason to be afraid of on a Saturday then it was more so on 
that Sunday. 

Granting that these were devoted, pious, religious women wanting to observe the 
commandment to rest on Sabbath. But here was their Lord and Mater's body needing, if it 
did need, their attention. Most likely they did go on Saturday to look after the ailing Jesus 
who had already established the tradition of healing the sick on a Sabbath. 



He restored the eyes of a blind man (John 9:14), cured the leper by the side of the pool of 
Bethesda (John 5) as well as healed the man with the withered arm all on a Sabbath day 
and said "It is permitted to do good on the Sabbath" (Matthew 12:12). When these 
women went there on Sunday they had not known that by then guards had been posted 
there and, more important, Jesus, or whoever, had been whisked away even before the 
guards were posted. 

38. The Angels 

According to Matthew the angel told Mary Magdalene and her companions; "He has been 
raised from the dead and is going on before you into Galilee" (Matthew 28:7). Luke tells 
us that "two men in dazzling garments appeared beside the tomb" (Luke 24:4). These 
must also be angels as John (20:12) tells us. The message of these angels was: "Why 
seek ye the living among the dead?" (Luke 24:15). Obviously the spirits do not make 
secret rendezvous. Mary Magdalene, the lady with the seven devils, must have imagined 
these angels for angels did not appear to any of the other disciples. She already knew of 
the Galilean rendezvous. There was no need for angels to appear to confirm this nor even 
to tell her and her companions that the tomb was empty for that was quite apparent to the 
eye. Appearance of angels was also not necessary to convey the news that Jesus had 
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been "raised". One could not believe such fantastic news on the word of 
strangers. Disciples did not believe it and called it "non-sense". Thomas was practical 
when he insisted that he could not believe it unless he himself verified the fact. Thomas 
was not "doubting" but was only being pragmatic. Thus appearance of the angels has 
nothing to do with the raising of Jesus and has been brought inn only to provide a holy 
testimony to the narration conveyed by Mary Magdalene, the lady with the seven devils. 



39. The Gardener 

When Mary Magdalene found that the body of Jesus was missing she started crying. But 
when "she turned herself back, and saw Jesus standing, and knew not that it was Jesus.... 
She supposing him to be the gardener, saith unto him, Sir, if thou have borne him thence; 
tell me where thou has laid him, and I will take him away" (John 20:11-15). There should 
be no doubt that she was talking of a living man. If she meant "buried him" then there was 
no question of taking him away. In any case where, how and why would this Jewess carry 
the dad body openly if she would be afraid of the "Jews"? Jesus whom she mistook as a 
gardener was already in disguise and ready to leave for Galilee. Perhaps this may have 
happened even on Saturday and if she did disclose it later on Sunday then she was 
allowing time for him to escape. Anyway, whether Saturday or Sunday, he was fully 
disguised. If he did go to Emmaus then that too was on way to Galilee. He could not be 
returning to Jerusalem, and danger. The earliest Gospel of Mark tells us only that he went 
to Galilee. 



40. Jesus' New Clothes 

Remember when Lazarus was "raised" he got out of the tomb in his burial clothes? (John 
1 1 : 49). If Jesus left his linen shroud, or strips, whatever was the burial material, in the 
sepulcher then where did he get his new clothes especially when his own clothes had 
been divided by the Roman soldiers among themselves? Unless the angels brought him a 
new change of clothes, we must expect that someone from this very earth provided him 
with the gardener's garb. 



41 . Touch Me Not 

When Mary Magdalene recognized Jesus in his gardener's garb she wanted to touch his 
feet. Jesus stopped her saying "Touch me not, for I am not yet ascended unto my Father" 
(John 20: 1 7). By this he did not mean to say that she could touch him when he has 
ascended, for that will not be possible. What he obviously meant was: Do not worry, I am 
not dead, I am ALIVE, I did not die! But please do not touch me for it hurts. 



42. On Road to Emmaus 

The disguise of Jesus in gardener's clothes must have been very good so that his own 
disciples could not recognize him on the road to Emmaus. When they did recognize him, 
he disappeared and then reappeared behind closed doors in Jerusalem it must all be a 
"vision" for there is no reason for Jesus to be running around. People in flesh do not go 
around disappearing or appearing behind closed doors. In fact stories must have been 
concocted to distract his enemies and persecutors. 
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43. Being Hungry 



When Jesus appeared to his disciples behind closed doors he asked them if they had any 
meat? They gave him a piece of broiled fish and a piece of honey comb. "He took it and 
did eat before them". He did this to prove to them of his human nature of flesh and 
bones. As he told them "a spirit hath no flesh and no bones" (Luke 24:37-43). He also 
had breakfast with his disciples besides the Lake in Galilee (John 21). 

"Resurrected persons are like angels or spirits" (Matthew 22:30). They do not need 
nourishment. "Unless Jesus had only eaten to show that he could eat, it would have been 
a pretense - something deceitful" (Albert Schweizer, 'In Quest of the Historical 
Jesus'). Since Jesus ate like a human being, he could not have been resurrected after 
death. He never died. He had been ALIVE. 



44. The Secret Rendezvous 

When Mary Magdalene and the other Mary came to see the Sepulchre, the angel told 
them to "go quickly and tell his disciples that he is risen from the dead; and behold, he 
goeth before you into Galilee, there shall ye see him" (Matthew 28:7). These women were 
going when Jesus appeared to them and said: "go tell my brethren that they go into 
Galilee, and there they shall see me" (Matthew 28:10). "Then eleven disciples went away 
into Galilee, in a mountain where Jesus had appointed them" (Matthew 28:16). 



Luke does not mention this rendezvous but takes Jesus to Emmaus and back in 
Jerusalem where he appears to his disciples behind closed doors and tells them to "Tarry 
ye in the city of Jerusalem .." (Luke 24:49) and then going to Bethany ascends to heaven. 

John does not repeat the Emmaus story but mentions Jesus' two appearances to his 
disciples behind closed doors in Jerusalem and the third in Galilee. 



If Jesus did indeed go to Galilee and this was the preplanned rendezvous then it is 
obvious that Jesus, or whoever, knew that he will be alive as live can be. If Jesus was in 
his "resurrected spiritual body" then he did not need a preplanned rendezvous. Luke's 
account ought to have been sufficient. 



45. The Eye Witnesses to Resurrection 

It is often claimed that resurrection of Jesus is the evidence itself that Jesus died on the 
Cross. We do not see how this can be deduced. In any case, for the sake of curiosity, 
and to make the record straight let us examine the evidence on resurrection. "The Creed" 
recorded in I Corinthians (1 5:3-8) is the earliest record of resurrection: ". . .Christ died of our 
sins according to the scriptures and that he was buried and that he rose again the third 
day according to the scriptures. And that he was seen of Cephas, then of twelve. After 
that he was seen of above five hundred brethren at once, of whom the greater part remain 
unto this present but some are fallen asleep. After that he was seen of James; then all the 
apostles. And last of all he was seen of me also,...". He does not mention Mary of 
Magdalene and her companions! 

Apparently Paul received this information on his first visit to Jerusalem after his own 
"seeing of Jesus". If Paul also knew that "five hundred" persons had seen the resurrected 
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Jesus, as he did mention this Epistle to the Corinthians, being one of his early epistles, 
then this fact must have also been known to the Gospels writers. Intriguingly none of the 
four canonical Gospels recorded this fantastic phenomenon. Apparently even they 
dismissed this incidence as a mere wild talk, too much for people to stomach. 



In fact Paul "saw" Jesus in a trance: "...he came near Damascus. And suddenly there 
shined around him a light from heaven. And he fell to the earth and heard a voice saying 
unto him... and the men which journey with him stood speechless, hearing a voice, but 
seeing no man... when his eyes were opened he saw no man..." (Acts 9:3-8). The text is 
not clear s to what he actually saw. But apparently he was talking to Jesus. If he "saw" 
Jesus, then none of his companions saw him. Since "visions" or hallucinations cannot be 
shared experiences, it is doubtful that his companions even heard any voice. At least they 
did not see Jesus "in person". Could the experiences of others be similar? If Peter really 
"saw" Moses and Elijah (LK 9:28-36) then it does not mean that he saw their resurrected 
bodies! Even Ananis saw Jesus only in a vision (Acts 9:1 0). Paul's statement "if the road 
rise not, then is not Christ raised" (I Corinthians 15:16) seems to imply only to spiritual 
rising. Furthermore having never seen Jesus in his life time it is quite reasonable to ask 
whether the vision that Paul saw was really that of Jesus. Every year people see Mary all 
over the world - supposedly. 

46. No Search for The Body 

If it did become known to the Jews that Jesus' body was missing then they ought to have 
mounted an immediate search. They had feared that the disciples will steal the body "so 
that the last error shall be worse than the first" (Mark 27:64). They should have caught 
hold of the discipes in order to get the truth out of them. Nothing of this sort 
happened. First of all it seems doubtful if any guards were at all posted at the tomb. The 
story must have been concocted later when people may have been asking that if Jesus 
really foretold his resurrection then why did the Jews not post guards at the tomb. It 
seems likely that the myth concerning rising from the dead developed somewhat later 
when rumors about Jesus' meeting with his disciples started leaking out. 



47. No Public Excitement 

If Jesus indeed rose from the dead then the very news should have electrified the 

population of Jerusalem. The mere missing of the dead body if indeed it became known at 

least to the guards and certain of the Jews could not have been kept as a secret for very 

long. The disciples to whom Jesus appeared in person ought to have proclaimed the 

resurrection immediately unless Jesus specifically told them to keep it a secret as he has 

been directing them concerning his being a MESSIAH (Matthew 9:30, 12:16, 

1 6:20). People of Jerusalem ought to have thronged the site of the tomb to see the 

miracle. Nothing of this sort happened. In fact no such story was told until much 

later. The disciples kept their secret for the safety of Jesus. Jews must have treated the 

whole story as "nonsense". Romans must have been bemused, content with the 

knowledge that Jesus had already been whisked away to safety. 



48. The Proclamation 
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We are told that "The disciples proclaimed the resurrection story in Jerusalem, in the place 
Jesus had been killed and buried ... a powerful argument for the validity of the resurrection 
story". (Josh McDowell and Don Stewart). We do not get any indication from the Gospels 
that any such proclamation was made in Jerusalem at an early stage. The appearances of 
"resurrected Jesus" were secret to a select few. There is no record of where and when he 
appeared to the "five hundred" giving instructions through the Holy Spirit to the apostles 
whom he had chosen, he was taken up to heaven. He showed himself to these men after 
his death, and gave ample proof that he was ALIVE: "Over a period of forty days he 

appeared to them While he was in their company in Jerusalem he told them not to 

leave Jerusalem. 'You must wait', he said " (Acts 1 :2-4) this for at least forty days the 

knowledge of resurrection was confined only to the apostles. It was much later "that Peter 
stood up before the assembled brotherhood, about one hundred and twenty in all" (Act 
1 : 1 5) to inform them of their "witness to resurrection" 

It is only at the time of Pentecost that the proclamation as made (Acts 2:24) that "God 
raised him to life again". But that time it was too late to verify anything. Jesus had already 
ascended to heaven or wherever. Now it was the word of the apostles that one could 
believe or disbelieve. 

It has been argued that "The disciples of Jesus had no reason to steal the body, and if they 
did, they later died for something they knew to be untrue". (Josh McDowell and Don 
Stewart, Answers two Tough Questions). This, of course, presupposes stealing a "dead" 
body. The context will be entirely different if they were stealing not a dead but a very much 
LIVE Jesus whose safety lay in clouding any information about his being alive. An 
important question: How do we know if these apostles were really teaching about a bodily 
resurrected Jesus as Pauline doctrine would have us believe? After all they were not 
teaching what Paul had been talking and unlike Paul that too to "the Jews only". There is, 
however, a possibility as was stated by none other than Paul: "If the truth of God brings 
him all the greater honor because of my falsehood, why should I any longer be 
condemned as a sinner?" (Romans 3:7). 

It is sometimes stressed that the apostles may in fact be telling the truth when they talked 
of Jesus' resurrection. "In view of Jesus' powers of hypnosis, it is possible that he 
prepared his disciples for his resurrection using the technique that modern hypnotists call 
post - hypnotic suggestion. By this means he could have effectively conditioned them to 
hallucinate his appearances in response to certain pre-arranged cues (the breaking of the 
bread?), for a predetermined period after his death" (Ian Wilson, Jesus: The Evidence, 
page 141 ). If so for the dead Jesus, why not so for the LIVE Jesus? Thus it is possible 
that while Jesus was being taken to safety, the apostles remained unaware of this and had 
hypnotic experiences of a Jesus "risen from the dead", an experience which only this close 
group may have had. 

49. Joseph and Nicodemus 

It looks odd that we do not hear of Joseph of Arimathaea and Nicodemus after the 
burial. They are the ones who had boldly sought the body of Jesus and buried it. The 
garden belonged to Joseph and it is but natural to expect that he would not consider Jesus 
to be dead and gone and that he would pay visit to the site on Sunday, if not earlier. Yet 
we do not find these two resourceful people to be anywhere around. It should not surprise 
us if they were already on way to Galilee, or somewhere else, with their beloved Lord and 
Master. 
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50. The Sign of Jonah 

"Then certain of the scribes and of the Pharisees answered, saying, Master we would see 
a sign of thee. But he answered and said unto them, An evil and adulterous generation 
seeketh after a sign; and there shall no sign be given to it, but the sign of the prophet 
Jonas: For as Jonas was three days and three nights in the whale's belly; so shall the Son 
of Man be three days and three nights in the heart of the earth" (Matthew 12:38-40). (Luke 
(11 :29-30) gives us a shorter version: "there shall no sign be given it but the sign of Jonas" 
- no period of time is mentioned. 

But if the sign of Jonas is concerning his being in a whale's belly for three days and three 
nights then it has hardly much similarity to the case of Jesus. If Jesus was buried on 
Friday evening and resurrected on Sunday morning, if not earlier, then he was in the "heart 
of the earth" no more than two nights and one day. Jonas went into the Whale's belly 
ALIVE and came out ALIVE. This there was no "resurrection". In fact, according the 
earliest of the canonical Gospel of Marks "no sign shall be given to this generation. With 
that he left them " (Mark 8:12,13). Apparently the sign of Jonas is a later interpolation. 



51. Rising From The Dead 

If Jesus, the divine, had for some inexplicable reason to come out of his divinity and take a 
human form, in flesh, and be born like a human, then his human death should have been 
sufficient to complete that experience. Humans do not get raised to life in this world. 

John is the only Gospel writer who tells us the story of the rising from the dead of 
Lazarus. Here thus is an example of a human rising from the dead, in flesh. This story 
would not be relevant to that of Jesus' resurrection. Firstly, this would undermine that 
raising from the dead does not make a person divine. Secondly, Lazarus eventually did 
die and not ascend to heaven in flesh. All flesh is mortal and finite. Jesus must shed his 
body of flesh - would that be in his second coming. 

Since people do not get raised in flesh, the disciples refused to believe Mary Magdalene 
when she told them "he is raisen". They had thought he had died so his being risen was 
"nonsense". The fact must be that he did not die in the first instance. What Mary and her 
companions saw was not Jesus the Resurrected, but "Jesus the Resuscitated"! 



52. Why Rise From The DEAD 

"If they do not listen to Moses and the prophets they will pay no need even if someone 
should rise from the dead" (Luke 16:31). This is unqualified. If Jesus died on the Cross 
then his rising from the dead was to be of no avail. If on part of the episode seems like a 
tall tale, could we put much trust on the other part? 



53. In Person 

Paul testifies "Resurrection will be transformation from physical to spiritual existence" (I 
Corinthians 15:51-53). Yet Jesus appeared to Mary Magdalene and others in person. He 
appeared to his disciples at least three times (John 21 :24). He told them to "Behold my 
hands and feet, that it is myself; handle me, and see; for a spirit hath no flesh and bones, 
as ye see me have" (Luke 24:39). He walked around, he felt hungry and ate, he cooked 
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fish for them, and talked to them - all in person. If it was all in person then he could not 
have escaped from behind the tomb stone nor appeared to his disciples behind closed 
doors. The only conclusion that we can make is that he did not die but was rescued. The 
rest is a myth. 



54. Or Was It In Spirit? 

"In the body he was put to death; in the spirit he was brought to life. And in the spirit he 
went and made his proclamation to the imprisoned spirits" (I Peter 3:18,19). "If dead are 
not raised, it follows that Christ was not raised; and if Christ was not raised, your faith has 
nothing in it" (I Corinthians 15:16,17). According to these testimonies Jesus was raised 
only in spirit as other dead would be raised. That would give Jesus no particular 
precedence. Yet he did feel hurt, felt hungry and actually ate. This would contradict his 
"rising in the flesh". Since he did not die, he did not rise, forget about the faith. 



55. The Disciples 

What were the type of people who were the witnesses to the whole story of Jesus' life, 
death and resurrection? The Gospels paint a very dim picture of the disciples. "Even 
though Jesus spoke in parables to others, to his own disciples he explained 
everything" (Mark 4:34). The various discourses that Jesus addressed to them all seem to 
have fallen on deaf ears or rather hit against blank walls. They were unable to apprehend 
his messages: "they understood none of these things .... Neither knew they the things 
which were spoken" (Luke 38:24). It looks as if Jesus had said "they seeing see not; and 
hearing they hear not, neither do they understand" (Matthew 1 3: 1 3) not only for the 
multitudes but for his own disciples as well. 

While Jesus was talking of his suffering and crucifixion "James and John, the sons of 
Zebedee, came unto him, saying, Master ... Grant unto us that we may sit, one on thy right 
hand, and the other on the left hand, in thy glory. But Jesus said unto them, ye know not 
what ye ask for" (Mark 10:35-39). Matthew tells us that the request was actually made by 
their mother on their behalf (Matthew 20:20). Nevertheless while he was telling about his 
forthcoming ordeal, people around him were eager for their own part in the glory! 

On one of the occasions Jesus had to rebuke Peter "Away with you Satan, you think as 
men think, not as God thinks" (Mark 16:22,23; Matthew 8:33). At the darkest hour of 
imminent danger they all fell asleep. They could not keep awake even one hour. Jesus 
exhorted them to "Watch and pray" but they would not "for their eyes were heavy"(Mark 
26:38-45). When faced with real danger "all the disciples forsook him, and fled" (Matthew 
26: 56; Mark 14:50) leaving their Lord, Master and Savior in the hands of his mortal 
enemies. Jesus had said, "whosoever shall deny me before men, him will I also deny 
before my Father which is in heaven" (Matthew 10:33). Yet Peter, the Rock, three times 
denied having any association with his Master to save his own skin. They were so afraid 
of their own lives that they could not dare to be present even at his crucifixion. They are 
repeatedly presented as contemptible, bemused, confused, bewildered, frightened 
simpletons. One of them even betrayed Jesus. 

Such were the disciples of Jesus, or so would Paul and his followers have us 
believe. Could we trust these simple fishermen and the like to correctly convey what they 
saw and heard but did onto understand? Could their testimony be relied upon especially 
when it comes to us through great number of intermediaries, translations and purposive 
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selections? 



If the disciples were really as portrayed then they are not worthy of our trust. If they have 
been wrongly portrayed then could we trust the Gospels who portray a false picture with 
possibly ulterior motives? If so with disciples, we would be still more hesitant to accept 
any of the doctrines that are conveyed to us b such writers. 



56. The Paraclete 

If Jesus was to be followed by a "PARACLETE" [Translated: the COMFORTER (KJV,TI_B); 
ADVOCATE (NEB); HELPER (NWT, NBV); COUNSELOR (NIV) - (John 14)] then there 
was no need for Jesus to return or for that matter "rise from the dead" 



57. Bodily Ascension 

Ascension of Jesus would be a necessary corollary to his rising from the dead. Once 
Jesus was brought back to life it was necessary to dispose him off. "Flesh and blood 
cannot inherit the kingdom of God" (I Corinthians 15:50). The very idea of "ASCENSION" 
and "seating on the right side of God" would imply a fixed abode somewhere above the 
earth - which part? - for God and his "only begotten Son". This would imply limits to the 
presence of the Omnipresent God. If Jesus did not die on the Cross then he would not 
have to rise from the dead and no further need to ascend, bodily, unto heaven. 

58. The Impossible 

Tertullian writing about Jesus' crucifixion and ascension says: "it is certain because it is 
impossible"! What is said to have happened is indeed impossible. In our own analysis we 
have cast doubts about each and every aspect of the narration in the four Gospels. An 
event may be considered to have really happened if there is any reasonable chance of its 
happening. It has to be logical or at least in the realm of possibility. We may even give in 
to the possibility of a totally illogical miracle. Yet if something is presented which has the 
evidence against its happening, when the event itself is of doubtful nature, when it gives 
the appearance of having been tempered, then the illogical is clearly not acceptable. 

The whole story of crucifixion to ascension not only baffles the mind, it makes the episode 
look like a fiction. We must thus conclude that it is impossible more so because the 
evidence is of doubtful nature. 

CHAPTER 7 
THE EPILOGUE 

We could go on and on with our analysis and arguments. The whole story is based on the 
account rendered by witnesses who could not be comfortably relied upon. The authors of 
various Gospels are unknown. Mark's original manuscript had been lost for a considerable 
period and its last passages are widely acknowledged to be later interpolations. Matthew 
copies a very large proportion of his gospel from Mark but does not acknowledge the 
original source. Luke does the same "as one who has gone over the whole course of 
events in detail, have decided to write a connected narrative" (Luke 1 :3). John poses to be 
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one of the original disciples who was close to Jesus but it is generally accepted that in fact 
it was an unknown author who used this name to provide a halo of authority to his 
writing. He exaggerates. He dwells on his own doctrines. The four Gospels differ in many 
essential details. There are tell-tale marks of the finger prints of history having been 
superimposed by personal likes and dislikes. 

It appeared that "risen from the dead" was an invention of the disciples who were perhaps 
accomplices to the later, if not the earlier, part of the conspiracy to save Jesus after he had 
been successfully rescued by the efforts of Joseph and Nicodemus in league with Pilate 
Pontius, the Roman Governor. If Matthew's information is correct then Jews were already 
anticipating all this. Fortunately for Jesus things did not go as far as Jesus' death. Jesus 
was taken off the cross while he was still ALIVE. The rest is a myth which developed 
initially to create a smoke screen around his disappearance, and later was tinged with 
paganistic beliefs of the Gentiles. 



In an era of angels descending, Holy Ghost coming down as a dove, demons abounding, 
thousands of pigs with demon spirits plunging to their death, saints rising from the graves 
and entering the city, people disappearing in this air and reappearing behind closed doors, 
"risen from the dead' could have been just another "miracle". After the death of John the 
Baptist Prince Herod heard of Jesus ' miraculous powers "and did not know what to make 
of it; for some were saying that John had been raised from the dead, others that Elijah had 
appeared, others again that one of the old prophets had come back to life. Herod said, As 
for John I beheaded him myself; and who is this I hear such talk about" (Luke 9:9). Mark 
(6:16) is more specific this is even more straightforward: "This is John the Baptist, he said 
to his attendants; "John has been raised to life and that is why miraculous powers are at 
work in him". Could this be the reason he refused to crucify or stone to death Jesus when 
Pilate referred the matter to him? 

Jesus himself had declared "John is the destined Elijah" (Matthew 11:14; 17:11-13) thereby 
implying that John will not only be raised but will return to restore the glory of Israel. There 
was widespread belief among the followers of John that he had already risen. Now it was 
Jesus' own turn to die, to be raised, to be lifted and to return in his second coming to 
complete the task he will be leaving behind incomplete - introduction of the kingdom of 
Heaven. 



To add to the confusion of the Gospels, Paul wrote his own epistles. In fact some were 
written even before the Gospels and must have confounded the Gospel writers 
themselves, whoever they were. His source? - "I neither received it of man, neither was I 
taught it, but by revelation of Jesus Christ" (Galatians 1:12). When Paul was accused of 
falsifying church teachings he wrote; "if the truth of God brings him all the greater honor 
because of my falsehood, why should I any longer be condemned as a sinner?" (Romans 
3:7). 

Paul and his creed so overshadowed the original teachings of Jesus that he fell apart with 
those who had been near to Jesus and who would not approve his teachings to the 
Gentiles and rejection of the "Law". Having portrayed the disciples as simpletons and 
lacking even commonsense all their teachings and writings were obliterated, documents 
with any different outlook or having anything contrary to Paulian creed were hunted down 
and burnt. What has been passed on to the posterity as the books of the New Testament 
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is a carefully selected set of documents, clearly adhering to the Paulian creed. These are 
full of distortions, contradictions, interpolations and sometimes even pure fiction. Today 
we do not know how Jesus looked like, what were his personal habits and what he really 
taught. Such evidence cannot stand before an impartial jury. 



Jesus said, "Take care that no one misleads you. Many will come claiming my name, and 
saying, I am he, and many will be mislead by them" (Mark 13:5-6). "Where the corpse is 
the vulture will gather" (Matthew 24:24). Except in this case the corpse was imaginary and 
yet a mighty fabrication has caused many to be misled. The whole story being doubtful 
and questionable at every step, we can only conclude that Jesus did not die on the cross. 



The rest is a myth. 



Having concluded our arguments the Christian might pose the question: If Jesus did not 
die on the cross and was eventually saved and whisked away then why is it that we do not 
hear about him or his later teachings anymore? This is a question that in fact could be 
answered by a counter question: why is it that history does not say anything about Mary, 
the mother of Jesus, Mary Magdalene, Joseph of Arimathwea, Nicodemus, Barnabas and 
others? Why is it that the identity of such an important location as that of the Holy 
Sepulcher remained unknown and forgotten until "discovered" by Helena, the mother of 
Constantine the Great in the fourth Century C.E? 

As for Jesus, it is perplexing that history itself records very little about him even about his 
life before the Cross at Calvary. The Gospels tell us precious little about his physical 
features, his living habits, his human likes and dislike and other personal characteristics. 

Besides precious little that we come to know about Jesus from leftover Christian 
documents, there is very little we can learn about him from contemporary historical 
sources. It is striking that so little is available to us from non-Christian sources of Jesus' 
times. 

Philo of Alexandria, a Jewish historian who was born about 30 B.C.E and died some 35 
years after the birth of Jesus does not make even a single reference to Jesus. The Jewish 
historian Josepha's who died toward the end of the first century C.E. mentions at least 
twelve persons by the name of Jesus but these do not include the Jesus of 
Nazareth. Bishop Clement of Alexandria and Tertullian have particularly noted this 
omission. Mentions of the name of Jesus of Nazareth in some of the manuscripts of 
"ANTIQUITIES" written by Josephus are not accepted to be manifest forgeries. Justus of 
Tiberius who was born in Galilee at the stated time of crucifixion took a leading part in the 
Jewish revolt against Rome. In his two monumental works, one on the revolt and the 
other on history from Moses to Agrippa (who died circa 100 C.E.) he makes no mention of 
any man names Jesus of Nazareth. Paul himself, while living in Jerusalem at the time of 
crucifixion never met Jesus and apparently did not even hear about him. This could be 
understandable since Jesus was a rather unknown Galilean in the religious circle of 
Jerusalem. In spite of his reported miracles, many of which may have had their origin in 
later myths and therefore not known to the contemporary people, all that may have been 
known to some of the people must be that he was a sort of miracle worker not much 
different from other miracle workers and sorcerers who abounded to those times a penny a 
pound. Some of the disciples of Jesus had also been performing such miracles. (Matthew 
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10:1; Luke 10:17; Acts 3:6,22;9:40;13:6;14:11, 19:13; etc). Even after Paul's preaching 
very few at high places knew little, if any about Jesus. We have the case of Paul himself 
being explained by Porcius Festus the Roman Governor of Caesarea to the visiting King 
Agrippa: "they merely had certain points of disagreement with him about their peculiar 
religion, and about someone called Jesus, a dead man whom Paul alleged to be alive" 
(Acts 25:19). This further underlines the fact that Jesus from Roman/Pagan sources such 
as Celsus, Pliny the Younger, Seutonius, or Tacitus. History seems to have been ignorant 
about Jesus. 



In Jewish literature of a later period, however, there is mention of Jesus and that too in a 
derogatory manner in order to ridicule and discredit Jesus as a preposterous pretender 
and an imposter. 

Whether or not there ever was a record, historical or religious, about Jesus' post-Calvary 
part of life seems to have been lost like that of a large number of other prophets even of 
the Old Testament times. The upheaval caused by the Jewish revolt and later Christian 
efforts to suppress, rather destroy, all literature contrary to the Pauline doctrine, may have 
contributed to this loss. 



Our examination was directed to the question whether Jesus, really and truly, died on the 
cross. The burden of proof was on the evidence of the Gospels. Our analysis has 
exposed the weakness of this evidence at every step to the detriment of the concept of 
"the risen Jesus" since it is not proved that Jesus died on the Cross. The question of the 
rising from the dead and ascension to heaven does not arise at least on the basis of this 
evidence. We invite you to abandon the lies and read the Quran's account of the life of 
Jesus, the crucifixion and the ascension for yourself. 
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